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Endorsement for
“The Bible’s Missionary Message’

“You must meet my Dutch friend,” exclaimed a Belgian friend of mine about
a decade ago. ‘He has written and teaches some of the best material I have
seen on the Biblical foundations of mission’. A short time later I was
introduced to Dr. Steef and a bond formed between us around a shared goal
of training missionaries throughout the world. Since then I have had the
privilege of teaching with Steef in Africa.

The work he has done in these newly revised volumes is priceless. We
affirm that it is mandatory that all who serve cross-culturally have a clear
grasp of God’s view of mission as revealed in Holy Scripture. This is what
these volumes contain. Steef has searched scripture verse by verse and line
by line. It is a rich resource for both the beginning student and the academic
expert who teaches and writes at the highest levels.

I am particulatly thankful for this excellent work. I believe it will be an oft-
quoted and useful tool for years to come. So whether you are new to
mission study, wanting to understand God’s heart for the world or are quite
familiar and looking for new discoveries with clear analysis and treatment of
the entire sweep of scripture, this is a must for you.

I predict that you will find yourself stopping from time to time just to
worship, thanking God for His great love for all ethne.

This love moved the Father to make the ultimate sacrifice — allowing His
own Son to die — providing a way that each of us can be forgiven and
adopted into His family. May these pages inspire you to become a
proclaimer of this ‘good news’ to those who have not yet heard it, wherever
they may be on this planet.

Paul Strand, Senior Professor and Training Consultant
Bethany International Ministries
Bloomington, Minnesota USA



Endorsement for
“The Bible’s Missionary Message’

The Bible’s Missionary Message, Part IIA - New Testament, is the revision
of Steef van ‘t Slot’s earlier book The Biblical Foundation for World Missions.
The word ‘revision’ expresses a lot about the author. Despite, or may-be due
to, his mission experience already for many decades, he persists in his search
for even better ways to emphasise the missional value of the whole Bible.
He does so from the starting point that the foundation of missions is in the
Bible. But, based on this axiom, the authot’s desire cleatly is to expand the
richness of the Bible’s message on missions. He does so by looking for
further evidence of missional aspects in the Bible and by looking for ways
how to teach even more relevantly about this evidence. Though the author
has a PhD himself, he manages to communicate on the level of his target
group: Christians who want to be missionaries, but many times lack
sufficient education. His experience in working with this target group
encourages him to continue searching for relevancy.

The above makes this book, and I am sure also the New Testament part
1IB, still to come, a valuable book to study the Bible as ‘mission book’,
both theoretically and practically. And not only for the mentioned target
group, but also for those who were blessed with better education and want
to learn about communicating to Christians from an oral culture.

I sincerely recommend this book as a study book on missions and as an
encouragement for those who experience being called by God into the
mission fields.

Kees van der Wilden

Associate Director
WEA Mission Commission
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Authot’s Preface

Most of the contents of this book were originally published (by Hebron
Theological College, Rynfield, South Africa, 2005) as a one-volume book,
with the title Biblical Foundation for World Missions. This book was too
voluminous, too costly to produce and too heavy to transport with its 281
pages in A-4 format.

Therefore 1 re-worked it into 78 short articles, published on our website
www.recruiting4missions.org between April 2008 and September 2014. 1
publish them now in 3 small volumes, trusting that it makes production, use
and transport more tenable.

This second volume contains 25 articles on the New Testament; volume
one contained 28 articles on the Old Testament and volume three will
contain another 25 articles on the New Testament. They were designed for
modular teaching in Bible schools, theological seminaries and missionary
training centers: each of them takes about an hour to teach. Depending on
how many teaching hours there are in one school week, each volume can be
taught in about a week — which makes it a pretty intensive program, though.

Remember the book’s target group: Christians in the Developing World
who want to become missionaries. Their level and type of education
recommends oral teaching, for which this text is at best a sustaining tool,
not one that best stands alone. It can also be used for Bible studies or
sermons and during retreat weeks or mission conferences.

May these studies increase your understanding of the Bible’s world missions
message and stimulate your journey from initial awareness to enthusiastic,
successful, and exciting involvement!

Steef van 't Slot, Ede, The Netherlands, Fall 2014
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Introduction

The best way to learn the Biblical message about world missions is not to
read @ book about it (such as this) but to read #¢ Book, more specifically: to
read the Bible with missionary eyes. That is how its forerunner was written and
it is also the basis for volume IIB on the New Testament.

Some major themes run through all three volumes. The firsz is the unity
between Old and New Testaments: both are the Word of God and speak
about the same God. Both are of equal importance: call the Old Testament
the picture book and the New Testament the textbook, if you wish. They
tell the same story and complement each other.

A second major theme is, that God is the God of the whole world, whose
name needs to be preached to the ends of the earth. All people groups in
the world need to know that only He is God. There is not a single people
group in which He is not interested.

Apnother is, that God, who could not and would not tolerate sin in Old
Testament times does not tolerate it in New Testament times either. He has
not changed; He has always offered only one way of salvation out of
judgment and He still does: today it is faith in His Son Jesus Christ.
Therefore, Christianity is unique: there is no other religion whose god
comes down to save people. Only Jesus Christ did that.

The /ast one is, that as there is only one way of salvation, there are
consequences when you do not choose that way. Man has been created as
free moral agent; a relationship between man and God is possible only when
man chooses such a relationship voluntarily. Jesus talked a lot about hell as
the horrible alternative. He is the only One who knows what He is talking
about, and yet we don’t like to hear about hell nowadays.



It is time that we take God, Jesus and the entire contents of the Bible
seriously again. We have become too liberal and tend to think that all roads
lead to Rome, as the expression goes. Let’s return to the full Biblical
message and hear and obey Jesus’ words. The era of grace will soon be over.
Let’s use our time, before night falls.

How to Use this Book

For the student who reads these materials it is very important to do so with
an open Bible: look up all Scripture references that are given under the
footnotes. That will increase your Bible knowledge significantly. Discussing
the study questions at the end of each section will help to improve your
understanding and to easier retain the main issues.

The order of Paul’s letters (in Chapter III) is not as you see it in the Bible. I
have ordered them chronologically, in the order Paul wrote them. This
makes it easier to read them in conjunction with Luke’s story in the book of
Acts. I encourage you to seek an understanding of the continuous
interaction between Acts and Paul’s epistles.



Chapter I

Missionary Aspects in the Gospel
Introduction

The gospels are missionary biographies of the purest kind because they deal
with the story of the Redeemer Himself. Jesus Christ, God’s only begotten
Son, became His Father’s Missionary. Never did any missionary ever cross
over bigger cross-cultural barriers than Jesus did: He left Heaven for earth
and sinlessness for a life among sinners. No human apostle ever has to cross
distances like that!

He is our great example. Of course He is the example to all believers, but
even more so to them that He has commissioned to a ministry among the
nations, until all worship Him in front of His throne of glory. Firstly, He is
our example in Godly character. His main purpose is to shape us after His
own image. Secondly, He calls us to do His works, even greater ones than He
did Himself. In the gospels we see how He trained twelve men and that
education is a model to the school He leads us through.

His disciples made mistakes — a great comfort to us, who do the same. We
recognize ourselves in their sins, misunderstandings, erroneous theologies,
unbelief, powetlessness — and hopefully also in their enthusiasm, love and
perseverance. Join me in these ten short sessions and be changed like all true
disciples dol!



1  Matthew (1)

Jesus Christ is the Messiah, truly God and truly Man, #be central Person in the
gospel; even more there, than anywhere else in the Scriptures, because of
His life and presence among us on earth.

In the Old Testament we saw world missions foreshadowed; in the New we
see reality appear with the great Missionary Himself. He is the pivot around
whom all history revolves, the center of the universe Who will be seen by all
and be escaped by none.!

It is said: ‘God has only one Son, and He made Him a missionary’. Jesus
was the greatest Sent One of all times, sent by the Father? to save people
from sin.? Being sent with a specific purpose is the greatest common
denominator in all gospels, which are actually missionary biographies. In
becoming a missionary, Jesus had come a long way.*

In Genesis we saw sent ones eventually become senders. This principle is
magnified in the gospels. After Jesus accomplished His mission He sent His
disciples into the world to finish what He started.> All missiological data in
the gospels are needed to gain a good missions perspective.

The aspect of suffering comes through loudly in all gospels, first through Jesus’
example, then through His warnings about persecution the disciples would
suffer. Some of these I will elaborate on in chapter 11 of the third volume of
the Bible’s Missionary Message, (I11B).

The significance of suffering in the Christian’s life is important enough to
give ample attention to, not in the last place because it played a major role in
Christ’s life. In the Old Testament suffering was understood to be the
consequence of sin, and therefore the concept of the suffering of the righteons
was often not understood (e.g. Job, Joseph, David and others).

Phil. 2:10,11

John 20:21

Matt. 1:21

Phil. 2:5-11

Matt. 24:14; 28:18-20; Mark 16:15-18; Luke 24:46-48; John 20:21; Acts 1:8

L S N



In the New Testament, suffering gains new meaning in the light of the
Kingdom. Firstly, Jesus introduces ‘discipleship-suffering’ as formulated in
the third gospel.® The disciple is ‘to deny himself, take up his cross daily and
follow Me’, Christ said. He Himself had to learn obedience through what He
suffered.” This also applies to His disciples.®

The second level we see e.g. in the lives of Jesus and Paul, and can be called
‘apostleship-suffering’,® summarized by Paul as ‘I fill up in my flesh what
still lacks in regard to Christ’s afflictions’. 10

A sent one submits voluntarily to suffering in order to preach the gospel
where it has not yet been heard.!! Jesus trains His disciples on both levels,
and His life shows that with much suffering comes much fruit. Little suffering will
yield Zittle fruit. When suffering is avoided altogether there won’t be fiuit at all. When we
see little fruit, it may be so because many disciples try to escape suffeting by
staying inside their comfort zone.

John the Baptist preached that the Kingdom of Heaven had come near.!? His
radical message was typified by a call to repentance and followed by water
baptism. Jesus extended his message!? and magnified it by His teaching and
preaching, which was by far superior to John’s: by His healing, casting out
of demons, raising the dead and other miracles; and by His authority,
superior to that of the Pharisees.

He also revealed the spiritual realities behind the visible elements of His
ministry, and exposed the devil as the originator of sin, suffering and
spiritual oppression. John wrote later that Jesus was revealed to destroy the
works of the devil.'* The message of the Kingdom means: God rules in the
lives of His people, until He establishes His Kingdom on earth, visible for
everyone.

6 TLuke 9:23; 14:33

7 Heb. 5:8 (italics mine)

8 John 15:18,20

9 Seee.g 2Cor. 6& 11

0 Col. 1:24

1 As did Paul, conform his ambition, Rom. 15:20
12 Matt. 3:2

13 4:17

4 1 John 3:8b



Knowing that His ministry on earth would have time-limits and
geographical boundaries, Jesus called followers, trained them into leaders
and sent them as missionaries. This is still the Church’s blueprint for
extending the Kingdom of God in the world.

Jesus calls His followers disciples, i.e.: pupils, students, people under
instruction.!> Character training was and is Christ’s most essential module
for them. Godly character precedes ministry (be someone before you do
something). We see this in the Sermon on the Mount.!¢ Its message can be
summarized as: ‘Don’t wear masks. Don’t say one thing and behave differently.
Practice what you preach, be perfect sons of God and show it. Act in the opposite spirit’.

The disciples were trained for a life of sacrifice and faith.!7 Only after they
received training were they allowed into the next stage. Along with
character-transformation they went through the outreach-example phase.
Jesus showed them how He worked!® before He sent #hew on their first
short-term outreach. !

He participated with His disciples in synagogue life, discipled them and sent
them to preach the Kingdom. His approach was about #ofa/ integration of
church, bible school and sending agency, as Johnstone argued before.?

15 Matt. 4:18-22

16 Chapters 5-7

17 8:18-27; Ps. 107:23-30

18 Chapters 8 & 9

19" Chapter 10

20 P.J. Johnstone, The Church is Bigger than you Think, 1998:149-210



Study Qunestions

Describe Christ’s person and His central role in the gospels

Describe Jesus’ mission

Describe the long way He had comse, to become God'’s Missionary

Why does suffering play such an inmportant role in the gospels?

Briefly describe the two levels of suffering, pointed at in this chapter

What is the relationship between suffering and bearing fruit?

Define the message of the Kingdom of God

What two training phases did the disciples go through before they were sent on their
first sort-term ontreach?

Excplain Jesus’ three-tier ministry approach

NS RN~
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2. Matthew (2)

Matthew gives a model for short-term outreach.?! Jesus sets boundaries to
the apostles’ ministry with some key-elements. The assignment was: preach,
heal and deliver; the executives: the twelve apostles; the farget area: Israel, not
yet Samaria or the Gentiles.?? The message was that the Kingdom is near,
proven by miracles of delivery, healing and raising the dead.?? The method was
short-term, without long-term settlement preparations, but with instruction
about how to deal with contacts and how to evaluate success or failure.?*
The accompanying effects encompassed persecution, especially during later,
long-term ministry;?> the ultimate reality of final vindication;* separation
lines within families?” and the reward.?® The time-frame is between ‘then’
and ‘the end’, during the tribulation before Jesus returns.?

When we look at the seven parables’ we see five Kingdom principles. The
first parable is about sowing and reaping; the second about weeds that hinder
the harvest; the zbird and fourth about extension, talking about the mustard
seed and the yeast; the fifth and sixth about making a sacrifice for profit,
speaking about the hidden treasure and the peatl; and the /zsz about going
out and gaining: the fish-net. Kingdom principles that are used here are
sowing, planting, penetrating, trading and fishing. The one word they all
have in common, is:
“Growth”!

Matthew mentions six spiritual growth-catalysts: giving, prayer, fasting,
tithing, sacrifice and persecution.’!

2 Matt. 10

2 10:1-8

2 Vs. 7,8

2 Vs. 9-15

25 Vs. 16-25

26 Vs. 16-33

27 Vs. 34-39

28 Vs. 40-42

29 Vs. 22,23a (italics mine). The return of Jesus is preceded (not followed) by

persecution, suffered by His disciples who are on their mission of preaching

the gospel. There is no biblical argument that these disciples should be Jews

only, neither that the place of outreach is limited to the country of Israel

Chapter 13

316:2,3; 6:5,60; 6:16,17 & 9:15; 23:23 & Luke 11:42; Matt. 10:37,38 &
Luke 14:33; Matt. 5:11 & 10:19,33 & 21:36 respectively

3(



All these are attached to the word when, not i These six elements are not
optional, but are being considered as signs of genuine discipleship.3? On top
of this, Jesus sets higher standards than those in the Tenach: ‘It was said ...
but I tell you’.33 In the same line lies the demand for production and profit.3*

Fleeing, impending arrest and death threats can be, and often are, part of
missionary life.3>

Missionary life can be very demanding. Look at Jesus’ 24 hours non-stop
ministry shown 7 ome chapter only, including mourning, political tension,
teaching and feeding thousands, a night of prayer, saving a sinking disciple,
calming the weather and meeting new crowds. Moreover, He trained His
disciples to skip their sleep too!36

It is a Kingdom principle to seek the lost, either the flock’s, or outsiders.?

Jesus had to cleanse the temple because it was meant as a house of prayer
[for the nations|.?® The same is true under the new covenant: the temple of
the Holy Spirit must be clean in order to function for the salvation of the
nations, whether in an individual or a church context.3

There were encounters with Gentiles. Although Jesus said that He was not
sent to them but to the lost sheep of Israel, we see enough meetings with
Gentiles that showed His interest, e.g. with the Roman centurion and his
great faith for healing; with the Gadarene demoniacs and how they were
delivered; and with the Canaanite woman whose daughter received
healing.40 In the other gospels we see more examples.

32 13:44-46

3 5:21-48

34 25:14-30

3 See e.g. 2:13-20; 10:17-25; 12:14; 21:46; 22:6
36 Chapter 14

37 18:10-14 & 22:9,10 respectively

3 21:12,13 & Is. 56:7

% 1 Cor. 6:19,20 & 3:9,16,17 respectively

40 Matt. 8:5-13; 8:28-34 & 15:21-28 respectively



We also see some eschatological aspects in this gospel, especially in its
implications for workers.*! The words ‘be ready’ refer to works of faith,
without which there is no proof of salvation. Works cannot save, but lack of
them causes judgment.+?

Could Jesus have meant that part of the great commission is #o# going to be
finished?r*3

Questions are thrown at missionaries like ‘Why not stay in your own
country? The need is right here. There is plenty to do locally. Why go to a
place where you have to do language study?” — and related questions. The
answer is ‘Only in his hometown is a prophet without honor’. Man seems to
have less problems accepting truth from a stranger than from his own
countrymen.* Is it coincidence that in Mark this ‘home-criticism’ is
followed immediately by Jesus sending out the Twelver4>

The climax of missiological content in Matthew is the great commission. 4
Here, the authority (Jesus), the assignment (go and make disciples), the area
(all nations)#’, the method (baptizing and teaching) and the presence (I am
with you) together form the complete picture of world evangelization.

Study Questions

Mention the key-elements of Jesus’ short-term outreach model
Which five Kingdom principles do we see in the seven parables?
What are the six spiritual growth-catalysts?

Give your opinion on the issue of flecing when it gets dangerous
Explain the alternative meaning of the temple-cleansing

Why are missionaries often sent out of their own countries?

NI T T

M 24:42-25:46

42 James 2:14-16

3 Matt. 10:23

44 13:54-57

5 Mark 6:1-13

46 Matt. 28:18-20

47 'To be understood rather as ‘people groups’

o~

'S



3. Matthew (3)

It is interesting to look at the missiological implications of Jesus’ parable
about the vineyard owner.* There are four elements that demand our
attention: the urgency of the job, the remaining short period of time, the
excuses of potential workers and the generosity of the reward for all
participants. Finally we may wonder how to best assist this desperate
Personnel Recruiter?

First there is the persistence of the vineyard owner, going to the market
place five times that one day to hire personnel. Only e knows how much
work there is to be done and how short the time is. He must have been
desperate indeed, to leave overseeing the work in his garden five times to
mobilize and recruit new personnel. Maybe he left the work with the urgent
request to his already engaged laborers ‘to pray for more workers’!4

Then there is the aspect of the duration of the day. This may be interpreted
in three ways. That whole day may be seen as the church era, in which the
worldwide job of evangelization and missions unfolds itself. Then it may be
interpreted as the petiod of a national church since its inception and the
impact it made on its nation. Finally it may be seen as a personal issue: some
decided to serve the vineyard owner early in life, others did so later and
some only did it as an afterthought.

Thirdly, it is remarkable that the recruiter does not comment on the previous
business of any of the people hired eatlier, but the ones he recruits at the
11 hour (05.00 p.m.) he asks: “‘Why have you been standing there all day,
doing nothing?’ The lame excuse is ‘because nobody hired us’. Lame indeed:
the truth is that they had not been there before, they never made themselves
available — otherwise they would certainly have been hired eatlier too.

A final aspect is the reward: everybody receives the same amount, whether
they worked all day or just the last hour. The owner’s reward system is
divine and thus too generous to understand, certainly by performance-and-
reward-oriented western mindsets.

48 Matt. 20:1-16
49 9:37,38



Of course he has a right to be generous; it’s his nature! Now, let’s look at
Jesus” message for today’s church and its disciples.

Firstwe see a greater urgency for mobilization and recruitment by the end of
the day than in the beginning. At the 11t hour of church history people are
being called into work they never did before because they were not
available, whatever the reasons may have been. This is true for most of the
churches in the Developing World: they may have worked their backyards —
whatever these may represent — but largely failed to join the vineyard owner
in his work of cross-cultural missions.

Then we note that at the last hour of church history apparently 25-40% of
the vineyard still needs to be worked.> The vineyard owner undertakes to
recruit those who never participated in that work. During the past few
decades He initiated an incredible mobilization and recruitment of churches
and personnel from Latin America, Africa and Asia in order to finish the
work of cross-cultural missions.

Thirdly, we see how He emphasizes the immense importance of cross-
cultural missions to the remaining unreached people groups of this world,
when He calls non-participation ‘standing there, doing nothing’. That strong
remark should force us to consider and evaluate our lives, goals, purposes
and motivations in the light of His. How useful have our churches and we
ourselves been in the light of world mission’s urgency? How lame are our
excuses?

The good news lies in the Jast aspect: there is a full reward to be reaped by all,
even by the last ones — whether churches or individual missionaries — to
engage in world missions now, during the last hour of history. Africans will
reap equally with Americans and Asians with Europeans. The bad news is,
that at 05.30 p.m. there will be no more recruiting. A night will fall in which
no one can work.5! Latinos, Africans and Asians are invited to join now, to
not forsake their reward!

50 As most curtent missiological data indicate
51 John 9:4

10



The final question is: How can we assist the Vineyard Owner? I believe by
doing four things: firs#ly, making ourselves available immediately for world
missions in whatever form, leaving behind our ‘doing nothing’; secondly,
praying as instructed;>? #hirdly, exercising faith in what we might consider as
‘least-likely candidates’ and finally, mobilizing their churches and recruiting
their missionaries to finish the job of world missions to the remaining
unreached people groups.

Isn’t it a highly significant work of the Holy Spirit that the number of non-
western missionaries has surpassed that of their western colleagues? South
Korea for instance, around 1900, had no Protestant church, whereas by
1990 it was 30% Christian with 7,000 churches in Seoul alone33. It has
pushed England from its second place as missionary-sending nation in the
wotld, with more than 21,000 missionaries in the field>%. True, many of
them may not work cross-culturally, but this country has shown how a
praying nation will inevitably become a sending nation.

Christians in ‘older sending countries’ can help their siblings in the ‘newer
sending countries’. Let’s roam the ‘market-places’ of the church in the
Developing World for more personnel. Let’s motivate and stimulate them,
train and encourage them, tell them over and over that we believe in them
and, what’s more: that He believes in them. Then we may look forward to
that Day of Reward, where all of us receive our denarius — now without
grumbling or jealousy!

Study Qunestions

Which are the four main elements of this parable?

In which three ways does the anthor define ‘the day’?

Why were the people who stood in the market place at the 117 hour not hired before?
What percentage of the ‘vineyard’ still needs to be worked at the 11% hour?

What does this last part of the work represent, in missiological terms?

How wonld you define the ‘good news’ and the ‘bad news’ of this parable?

In which four ways can we assist the Personnel Recruiter?

NS RN~

52 Matt. 9:37,38
53 Stearns, 1991:16
54 Mandryk, Operation World, 2010:510
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4 Mark (1)

There is a remarkable ‘anti-missions aspect’ in Mark — although not
exclusively in this gospel, namely Jesus’ desite to ‘not tell anyone’.5> His
desire to rid the ministry of sensationalism and wrong crowds®® was not
meant to keep a person from glorifying God. His desire to not tell anyone
was pragmatic.

Prayer accompanied the strategy Jesus chose for His ministry.>” This prayer
is placed between the passages where He called His disciples. Knowing how
exactly Jesus was led by the Holy Spirit and how strong His communion
with the Father was, we can safely assume that He made no mistakes, also
not in choosing Judas Iscariot, who later betrayed Him. This act strongly
denies the teaching of pre-destination wnto damnation. Judas received a three-
year window of grace, in which he could have repented of his sins — but did
not.

A little further we see three parables, comparing the Kingdom of God to
sowing and seed, implying that Jesus speaks about production and growth.>
Later we learn from the fig tree’ that not bearing fruit means a curse
because it is against the nature of the Kingdom.

It almost sounds superfluous when Jesus says that He came to save sinners,
not the righteous,® but how often does ‘church-growth’ prove to be ‘sheep-
stealing’ rather than saving new souls out of the world? Transfer-growth is
not conversion-growth!

When we see that Jesus chose some of His disciples to become apostles —
sent ones, or missionaries — He took those He wanted.®r Becoming a

55 See e.g. 1:44; 5:43; 7:36; 8:26,30 and 9:9
56 8:11,12; Matt. 12:38,39

57 Mark 1:35-39

58 Chapter 4

59 11:12-14,20,21

60 2:17

61 3:13

12



missionary therefore is God’s initiative rather than ours — which is no
excuse to remain passive.®?

Mark spends only a few verses on the first short-term outreach of the
apostles.®3 Matthew describes this topic elaborately. %

After outreaches, short-term or long-term, opportunities must be created
for debriefing and rest.9> For mutual encouragement of senders and sent
ones, the stories of the latter should be heard.

Missions is not an office-hours-job. Sometimes it takes precedence over
privacy,% as I explained earlier.¢’

We see a balance in Jesus’ ministry: He preached in villages, towns and the
countryside.®® He gave equal attention to urban and rural outreach.

We may wonder why missionaries who gave up things for the Lord and the
gospel are often seen as poor. After all, the Lord promises rewards, not only
in the age to come (eternal life), but also in the present, even a hundred times as
mnch.% Do we honor the Lord with an attitude of poverty? Or did we not
really give up that much for Him?

An attitude of servanthood is the criterion for greatness in the Kingdom.”
In spite of that, it is often difficult for its executives to look to the unseen
reward in the future and some fall into the trap of pursuing greatness in the
visible realm.”!

02 H.g. as in Matt. 25:24-30, where the lazy slave hid his talent in the ground
63 Mark 6:6b-13

64 See what I wrote before, Matthew #2

65 Mark 6:30-32

66 6:33,34

67 Van ’t Slot, World Evangelisation — That All May Hear, 1999/2005/2012:63,64
68 Mark 6:56

6 10:28-30

70 10:42-45

71 10:35-41
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Jesus states that the temple was meant to be a house of prayer for all
nations.” Are our churches houses of prayer for all nations? Are they
houses of prayer at all?

Jesus tells the Jews to pay taxes to Caesar because this ruler’s image is found
on the coin.” By telling them to give to God what is God’s He implies that
we should give ourselves to Him, since He stamped His image on us.”* We
are not our own, nor are we authorized to choose what to do with our lives.
We are to walk in His plans.”

Study Questions

1. Explain the ‘anti-missions aspect’. Can you think of another reason Jesus miight
have had, not mentioned in the text?

2. Explain why the choosing of Judas Iscariot speaks against a doctrine that teaches

pre-destination unto damnation

Why does not bearing fruit bring a curse?

Explain the term ‘sheep-stealing’ as a means of church-growth

Give four reasons for the need of proper debriefing of missionaries

What does it mean to ‘render to God what is God’s’?

SRS

72 11:17; Is. 56:7

73 Mark 12:13-17

74 Gen. 1:26,28; 5:1b
75 Eph. 2:10
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5. Mark (2)

Jesus gives more exact information to them that ask Him specifically.”® The
closer we are to Him, the more understanding of His plans He gives us.
Jesus honors them that ask the ‘when’ and ‘how’. Within the body of twelve
disciples, there was an inner circle of three: Peter, James and John. At this
particular occasion Andrew was with them as well.

The attitude of Christ’s workers should be one of watchfulness and staying
alert;”’ not surprising when we see that some are prone to fall asleep.”®

Even unusual acts of love towards the Lord form a legitimate contribution
to world evangelism: think about how Mary anointed Him;” how Joseph of
Arimathea buried Him in his own tomb3® and how the women brought
spices to anoint His body after burial.8! Their stories are told wherever the
gospel is preached.

Some missions must have a secret nature for obvious reasons. For example,
the betrayer was not to know the place where the Last Supper was to be
held,®2 in order to preclude the possibility of early disturbance.

Jesus believed in factual and precise information to be revealed at the proper
time and in a discreet way.83 In this way He announced His imminent
betrayal by Judas. Less attentive people could have easily missed this.

It is acceptable for missionaries to be deeply distressed, troubled and
overwhelmed with sorrow to the point of death for the sake of their
ministries® — with the desire for that suffering to end — as long as they submit
their will to God’s, like Jesus did in Gethsemane.85

76 Mark 13:3
77.13:5,9,23,33,35,37
78 13:36; Matt. 25:5
79 Mark 14:9

80 15:43-46

81 16:1

82 14:13-16

83 14:18-21

84 14:33 34

85 14:35,36,39
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Edwards profoundly described this particular aspect of submission.’¢ He
points out that every committed Christian will sooner or later face his or her
Gethsemane.

During His interrogation Jesus did not answer accusations about what He
had said or done, but only spoke about who He is.87 It may be that
missionaries should do the same if they find themselves in similar
circumstances.

After the resurrection, the women had a mission to fulfill 7 #he disciples,
before the latter could fulfill theirs 7o #he world. The women were very fearful
during that mission of re-mobilization. 88

The persecution factor is also present in this gospel. Mark experienced that,
in proclaiming the gospel and extending the Kingdom, persecution precedes
glory.®” On his first missionary trip he had left Paul and Barnabas
prematurely, probably for fear of persecution that might — and indeed did —
occur in Asia Minor.” Fortunately, he later returned to the ministry and was
reconciled to Paul.”!

Indeed, sent ones are being persecuted for the gospel.®? This was true in the
days of Isracl when Jesus and the earlier prophets were persecuted as it is
now for gospel preachers far and near.

Strong persecution for Christ’s witnesses in the end times? runs parallel
with more eschatological signs.”* The strange natural phenomena follow, not
precede the unequalled distress of those days.” Only at that time (i.e. after that
distress) will all elect from heaven and earth be gathered by the angels.%

86 Gene Edwards, Exquisite Agony, 1994
87 Mark 14:60-62

8 16:7,8

89 10:37-40

90 Acts 13:13; 15:36-40
91 Col. 4:10

92 Mark 12:1-8

9 13:9,10

94 13:5-25

95 13:19

96 13:27,28
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Some missionaries, like Peter, overestimate their willingness and ability to
undergo suffering®” but when it happens, they prove unable to pay even a
small price, like sacrificing some sleep.?

Certain missionary behavior is undesirable. Firs#y, ministry-related
circumstances, resisted by disciples, can harden their hearts so that they, like
the twelve, do not recognize Christ anymore as the solution for their
precarious situation during their ‘night at the lake.”??

Secondly, money can distract missionaries and jeopardize ministry — as
happened to Judas.1%

Then, when God’s mission to make Israel into an example for the nations was
abandoned by legalistic, hypocritical priests and Pharisees, #beir mission turned
against God, and therefore they didn’t notice their etrors.

Fourthly, some missionaries fight the right battle at the wrong time and with
the wrong weapons and so work against God instead of for Him, like Peter
did with his sword.10!

Finally, we sometimes betray Jesus because we follow Him at a distance, like
Peter did, 02 instead of close by.10

Unbelief in these missionaries, even after the announced resurrection, was
striking. 194 Are we doing better?

97 14:29 31

98 14:32-41

99 (:45-52

100 14:10,11

101 14:47

102 14:54

103 Rev. 14:4b

104 Mark 16:11,12,14
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Study Questions

Is it right to ask Jesus specific questions? Why, or why not?

Why miust some missions be of secret nature? Give biblical examples

Why do committed Christians sooner or later have to face ‘their Gethsemane’?

Why did Mark not finish bis first missionary jonrney?

When will all the elect from heaven and earth be gathered by the angels? Give the
scripture reference too

6. Mention some examples of undesirable missionary bebavior

RARNNSENE
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6. Luke (1)

An important aspect in Luke’s gospel is Jesus’ encounters with Gentiles:
people from Tyre and Sidon,'%> a believing Roman centurion!® and a
Gadarene demoniac whom He delivered and sent back to his village to tell
what He had done for him.17 After a disappointment with some
Samaritans%8 Jesus stated that we have no right of revenge against ‘stubborn
nationals’ who refuse to cooperate. The nature of Jesus’ message is
salvation, not destruction. It was and still is not the time for God’s
vengeance, a clause Jesus left out when He quoted Isaiah.1% Now is the era
of grace. Another Samaritan He met He healed.!1?

We distinguish a number of sending principles in Luke. It starts with prayer.
Jesus prayed before He chose His disciples!!! and before He decided what
outreach strategy He would follow.!12

Later we get a rare glimpse into Jesus’ support team.!!3 Such a group is a
necessity for any missionary to have, and often consists of those who have
been blessed by his or her ministry.

In Matthew we looked at the first short-term outreach of the apostles; Luke
gives us a shorter version of it.11

Jesus has an interesting way to test the motives of new missionaries.!!>
There are three categories. To the firsz He says ‘foxes have holes...” in other
words: are you prepared to leave your comfort zone? Following and
working for Me will cost you!

105 Luke 6:17

106 7:1-10

107 8:26-39

108 9:51-56

109 4:18,19; Is. 61:2b

110 Luke 17:11-19

11 4:42a, preparing for 5:1-11
12 4:42a, preparing for 4:43,44; see also 5:16 & 6:12-16
138:23

114.9:1-9

115 9:57-62
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To the second He says ‘let the dead bury their dead” which is an
encouragement to set your priorities straight (Family? Kingdom?) before
you can enter the ministry. To the #hird He comments on ‘looking back’: are
you really willing to leave your old life behind?

In Luke — as in contrast to Matthew — we see a second short-term outreach.
Now 72 people were sent out.!1¢ Jesus instilled in His apostles the need for
more workers. After their first outreach!!” they understood how much work
remained to be done. Jesus’ solution is: sending more workers and telling
His disciples to pray for still more.’® We see again the non-settlement
principle of short-term outreach: ‘do not take and do not greet’.1?”

The man of peace is the one most inclined to receive the Prince of Peace
and His messengers.'?’ The missionary locates and blesses this person and
after he accepts the gospel he becomes the beachhead in the area. If not
even one man can be found, the curse — already over that place for rejecting
the Lord — must be confirmed by the workers shaking the dust off their
feet.12!

Knowledge leads to responsibility.'?? If the gospel is rejected, the
consequences are more severe than for the Gentiles of Sodom, Tyre and
Sidon who did not hear. In this context Jesus also mentioned Solomon and
the Queen of Sheba, and Jonah preaching in Nineveh.123

The passage about Satan falling from heaven!?* reminds us of Joshua, telling
his officers to put their feet on the necks of five subjugated kings.!?>

116 10:1-18 there may have been 70, in accordance with the first list of people
groups in Gen. 10

17 Luke 9:1-6

118 10:1,2

119°10:4-11; we would say: ‘forget about your comfort’ and ‘don’t procrastinate,
don’t be distracted’

120 10:6,16; Is. 6:9

121 Luke 10:10-15

12210:13-15

123 11:29-32

12410:18

125 Josh. 10:24

20



Jesus refers to His victory at Calvary, where He would expose and then
triumph over His enemies.'2¢ With this, He indicates the aspect of spiritual
warfare in missions.

Very important is the missionary’s integrity, as in contrast with the hypocrisy
Jesus fights in the Pharisees and Law-scholars. Christian character cannot be
over-emphasized. When Jesus speaks about the lamp of the body, He
indicates that the light of the gospel can only shine through us, when we
shed the darkness in our body, i.e. our heart and thinking.'?” Our eyes must
look into the right direction so that our feet will walk the right path.1?8
Without that light any gospel witness is neutralized. Admitting darkness into
your life 7 secret will dim its radiance 7z public.

Later He says ‘you clean only the outside of the cup’.'? He contrasts the
polished outside to the wicked inside. Jesus mentions an attitude of giving to
the poor as an antidote for greed. These are deep, non-negotiable principles
and decisive factors as to whether believers will become true disciples or
not. The rest of the passage!® shows that a believer who lacks integrity is a
hypocrite and no better than a Pharisee. Hypocrites wear masks because
they have things to hide. Honest people have nothing to hide: they can
show both outside and inside without being ashamed. There is no point in
hypocrisy: everything will be disclosed and revealed in the end.!3!

126 Col. 2:15

127 Luke 11:33-36
128 Prov. 4:23-27
129 Luke 11:37-41
130 11:42-54
13112:1-3
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Study Questions

7.

Give examples of encounters Jesus had with Gentiles and how He blessed them
Which are the three categories of future missionaries, of whom Jesus tests their
motives?

Explain the function of the ‘man of peace’ in any new region where the gospel is being
preached

Explain why the ‘lamp of our bodies’ must be clear if we want to be witnesses of the
gospel

What solution does Jesus offer when we are struggling with greed?

Explain what hypocrisy means and why it is so destructive
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7. Luke (2)

There are some more topics in this gospel that are worth pondering in a
missionary context. When people are not inclined to listen to God’s
messengers, they will not listen when He speaks to them directly either;!3?
neither will miracles change them.!3 Missionaries can be discouraged when
people reject the gospel, but must realize that their audiences in fact reject
Jesus Who sent them. Faith is based on free moral choice, not on
extraordinary circumstances, although these may be part of a gospel
presentation. 134

Our new spiritual identity — our names are written in heaven'?® — is more
important than our work for the Lord (demons submitting to us). We see
the same principle in the story of Martha and Mary:!3¢ our relationship with
the Lord is of greater importance than our work for Him.

The story of the good Samaritan!3” shows how two sent ones, the priest and
the Levite, failed in their calling and how a Gentile — a Samaritan and not
even a minister — had compassion for somebody who was severely injured.
In Kingdom service we should wzlearn to say ‘this is not my ministry’, or ‘I
have more important things to do’, or even ‘I will not defile myself’.

Jesus says that when we as missionaries and relief workers enter areas that
are hit by disaster, we should not assume that people there are worse sinners
than those in our own countries.!3® Disasters that strike the Developing
World are often seen by workers as directly related to sins of complacency
and immorality which cause AIDS; poverty related to greed and corruption
of political leaders; economic malaise following theft and incompetence, etc.
Christ calls all to repentance.

132 Luke 7:29,30; 10:16
133 16:27-31

134 Mark 16:17,18

135 Luke 10:18-20

136 10:38-42

157 10:25-37

138 13;1.5

23



The parable of the unproductive fig tree!® suggests that there is a time limit
for fruit to appear. There is no use therefore to continue work in barren areas
when all has been done, because a ministry must yield fruit within a certain
time. We must be critical in evaluating our endeavors. The growth and production
principle belongs to the Kingdom’s DNA; violation of this principle will not be
tolerated;!%0 the same is seen in the parable about the minas.!#!

‘Oh Jerusalem’, Jesus cried out.!* Although He was rejected, He cried out
for the city in compassion. Can we weep like Jesus did!43 over resistant
cities, in spite of rejection?

An interesting detail we find in the parable of the great banquet.'#* You may
be discouraged because as sent one, you lack results and after your pleas,
people still do not come to Christ. You are in good company. Your Lord is
even angry about it — though not with you. He shares your disappointment
and will eventually make your ministry successful.!4>

The cost of being a disciple comes close to that of being a missionary. Both
examples — building and waging war — are missionary in nature. 40

One of the King’s characteristics is to seek the lost.'¥” There is seeking,
finding and joy after finding the sheep and the coin. These are only things.
Losing a son, in the third parable, goes much deeper. The father grieved
about the loss, the older brother did not. Do we care about the lost? Or do
we have the attitude of a mercenary (‘slaving’, >orders’)!48 like the older son,
instead of a compassionate, missionary heart?

139 13:6-9

140 8:5-15; 13:7b,9b,19,21
14119:12-23

142 13:31-35

143.19:41

144 14:16-24

145 14:21-23

146 14:25-35, especially vs. 28-32
147 Chapter 15

148 15:29
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We learn from the dishonest manager!# that God’s managers are stewards of
His goods, ot owners, as many think. We have to invest His riches into
people’s salvation (‘welcomed in eternal dwellings’). This brings the Master’s
recommendation.

The rich man was not lost because he was tich but because he did not care
about his fellow-man.!® The story is similar to that of the shrewd manager.
Affluence does not cause God’s judgment but the way in which it is used —
either for eternal or temporary purposes; for others or for self is what makes
the eternal difference. Senders and sent-ones look out for others and their
salvation. The rest of the population concentrates on self, and in ‘finding
their lives’ lose it. 15!

Are missionaries advised to be physically armed?!>? Although it looks like it,
the context together with other gospels shows us otherwise. Jesus stops
Peter’s forceful action!®® and gives His reasons.'> Later, no apostle ever
used weapons. The only legitimate sword in the New Testament is the Word
of God. Our struggle is 7ot against flesh and blood.!>>

Study Questions

1. What may have been the motives of the priest and the Levite to pass by the wounded
man?

2. What missionary lesson do we learn from the unproductive fig tree?

3. Give an analysis of the character of the older brother in the parable about the lost son

4. What was the main mistake of the shrewd manager, that caused him to be fired?

5. Why did the rich man end up in bell?

6. Give your opinion about the use of carrying fire arms in dangerous areas and include
a biblical basis for your view

149.16:1-15

150 16:19-31

151 Matt. 10:39

152 Luke 22:35-38

153 22:49-51

154 Matt. 26:52; John 18:11

155 Eph. 6:12,17; 2 Thess. 2:8; Rev. 1:16; 19:15,21
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8 John (1)

John ministered in Ephesus, where he wrote his gospel, three letters and the
Revelation in the nineties of the 15t century. The first section of his gospel
proves Christ’s deity and equality with God.'> The first five verses define
His status by His names. Names indicate identity in Hebrew thinking and
culture. Also His role in creation!’ is emphasized.!8

How far humanity had drifted away from God becomes obvious from the
words ‘did not recognize Him’ and ‘did not receive Him’.1> The good news
is that Jesus re-opened the way to God'®" and gave people a new start, so
drastic that only the term ‘new birth’ describes its powerful dynamic.
Christ’s deity is also proven by John the Baptist’s words ‘He was before me’;
an argument for Christ’s pre-existence!®! since John was six months older
than Jesus:'%2 John was not talking about Jesus” humanity.

Christ in the flesh dwelt among us!63 in a dual nature: truly God and truly
Man.  The term  ‘only-begotten  Son  of  God’,  (Greek:

pHovoyevng Ocog, monggenes Theos) can better be translated as ‘only begotten
God 1% The Father begot only once; the result was the God-Son. This took
place before the foundation of the world, when the salvation plan was also
designed, hence the Son was revealed as the Lamb of God, slain from the
foundation of the world.1®> The begetting had nothing to do with His
incarnation. God did not get a Son when Jesus was born in the flesh. The
Son has neither beginning nor end, typified by Melchizedek.1% As Man He
does have a beginning.

156 Fil. 2:6

157 Gen. 1:2

158 Compare John 1:10 with Col. 1:16
159 John 1:10,11

160 1:12,13; 14:6

1611:1-3

162 Tuke 1:24,26

163 John 1:14

164 1:18

165 Rev. 13:8b

166 Gen. 14:18-20; Heb. 7:15-17
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No mere human could bring about as big a change in dispensation from law
to grace and truth as Christ did.’67 All this needed to be established clearly in
order to validate the title ‘Lamb of God, Who takes away the sin of the
world’.1% Only a Man without sin qualifies for such a task.!®” John the
Baptist adds his testimony of the deity of Christ because he saw the Holy
Spirit come upon Jesus and remain on Him. He received this recognizable
fact by divine revelation.!7

Two of Jesus’ frequent expressions in this gospel are: ‘I tell you the truth’
and ‘the Father Who sent Me’. These make sense in the light of the above.
The Holy Spirit as third person of the Godhead is also very visible in John’s
gospel.171

His gospel differs from the others. He wrote it about AD 90; the others
were written before AD 65. John wrote for the churches in Asia Minor
(now Turkey). They knew the other gospels. So, why did he write another?
All gospels show different sides of Jesus. Matthew shows Him as King, Mark
as Servant, and Luke as true Man. These would not have been complete
without John’s story in which Jesus is shown as Son of God. He is shown
complete: as King (the highest), Servant (the meekest), Man (the limited),
and God (the unlimited).

He wrote the gospel probably in Aramean, the language spoken by Jesus.
He may have translated it into Greek, the lingua franca in Ephesus, but this
is not certain. This gospel is written with only about 700 different words,
similar to a child’s vocabulary.

First John ministered in Jerusalem. How then did he end up in Ephesus? In
AD 44 Herod killed his brother James.!? The persecution that broke out at
that time may have caused John to leave. We do not know where he stayed
all the time, but according to old writings he ministered in Ephesus during

167 John 1:14,16,17

168 1:29

169 Heb. 4:15

170 John 1:30,34

171 1:32,33; 3:34; 6:63; 7:37-39; 14:16,17,26; 15:26; 16:7-11,13-15 and 20:22
172 Acts 12:2
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his last years, before Rome became the center of the Church. This is clear
from the fact that he knew the seven churches in Asia.1”3

In AD 95 the Emperor Domitian sent him in exile to Patmos. In 96 he was
allowed to return to Ephesus where he wrote down the revelations, now our
book of Revelation. After 98 when Trajan had become Emperor, he died as
the last of Jesus’ apostles.

Christ’s deity is the key to this gospel.'* With the name T AM’ God
revealed Himself to Moses.1”> All Jews connected that name with God.
They became furious when Jesus used it to point to His position as God’s
Son. Fourteen times He said I AM: the Messiah;!7¢ the Bread of Life;!77 the
Light of the world;!”® from above and before Abraham was;!7 the Door of
the sheep and the Good Shepherd;'8" One with the Father and the Son of
God;'8! the Resurrection and the Life;'82 Master and Lord;!83 the Way, the
Truth and the Life and in the Father, the Father in Me;!8* the True Vine. 185

The last time I AM’ spoke, at His arrest, He revealed such power that the
demons accompanying the army shuddered. Frightened and confused they
backed off and threw 600 armed men off their feet.18¢ It is obvious that
Jesus surrendered voluntarily!

13 Rev. 2 & 3
174 John 20:31
175 Fx. 3:14
176 John 4:26
177°6:35,48,51
178 8:12; 12:46
179 8:23,58

180 10:7,9,11,14
181 10:30,36
182 1125

183 13:13

184 14:6,10

185 15:1,5

186 18:6
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Study Qunestions

DA NI

Formulate John'’s Christology as well as you are able to

Explain Christ’s dual nature

Why was Jesus the only Man Who qualified to take away the sins of the world?
Explain how all four evangelists describe Jesus Christ from a different perspective
Mention at least 7 excamples of how Jesus finished the sentence that formulates God’s
identity as T AM’

What happened when He used that name for the last time?
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9. John (2)

John the Baptist pointed two of his disciples to Jesus, who started following
Him. What a great example of Kingdom-mentality versus building one’s
own empire: sending your personnel to somebody with a greater ministry
than your own. 187

Jesus started His ministry by going to a wedding party and participated with
His disciples in the success of the celebration. Even during a party He could
reveal His glory and thus inspire His disciples to faith.188

Missionaries often face the discouragement of not seeing results after years
of sowing. Jesus comforts them, saying that sower and reaper will rejoice
together.!8? The sower’s hard work will not be forgotten.%

Ever since Jesus accused a crowd that they followed Him with wrong
motives (‘you are looking for Me... because you ate the loaves...”),1! the
wortld has seen ‘rice-Christians’ people who profess Christ because of the
material advantages this would bring. As missionaries we must guard against
insincere followers, who only pursue gain.

esus had known from the beginning who would betray Him!2 and vet he
g g y y
put up with Judas Iscariot patiently for three years.

It is remarkable that the story of the man born blind seems to be placed in a
missions-context.’® Is it often not also true, that no one whose eyes have
not been opened for missions can be sent on a mission? Is it coincidence
that the man was sent to the pool of Siloam, a name that also means
‘sent’?194 Receiving vision for missions may be as miraculous a revelation, as
receiving eye-sight was a miracle of healing.

187 John 1:35-37

188 2:11

189 4:31-38

190 1 Cor. 15:58b

191 John 6:26

192 6:64,70,71

193 Ch. 9

194 See 9:7. Greek: amsoTaAusvog (apestalmenos), root of our word apostle
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Dying to self and bearing fruit for the Kingdom are inextricably linked.!>
The investment of temporal life in this world will reap the much greater
benefit of eternal life.

Jesus was sometimes sharp in His words, but the Father always told Him
what to say and how to say it.1% Let that be our prayer also.

In the Master’s presence, Who had cast out demons from many, the prince
of demons, Satan, now entered His disciple Judas Iscariot. People’s deepest
heart-choices are eventually granted. Judas, who had even known and
experienced the deliverance ministry, ultimately made the choice for
Mammon rather than God. He hardened his heart, to the point of no
return.'?7 Especially apostles (missionaties) cannot play with sin endlessly. It
was night outside;!?8 inside Judas eternal night had begun.

Twice, before He suffered, Jesus said ‘I'm telling you this before it happens,
so that when it does happen you will believe in Me”.1 He knows the end
from the beginning.200

A relationship with the Lord is more important than working for Him. The latter
is even impossible without the former, and should have priority in all we
do.20! This love relationship, proven by obedience, is the condition under
which the Kingdom flourishes.?02 This quality of ministry will meet the same
hate and opposition Jesus met in His ministry. We may suffer, but He
suffered first. We may be rejected, but in fact He is rejected. As missionaries
we must count with suffering?’? lest we become disappointed if He does not
protect us against struggle and inconvenience.?04

195 12:24,25

196 12:49
19713:27

198 13:20
19913:19; 14:29
200 Ts. 46:10

201 John 15:4,5
202 15:7-17

203 E.g. Col. 1:24
204 John 15:18-25
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Jesus reminds us that persecution, sometimes resulting in death, is part and
parcel of any true disciple’s life.20>

At the end of His walk on eatth as Sent One, Jesus became sender like many
great Bible characters before Him.2%° A true sender, like Jesus, should live in
holiness and sanctify himself for the sake of the sent ones.27

The unity between the Father and the Son should also be seen among the
apostles as indispensable condition for reaching the world.2® These three
verses are the biblical definition of partnership. Private empire building and
a chief-mentality do more damage than good to God’s Kingdom.

Disciples should pray continually that Jesus reveal the Father to them. This
conforms to Jesus’ prayer and will.2” Growth in intimacy with God should
be an ongoing process in our lives. Intimacy with Him is the heart of world
missions.

Study Questions

1. Explain the term ‘rice-Christians’. Can you give an example from your own
experience?

2. In your opinion, did Jesus make a mistake when he chose Judas Iscariot to be His
disciple? Motivate your answer
Explain the secondary meaning of the story about the man who was born blind
4. Why did Jesus say so much to His disciples about suffering?
5. What point of view (or attitude towards suffering) will help us greatly, once we are
Sfacing it ourselves?

What characteristics should belong to a sender?

Which three verses form the biblical basis for partnership and what is the key-issue
mentioned there?
8. What is the heart of world missions?

>

N

20516:1-4
206 17:18
20717:19
208 17:21-23
209 17:26
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10. John (3)

During Jesus’ meeting with the Samaritan woman, He firsz overcame the
culture and gender bartiers (Samaritan/Jew; man/woman).210 Then He created
an opening by arousing her curiosity.?!! Carefully she brings up the issue of
His identity ‘Are you greater than our father Jacob...?’212 — a question He
answers only later, by using the revelation the woman already had of the
coming of the Messiah.?13 The next barrier He tackles is her social dilemma
when He told her ‘go, call your husband’.!* He saw her honesty in that she
did not try to hide the ugly facts. The woman, ashamed now, quickly hides
behind the next barrier, a religions one.?'> Jesus draws her out from there as
well, #ot ‘respecting her religious feelings’ and by plainly stating that ‘we Jews
are right and you Samaritans are wrong because salvation comes from the
Jews’.216 So much for inter-faith dialogue...

Yet, He speaks about a near future where both forms of worship, Jewish and
Samaritan, would be abolished and a new form introduced.?!” This is a
distinct Messianic Self-revelation.?!® Summing it up, Jesus opened the
conversation, crossed the barriers of culture and gender, social status and
religion, and finally revealed His identity after noticing true openness. 2!

An interesting interlude then develops. The woman, suddenly insecure with
many more men appearing on the scene,??’ goes back to town on her first
evangelistic outreach, leading her townspeople to Christ.??!

210 John 4:7,9

211 4:10

212 4:12

213 4:26,25; in verse 26 Jesus says in fact I AM

214 4:16-18

215 4:19,20

216 4:21,22

217 4:21 ‘neither’, 23,24

218 4:25 26

219 This is a model of E-2 evangelism, cross-cultural gospel communication to
people of a related but slightly different culture, language and/or religious
belief. I explained this concept, coined by the late Dr. Ralph Winter, in my
book Worid Evangelisation — That All May Hear, (2000/2005/)2012:59,60

220 4:27 .28

221 4:39-42
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When the disciples came back they were surprised that Jesus was violating
the old and accepted cultural barriers and astonished that He did not want
to eat; they did not even dare to ask the ‘what & why’ questions.??> They had
not yet learned to think in terms of missions and evangelistic outreach to
lost souls, and therefore Jesus taught them lessons about ripe harvests,
sowers and reapers — a reality that became visible almost at once.??? In this
paragraph we see how Jesus’ cross-cultural missions was turned — as it
should be — into mono-cultural, local, evangelism: the woman now
evangelized her own community. Also, the villagers built their faith on Jesus
directly, and not on Him via the evangelist.

The Samaritans, whose spiritual hunger was evident, urged Him to stay —
which He did for two more days, resulting in a greater spiritual harvest. The
people understood that He was the Savior of the world. What a contrast this
story presents with that of the people in the Gerasene village who asked
Jesus to leave??4, which He did and after which there is no recorded
evidence #hey ever came to know Him as their Savior.

In the last chapter it seems that world missions dangled on a thin thread.
Peter’s initiative and that of six other disciples to go fishing had a more
definite character than the English text shows. Greek text, grammar and
syntax suggest a definite end to their former commitment.??> After his
betrayal, Peter felt unworthy to continue in the ministry. By violating the
command to become a fisher of men??6 he practically resigned. Hence Jesus’
question ‘do you love Me more than these?’ referring to the fish business as
opposed to Kingdom business. Had the others lost their vision too?

Jesus then executes a five-step plan to bring back His renegade band of
apostles. His first step was that they caught nothing, a divinely engineered
reminder of an earlier time.??’ His second step was, that #his time there was a

222 4:27 31-34

223 4:35-42

224 Tuke 8:37

225 Wuest, Great Truths to live by from the Greek New Testament, Eerdmans, Grand
Rapids, Mich. 1952:115-131

226 Tuke 15:10

227 5.5
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big catch too.228 The #hird step was a fire of burning coals at the shore that
reminded Peter of his denial when he warmed himself at another fire.?2* The
Jfourth step was the most painful one, when Jesus asked Peter three times
about his love for Him.?3" Finally, referring to Petet’s later spiritual maturity
whereby he would give his life for Christ,?*! Jesus promised him an ultimate
success at the end of his life, that softened the pain of his failure. With Peter
reinstalled in ministry (‘feed My lambs, feed My sheep’) the others returned
also. World missions was saved.

Study Questions

1. Describe Jesus’ methodology to reach the Samaritan woman
How tolerable did Jesus show Himself toward foreign religions?

3. Explain the terms ‘mono-cultural, local, evangelism’® & ‘cross-cultural missions” and
how they apply in this story

4. Explain how Jesus saved world missions in John 21

228 5:6,7; John 21:6
229 21:9; 18:18

230 21:15-17

231 21:18,19
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Chapter 11

Some Lesson from Acts
Introduction

In this short chapter we learn some elementary lessons in missiology from
the book of Acts. If this would be the only covering of Acts, it would be a
bit thin. But don’t worry: in my next volume (IIB), spread out over the
chapters II-1V, I will revisit Acts a few more times.

The first topic shares again with you the difference between local, mono-
cultural evangelism and cross-cultural foreign wmissions. For many people it
remains hard to cleatly distinguish the difference. Yet, this is very important;
otherwise the popular paradigm might continue to hold that ‘everyone can
be a missionary’ — which is equally untrue as the statement that everybody
can be a pastor or a prophet.

The second issue we consider is called ‘double conversion’, a term that may
cause some frowns — and rightly so — yet seems the rule rather than the
exception in wotld missions; whether one regards it from a historic
perspective or from practices that are still prevailing today in some areas of
the world. The aim of this study is to show that singl conversion — to Christ
— is enough.
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1. From Jerusalem to the World

When Jesus spoke about His commission for the apostles to preach the
gospel in Jerusalem, Judea, Samaria and the uttermost parts of the earth,?32
He meant more than only those literal, geographical locations. What else did
He have in mind for us, His disciples of the 215t century?

In a geographical sense, Jerusalems’ to us means our city or village, those physical
places that we are most familiar with. In a relational sense ‘Jerusalem’ points to
the people we are most familiar with, whether spouses, children, family,
friends or colleagues, that are not yet believers in Christ.

In a geographical sense, Judea’ to us means our country or part of the country
where the same language is spoken. Places that may not exactly be near —
they may even be far away — but places where relationally we would not really
be considered as strangers because we share the same culture, worldview
and value-system.

The work of being witnesses for Christ in ‘Jerusalem’ or ‘Judea’ means
mono-cultural evangelism: the gospel can be shared with most people, without
it being necessary for the evangelist to learn another language or culture.

In a geographical sense Samaria’ for us means either another country or part
of our own country, where a slightly different language is spoken and where
people’s religious views are also a bit different, e.g. belonging to a different
form of the same major religion. Relationally speaking, the ‘Samaritans’ are
the people we prefer to avoid because we dislike or despise them for
whatever reason.

The ‘uttermost parts of the earth’, in a geographical sense, are parts of countries that
are so hard to reach, that the gospel has not yet been taken there. Reasons
can be that there are no roads, rivers, or airports that make the atrea
accessible. These uttermost parts can often only be reached by foot and are
far away. These are areas where the languages as well as the cultures and
religions differ very much from our own. Relationally speaking the people in
the ‘uttermost parts’ are those we are least familiar with. They are total

232 Acts 1:8
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strangers to us in all respects. We may almost feel that they come from
another planet!

Being Christ’s witnesses in ‘Samaria’ and the ‘uttermost parts of the earth’
means cross-cultural missions: the gospel can only be shared with people
once the missionary has learned that people’s language, culture and religion
very well.

Outreach to Jerusalem & Judea

Mono-cultural local Evangelism

Outreach to Samaria & the Ends of the Earth

Cross-cultural foreign Missions

For evangelism in ‘Jerusalem’ and ‘Judea’ no more training is required than
being Christ’s disciple, the ability to give one’s testimony and to tell the
gospel to an unbeliever in a way he or she can understand. The words of
such a witness need to be backed up by a Godly lifestyle. Practice and
preaching must be consistent. “Talking the talk’ without ‘walking the walk’
will not work and bring discredit to the name of Christ and the church.

For missions in ‘Samaria’ and the ‘uttermost parts of the earth’ serious,
intense training is needed, apatt from the basic training anyone needs to
minister in Jerusalem and Judea. Such missionaries need to be thoroughly
trained in how to learn foreign languages, how to adapt to different cultures
and how to get to know non-Christian religions so well that they can
intelligently debate it with its spiritual leaders.

Although it may sound complicated, we need to understand that we are
talking about cultural, linguistic and religions barriers even more than geographical
ones, although the latter do play a role in certain areas. For instance, when
Christians live in a large city, it will be relatively easy for them to meet
‘Samaritans’ and people from the ‘uttermost parts’ just across the street
where they live.
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With the present urbanization, the migration from rural areas to the cities,
one can now meet many more nationalities in one place than, say, fifty years
ago. The mission fields have come closer than ever before, especially in the
cities. This however, should not blind us to the fact that the remaining
unreached people groups are unreached for good reasons, whether physical or
relational. The ‘easier’ forms therefore, we call mono-cultural evangelism and the
‘harder’ forms we call cross-cultural missions.

Finally we should understand that Jesus spoke about Jerusalem and Judea
and Samaria and the uttermost parts of the earth. Every healthy church
should occupy itself with all four areas. Jesus never gave us the choice to
minister either here, or there. The often heard argument that ‘we don’t have
to engage in world missions, because the need is right here, at our doorstep’,
therefore is a fake and unbiblical excuse. Every Kingdom-focused church
should do the one and not omit the othet.

The gospel has been preached in many places, but we should do well to
keep Paul’s ambition in mind, to preach it where it has not yet been
preached before.?3 The everlasting discussion about how we define terms
like ‘unreached’ and ‘least-reached’ will not help us always,?** but the picture
becomes clearer when we ask whether the gospel is available in any given
place or not. We need to concentrate on the latter and make sure that in
those very places it will be presented to the local population in a relevant
way, so that it addresses their felt needs.

233 Rom. 15:20
234 The Joshua Project uses the criteria of ‘less than 2% evangelical or less than
5% adherent’ to define ‘unreached’. See www.joshuaproject.org
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Study Questions

1. Explain the Jerusalem — Judea — Samaria - Ends-of-the-Earth’ concept from a
geographical, physical and relational perspective

2. Use the same concept to explain the difference between mono-cultural evangelism and
cross-cultural foreign missions

3. Explain the difference in training needs between local evangelists and foreign
missionaries

4. Give some reasons why the present unreached people groups are still unreached

Does the church have a choice where to minister? Motivate your answer

What should be our priority in world missions?

SN
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2 Double Conversion

Double conversion is a danger to world missions, ever since it made its
entry on the list of topics to be discussed during the Council of Jerusalem in
AD 49.2% Throughout church history double conversion had and still has
many different expressions. It’s almost as if we never really understood the
apostles ruling — or failed to act upon it.

The question was whether Gentiles needed to convert to Christ and to
Judaism. The answer was clear: conversion to Christ was sufficient and
nothing external or traditional had to be added in order to be saved. The early
Church did not need the pure gospel of Christ to be wrapped in an old, worn-
out Judaist garment. Had the Chutch in later ages abided by that principle,
much damage to God’s Kingdom and loss of souls could have been avoided.

The Church of Rome became the norm, presenting a form of Christianity with
uniform teaching, liturgy, habits and language, even when it was foreign to the
wortld outside the Roman Empire. It never moved away from this habit and
attempts at indigenization of worship met with much opposition. Until far
into the 20% century Latin was maintained as clerical and scriptural language in
the Roman Catholic Church worldwide.

The Protestants in later centuries continued such practices: the gospel was
preached in many parts of the world, but almost exclusively dressed in
western-cultural garments. Their church buildings, organs, liturgy, hymnals,
hierarchical structures and clerical robes look the same in Europe and in many
parts of the non-western world.

Many Evangelicals also express the gospel by teaching #beir styles of worship,
democracy, leadership and ministerial ethos as forms, foreign to the mission
fields they serve. They wrap the gospel in forus that tend to become just as
much ‘gospel’ as the gospel itself. It is for that reason that the so-called
prosperity gospel tends to imply double conversion: to Christ as well as to the
atmosphere of wealth in which it is presented.

25 Acts 15:1-35
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Throughout church history, double conversion as discussed and disagreed with
in Acts 15, was the rule rather than the exception. It was only in the 2nd half of
the 20t century — basically after the Second World War — that the beginning of
indigenons forms of worship and theology became visible in parts of the Church
in the non-western world.

The result of long centuries with double conversion practiced as the norm,
produced a syncretistic church. The Roman Church accepted much of local
pagan practice, not in the last place because it largely failed to present the
Word of God to its mission fields.

In later centuries large parts of #he Protestant Church let its original biblical
theology be defiled by the age of enlightenment, which resulted in a liberal,
secularized and ‘de-mythologized’ theology and so failed to address the
same local pagan practices with biblical principles.

Foreign and local world-views were mixed; problems like demon-
oppression, sickness and polygamy were addressed on a secular rather than a
biblical basis, with the result that Christianity became an optional extra, a
thin veneer over traditional pagan beliefs.

Churches planted on the mission fields of the world were thus weakened by
conflicting worldviews, that prevented them from making Jesus Lord of all,
so that converts remained converts at best or became apostates at worst,
instead of being transformed into disciples. The result was that such
churches largely failed in cross-cultural missionary outreach.

In places where Christianity became biblically indigenous through revival
and spiritual renewal however, the Church regained her biblical fervor to
reach the nations. Indigenous mission movements in Africa, e.g. in Nigeria
and Ethiopia — initiated in the early seventies of the 20 century — prove
this.

Primary issues need to be separated from secondary ones. What the primary
and secondary issues are, differs from place to place and from era to era.
Unnecessary to say that the Word of God must always be the norm because it
supersedes culture.
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Yet, even Paul wrote within a certain cultural context, where we need to
distinguish between his eternal non-negotiable principles and his culture-
dictated values; the former to be kept intact, the latter to be reviewed within
temporary local norms of culture.

This may sound like ‘dangerous doctrine’ but it is not. God is not rigid, for
He wants representatives of ‘every nation, tribe, people and language’?3 to
be in His Kingdom. He loves diversity of people, culture, style, color, dress
and habit, otherwise, why would He have made the mono-cultural people of
Babylon to spread over the earth??” Not only because of their capacity to
sin, but because He had already said so before sin entered the human
race.?® God is not rigid, nor is His Word, and any rigid interpretation
should be avoided. The Word embraces the whole world; just consider for
instance the nine references mentioned in four short Psalm verses.23

A hard example of interpretation has proven to be the issue of women in
ministry, especially in Paul’s letters. Did he really, literally mean what he
said? If so, why don’t we follow him more consistently? Or should we
evaluate some issues in the light of our own culture? If we do so, are we
compromising the Word of God? We look into that issue of Bible and
culture a bit more thoroughly, when we consider the role of women in
ministry.2*0 After all, that is a topic of great missiological importance, since
more than half of our missionary task force in the world consists of women!

236 Rev. 5:9 & 7:9

27 Gen. 11

238 Gen. 1:28

239 Ps. 67:2-5 ‘on earth ... all nations ... the peoples ... all the peoples’ etc.
240 See the appendix of the next volume, IIB, first entry
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Study Questions

AR~

0 %N W

Define the term ‘double conversion’ and give a contemporary example

Which chapter in Acts gives us the correct guidelines?

Can you formulate these in one sentence that sums them up?

Explain how Roman Catholics, Protestants and Evangelicals violated this biblical
principle, stemming from Acts

Since when has indigeneity started to return to the Church?

How does this express itself?

Explain the term ‘de-mythologized theology’

What helped the Church regain her fervor to reach the nations?

Can yon explain with an example, the difference between ‘eternal, non-negotiable
principles’ and ‘culture-dictated valnes’?
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Chapter III

Missionary Observations: Paul’s Epistles
Introduction

This chapter treats Paul’s missionary theology and practice. Although we
know much about it from regular Bible reading, there is still a substantial
part, hidden in inconspicuous details that we usually overlook, though
important if we want to style our missionary practice according to Pauline
examples. Study this chapter and you will find out for yourself.

In the next volume (IIB) you find missiological comments on the remainder
of the New Testament teaching from James, the author of Hebrews, Peter,
Jude and John, including the Revelation.

In the first volume of this seties, The Bible’s Missionary Message in the Old
Testament, you find the first half of a series of entries about eschatology,
the second half of which appears in the third volume (IIB), because the
New Testament ends with the book of Revelation and for that reason was
more suitable to host the remainder of my eschatological entries. Therefore
you will not find much on eschatology in this second volume (IIA).
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1  Galatians

Jewish opposition against Paul’s law-free gospel had been present since his
eatliest enterprises.?*! It remained his constant companion throughout his
career.’#

The main problem Paul addresses in Galatians is that the new believers had
been told by Jewish Christians that they could not be saved if they did not
keep the law and were circumcised. In their eyes, the sacrifice that Jesus
made for their sins was not sufficient. Being justified by faith alone they
considered as insufficient: works of the law had to be added. Paul uses the
strongest possible language?43 against such heresy.?#

We should remember that not only most non-Christian religions are big on
works to obtain ‘salvation’; the same poison has effectively spread in large
parts of Christianity as well. A return to pure biblical teaching is therefore of
utmost importance.

We also look at criteria Paul used for personnel recruitment, issues of
syncretism missionaties may run into, the need to reach unreached people
groups and reasons why missionaries may face persecution.

On his second visit to Jerusalem, Paul took Titus with him.?% The latter, a
Greek, was not compelled by the leaders in Jerusalem to be circumecised. So
why then, less than two years later, did Paul urge Timothy to be
circumcised??4 Stein explains:

“For Paul circumcision was an irrelevant issue in itself,?” for
it only involved the presence or absence of a piece of skin,
unless one argued that the removal of this piece of skin was a
requirement for salvation. Thus, when a theological issue was

241 Acts 13:45 and onward

242 28:25

243 Gal. 1:8,9

244 Remember ‘Double Conversion’ (II#2) and also see #2 hereafter
245 Gal. 2:1-3

246 Acts 16:3

27 Gal. 5:6; 6:15
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at stake, he refused to have Titus circumcised;?* but in the
case of Timothy, when it did not involve a theological issue
but permitted greater freedom in ministering among the Jews,
he was willing to have him circumcised.?* To understand
Paul’s view of freedom we must recognize that he was so free
that, unless a theological issue was at stake, he could
...surrender his freedom ... to facilitate the spread of the
gospel.20 People are only truly free, when they can surrender
their freedom out of love for the weak . >!

When reading the first paragraph of Gal. 5 we see a parallel between Paul’s
plea against reverting back to circumcision as an unnecessary addition to
being saved by grace through faith, and the syncretistic forms of belief we
sometimes see in the Developing World. The following parallels become
visible:

Being saved through faith in Christ is the ‘big prize’: the permanent delivery
from spiritual poverty, the pearl of great value.?>?> After obtaining His
complete salvation, no addition is needed. Nobody who is a billionaire will
want to earn a few more pennies through hard labor, to add to his
tremendous wealth.

Even more strongly, Paul says that he who undergoes circumcision as
condition for salvation alienates himself from Christ to such an extent, that
Christ is of no value to him at all and that he has even fallen away from
grace.?” In other words: by trying to bring in your own pennies, you lose
your fortune.

248 2:1-3

249 Acts 16:1-3

2501 Cor. 9:19-23

251 As in Hawthorne, Martin & Reid, Dictionary of Panl and bis Letters, 1993:471
252 Matt. 13:45,46

253 Gal. 5:2,4
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“The little yeast that works through the whole batch of dough”,?>* means in
this context that mixing human works into the process of divine salvation
will eventually spoil the latter. People who cause such confusion will pay the
penalty for advocating lies.25

Therefore, any action that is undertaken to appease the gods, venerate
ancestors, stem revenge or actions of evil spirits, seek protection from
witch-doctors, seek healing or deliverance outside of Christ, gain power
over people, obtain fertility, manipulate weather conditions and receive
mediation between himself and God, falls under this chapter.

The indescribable gift of God?* contains the solution to all the above-listed
practices, which are merely pathetic man-made ways ‘to help God along’.
Adding ‘help’ to God’s solution is an insult He will not tolerate. His only
way of salvation is Christ. Either we have Christ alone or nothing at all.

In this letter we read one of the clearest New Testament references of
God’s promise to Abraham, that through him a// the families of the earth
will be blessed.?” Like Abraham walked in the faith that justified him, so
will @// Gentiles be justified by faith through the Seed of Abraham, which is
Christ.?® The crux of the matter is that missionaries must go to the
remaining unreached Gentiles to preach this gospel.

The main reason for the persecution Paul faced, was his preaching the cross
of Christ.? Had he decided to leave that out in order to avoid further
persecution, he would have fallen into a moralistic religion, consisting of
rules and regulations that appeal to the flesh. In doing so he would not only
lose his opponents but also the powerful signs the Holy Spirit did through
his ministry. If gospel preaching does not meet with fierce opposition, the
question is whether a true gospel is preached, or that a watered-down
version is presented.260

254 5.9

255 5:10b

256 2 Cor. 9:15

257 Gal. 3:6-14; Gen. 12:1-3 (italics mine)
258 Gal. 5:16,22,26-29 (italics mine)

259 5:11; 6:12

260 2 Tim. 3:12
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If gospel preaching does not result in people who become new creations, it
has missed its goal.2! The only way to enter the Kingdom of God is
through many hardships, as Paul had told the Galatians when he visited
them.262

Study Questions

1.

What is the main issne Panl addresses in this letter, that still, in other forms, poses a
major problem in many churches today?

2. To what different people groups did Paul want Titus and Timothy to minister to,
respectively?

3. Explain why Titus did not have to be circumcised, althongh Paul advised Timothy
to undergo circumicision some time later

4. What is the consequence of undergoing circumeision as a means to obtain salvation?

5. What was the main reason that Panl was persecuted?

261 Gal. 6:15

262 Acts 14:22
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2. The Other Gospel

In his letter to the Galatians Paul accuses the readers that they ‘are so
quickly deserting the One Who called them’ and ‘to turn to a different
gospel — which is really no gospel at all’. He states that some people are
‘throwing you into confusion and are trying to pervert the gospel of
Christ’.263> He referred to the replacement of his gospel of grace by a
counterfeit one that demanded that the law of Moses be kept as well as
circumcision applied. He condemns such practices with a double curse.264

Unfortunately the 20t century shows us many more versions of ‘another
gospel’ being perversions of the true gospel of Christ. These are still alive in
the 215t century. So, if missionaries forget what the ‘true gospel” looks like,
the world is in big trouble. I now highlight six forms of ‘other gospel’ that
form a danger to the execution of Christ’s great commission.

A first form of ‘other gospel’ can develop when certain gospel truths are so
over-emphasized that a caricature appears in which other truths are being
suppressed. For example: the goodness of God can be so accentuated that
His judgments — or any sufferings for that matter (especially of believers) —
are being interpreted as the devil’s doing.

A second version of ‘other gospel’ shows the opposite: some gospel truths are
hardly mentioned — if at all — to the detriment of preaching its fullness. For
instance, the functioning of a deliverance ministry where demons are cast
out is not often seen, under influence of an ‘enlightened’ theology that
preaches a rationalized gospel, with no room for the invisible world.

Abnother very popular gospel deformation is based on the statement that
certain biblical teachings are no longer true or applicable for today, e.g. the
functioning of the gifts of the Holy Spirit?%> or the fivefold ministry26o,
Many other examples could be given and it goes without saying that such
statements rob the church of invaluable spiritual jewels.

263 Gal. 1:6,7
264 1:8,9

2651 Cor. 12:8-10; Rom. 12:6-8
266 Eph. 4:11
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Similar false theologies deny the literal occurrence and spiritual functionality
of biblical miracles, including the resurrection (first of Christ and later of all
who believe in Him). Unnecessary to say that by such ‘demythologization’
attempts the gospel is stripped of its core. What is left over is no more than
an empty shell. 267

A fifth version of ‘other gospel’ is seen in any form of syncretism, where true
Christian faith is mixed with something distinctly anti-Christian, e.g. when it
is said that God cannot be approached directly?8 but that mediators are
needed?®, e.g. in the form of ancestral spirits or of deceased people of any
kind. Such syncretism is nothing but idolatry.

Finally, a very dangerous form for any mission endeavor is the nowadays so
popular ‘health-and-wealth-gospel’ that preaches material prosperity as
God’s will for all of His people. By preaching such a distorted ‘gospel’ the
necessity of suffering in the believer’s life is denied.?”Y Subsequently people
are being blamed that they lack faith when God does not grant them
physical healing or material abundance. They try to twist His arm by
‘investing a little to gain a lot’. Piously the label of spiritual sowing and
reaping is glued to this fake teaching. This ‘prosperity-gospel’ may have
done more damage to the cause of world missions since the end of World
War II than any of the other distortions I mentioned.

Once I stayed for a week in the house of an African pastor who had invited
me to teach a seminar on mission awareness for other pastors in that city,
during the same week. Every evening he watched American TV programs
that had been recorded at some set of glitter-and-glamour evangelicalism:
beautiful cathedrals, sophisticated sound systems, large orchestras
accompanying long-robed choirs, expensive suits and dresses, bold ‘name-it-
and-claim-it’ language and other show-offs that would be no misfit in the
world of professional entertainment. These programs went on for hours,
night after night.

2671 Cor. 15:13,14

268 As opposed to Heb. 4:14-16 & 10:19-22
269 As opposed to 1 Tim. 2:5

270 As opposed to 2 Tim. 3:12
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The outcome is predictable: ‘If that is what Christianity really is, we want it
too’. Is it strange? Which poor man will say ‘no’ to riches he thinks he can
get by following a certain faith or way of believing? Who can blame him that
contents become less important than the shiny wrappings it is presented in?

Yet, we were warned a long time ago ‘Do not love the world or anything in
the wortld. If anyone loves the wotld, the love of the Father is not in him.
For everything in the world — the cravings of sinful man, #be lust of his eyes and
the boasting of what he has and does — comes not from the Father but from the
world’.?71

The carnal cravings of a material-wealth gospel are diametrically opposed to
the spiritual attitude of self-denial and ‘cross-catrying’ that Jesus expects
from His disciples. Therefore I consider the so-called prosperity-gospel as
one of the most dangerous and soul-ctippling ‘other gospels’ of our time,
because it appeals strongly to the carnal appetites of poor people and
devastates their missionary usefulness, drowning their evangelistic zeal in
covetousness. May the ones who have ‘seduced these little ones’ repent and
change their ways, before the ‘millstone of judgment will be hung around
their necks’1?”2 Apparently very drastic decisions are needed to deal with the
problem effectively.?’

May the Lord be gracious to all of us who have the responsibility to preach
His gospel far and near, so that we may present it in all its pureness without
any distortion.

Study Questions

1. Formulate ‘the other gospel’ Panl was arguing against in his letter to the Galatians
2. Which forms of ‘other gospel’ do we still see regularly in onr days?

3. Which did the anthor describe as ‘very dangerons for missionary endeavors’ — and
4. By what communication medinm was this false teaching disseminated so effectively?

5. Find three scriptural ‘antidotes’ against this gospel distortion

27111 John 2:15,16 (italics mine)
272 Matt. 18:6,7
273 Matt. 18:8,9
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3. Thessalonians (1& 2)

Paul’s consistent prayer and thanksgiving for ‘his’ churches indicated his
close relationship with their members.?”* He and his co-workers lived among
the Thessalonians,?”> not in a missionary compound or a hotel. Living
among a target population increases missionary bonding and also
encourages and strengthens personal relationships.

He describes his intimacy with them in parental terms: ‘mother’, ‘little
children’, ‘father’ and mutual ‘longing’; and by ‘we not only shared the
gospel with you but our lives as well’.270 He is grateful that they, in spite of
their intimacy, did not interpret his message as merely human, but as
coming from God.?”7 The friendship had not jeopardized his apostolic
authority.

Paul commends them for becoming imitators, the best quality of disciples,
of the Lord and of him and his co-workers.?’8 Converting and discipling are
two sides of the same process.

They also became imitators of the Judean churches, by going through
persecutions.?”” Suffering through persecution for being witnesses, runs like
a major theme through these letters.?8 And witnesses they were! Their lives
were models of true Christianity. They preached the gospel in Greece and
beyond, so that their faith became known everywhere. Paul even heard from
elsewhere how well they had received the message when he and his team
first arrived. 28!

He encouraged them to pray for his ministry, and in spite of persecution also
asked them to pray for deliverance from wicked and evil men. 282

2741 Th. 1:2,3; 2:13,17; 3:9,10 & 2 Th. 1:3,11,12; 2:13
2751 Th. 1:5b

276 2:7.8.11; 3:6

217 2:13

278 1:6; 2:10,12

2719 2:14

280 1:6; 2:2,14; 3:3,4 & 2 Th. 1:4,5; 2:4; 3:2

2811 Th. 1:7-9a

282 5:25 & 2 'Th. 3:1,2

53



The Thessalonians had turned from their idols to the living God.?8 Paul
addresses a majority of Gentile believers; the Jews seem to have been a
minority.

We smile, when reading ‘you know ... our visit to you was not a failure’.284
They did not see Paul’s visit as such, but /¢ had thought so, hence his relief
when his ministry had proven to be fruitful.?> Even the great Paul was
human enough to need encouragement!

Being beaten, imprisoned, shackled and living through an earthquake might
have caused #s to leave our mission field, but it did not have that effect on
Paul and Silas in Philippi. They simply left the city and continued to minister
in Thessalonica.86

His suffering made it unnecessary to remind the Thessalonians of his good
motives,?8” although some questioned these, accusing him of greed.
Concerning motives, Paul states that even if he could deceive the
Thessalonians, God cannot be deceived and had tested Paul and approved
of him as a missionary.28

In this light he also mentions his tent-making principles — not to burden
anyone.?® When ministering in Thessalonica he received support from
Philippi.2%

Paul was not driven by false sentimentality towards Jews but saw their
present spiritual condition.?%!

2831 Th. 1:9b

284 21

2853:1,2,5-8

286 Acts 16:22-28; 1 Th. 2:2
27 2.3 5

288 24

289 2:4.6.9 & 2 Th. 3:7-9
290 Philip. 4:16
2911 Th. 2:14b-16
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This did not lead to ‘ethno-exclusivism’;?2 he always preached the gospel to
them first and often expressed his love for them.?%

No missionary can always work as planned. Paul knew who stopped him.?*
Once the Holy Spirit changed his direction; another time Satan opposed
him.? His solution was to pray that ‘God our Father Himself and our Lord
Jesus would clear the way ... to come to you’.2%

‘When we?”7 could stand it no longer ... we sent Timothy’.?%® Going to
Thessalonica would have interrupted his just started Corinthian ministry. It
is good to have co-workers to send on other missions.

‘May the Lord make your love overflow for each other and for everyone else ...’
has been a condition for mission work since Jesus said so0.2%

It is of great importance for Developing World churches to ‘work with your
hands ... so that your ... life may win the respect of outsiders and ... not be
dependent on anybody” and ‘warn those who are idle’.3% Idleness and poverty
are related and the number of churches and ministries that depend on
foreign funds and personnel is alarming. Such churches are usually not
missionary-sending churches. Paul proposes how this should change.3!

For the Thessalonians to be worthy of God’s calling3? means more than
holy and exemplary living;

292 Not a current term, but describing e.g. the attitude that Jonah had towards
the Assyrians: he excluded those people in his thoughts from the right to
hear the Word of God

293 Among other passages, in Rom. 9-11

294 This is an example of how the gift of discernment of spirits can operate, 1
Cor. 12:10

295 Acts 16:7 & 1 Th. 2:18

296 3:10,11

297 L.e. Paul and probably Luke, compare with Acts 16:10-17a (‘we’ and ‘us’)
although we cannot say with certainty at what places Luke was present.
Also, Silas may already have returned from Berea

2981 Th. 3:1-8

299 Compare 3:12 (italics mine) with John 13:35 & 17:23

300 4:11,12; 5:14 (italics mine)

301 2 Th. 3:6-12

302 1:11 & 2:17b (italics mine)
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it includes the success of ‘every good purpose of yours and every act
prompted by your faith’. These words encourage evangelism and missions.

Even missionary documents can be falsified, and should be checked on
being genuine.3%? Satan will try every trick to discredit God’s workers and
their teaching.

The important issue of eschatology in Thessalonians, will be discussed in
volume IIB, chapter IV#4.

Study Questions

1.

Why should missionaries live among their target-population, rather than separate
[from it?

2. Describe Paul’s personal relationship with the Thessalonians

3. From where did Paul receive financial support when he ministered among the
Thessalonians?

4. Why does Paul exchort people to work with their hands?

303 2:2; 3:17
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4. First Corinthians
From this letter I want to share fiffeen observations with you:

Paul appeals to unity among believers3* and Jesus mentioned it as a
necessity for them to be His witnesses. World missions would benefit if its
executives would eliminate their divisions.

Paul was glad he had baptized only a few people, so that none had reason to
build their faith on him instead of on Christ.305 Therefore, missionaries
should not engage in church ministry or administration, but rather leave it to
local leaders.

The message of the cross and preaching Christ crucified contains two
elements. The first preaches His life and selfless sacrifice; the second how His
disciples should follow Him in it: ‘deny yourself ... take up your cross ...
follow Me’. The latter is often neglected in preaching today. Yet, if we don’t
preach Christ and show His sacrificial attitude in our lives, our message will
not draw many people into the Kingdom.3%

Paul’s remark to ‘think of what you were when you were called’ tells those,
privileged to serve Christ full-time, not to boast because they ate not
superior to other believers. Where would we have been without Christ’s
salvation? Paul even realized that concerning himself.307

Paul says that an unmarried person can be fully devoted to the Lord and His
affairs, not having to please a spouse. His reasoning is often ignored. Brierly
mentions some reasons why married missionaries leave their fields
prematurely. Yet, the decision to marry or not has to do with people’s
capability of self-control or having a gift, possibly of celibacy.3%8

3041 Cor. 1:10 & John 13:34,35; 17:11b,21-23

3051 Cor. 1:14-16; 2:4,5

306 1:18,23; Luke 9:23; 1 Cor. 2:2

307 1:26-28; 2:1,3

308 7:32-34; Brietly, in Taylor Too valuable to lose’ ... ... 1997:92-94. Reasons
include e.g. children, martiage outside the missions agency, marriage/family
conflict; 1 Cor. 7:7,9
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The principle of becoming all things to all men3» speaks about the cultural
adjustments missionaries need to learn before they can present the gospel in
a culturally relevant way.

Read Paul’s words about hair, dress and covering®? in the context of
restoring unity in the church, and do #of explain them as cultural absolutes
for all times and places. The issue is to stay within the boundaries of
generally accepted cultural norms of decency and modesty. Paul brought
them up to re-unite the church. In our time it can only divide the church
when such issues are no# felt needs but are brought up anyway, with a desire
to create uniformity, according to cultural habits and practices of times and
places, other than ours. Therefore, cross-cultural workers must be careful
and knowledgeable of their host-people, before they address cultural issues,
differing from their own.

Paul mentions three tools to repair unity: there is no division in the Trinity,
neither in the workings of the Spirit, nor in the Body of Christ. The fact that
God gives everyone a place and function in the Body should bring the
Corinthians to relaxation and contentment. Differences should be
celebrated, not be fought over. Divisions eliminate love; disciples will not be
recognized and their mission remains undone.3!!

Love moved the Father to send the Son to save the world; it motivated the
Son to lay down His life for it3!2 and a missionary to leave his comforts to
preach the gospel to the unsaved. Quality and character of such love is
described in chapter 13, between the Holy Spirit chapters of Principles and
Practice.?13

309 9:19-22

31011:1-16

31112:4-6, 7-11 & 12-27 respectively; 3:5b; 12:18,28; 1:10; 11:17,18; 13:1-13;
14:24,25

312 John 3:16 & 10:15b respectively

313 Chapters 12 and 14 respectively
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In addition to what is taught about clear communication of the gospel
¢hurch so that believers are edified and unbelievers come to repentance,’!4
the chapter teaches on cross-cultural communication of the gospel o foreign
wiission fields. 315

The question of the ‘silent woman’ has been blown out of proportion. The
context suggests that women should refrain from asking disruptive
questions during church services, but rather ask their husbands at home.
Had Paul insisted on total silence from women, he would neither have
allowed them to pray or prophecy, nor worked with them as his co-
laborers.316

Belief in Christ’s bodily resutrrection, then of His people, and finally of all
others is a non-negotiable. Denying Christ’s resurrection is not smart: it is a
historic fact, witnessed by too many to be fake. Denying a resurrection for
all who expect salvation from Christ, takes away the core of the gospel and
makes faith futile.3!” Either one has the gospel including the resurrection, or
one has nothing. The resurrection must have a prominent place in
preaching, in local evangelism and in cross-cultural missions, just like in
Acts and the epistles.

While ministering in Ephesus, a great door was opened for Paul but he also
faced opposition. These are normal occurrences for who plants the gospel
where it has not yet been preached.?'® In 2 Corinthians we look at Paul’s
sufferings for his ministry.

Consider Paul’s ‘member-care™ Corinth is exhorted to treat Timothy well.
Paul did have hard times with them, and did not want Timothy to suffer
similarly. When Corinthian leaders visited Paul we see member-care again:31
they blessed him materially and spiritually. Missionaries need friendship and
attention, especially from whom they serve.

3141 Cor. 14:1-25

315 14:4b,5,12b,19 & 24,25 respectively, and e.g. 14:9-11,19,21a

316 14:34,35 & 11:5 respectively; see also Rom. 16:3-12

317 Well proven by the gospels and Acts; see also e.g. 1 Thess. 4:16,17;
Rev. 20:11-15; 1 Cor. 15:3-7,51,52,12-19

318 16:9; Acts 19; Rom. 15:20

3191 Cor. 16:10,11,16,17

59



The curse over whoever does not love the Lord3? reinforces the gospel’s
seriousness. There is only one way of salvation. The church must prioritize
her mission more than it does now.

Study Questions

1.

Give at least three reasons why missionaries should not engage in leadership roles in
the churches they planted

2. Which two fey elements are contained by the message of the cross?

3. What does it mean to ‘become all things to all men’?

4. Does the Bible teach cultural absolutes for all times and places? Motivate your
answer with some exaniples

5. Should women be silent in church? Motivate your answer

6. Which key-Christian doctrine was preached regularly in the early days, and is
emphasized by Paul in this letter?

7. Briefly formulate what you learn in this letter about member-care

320 16:22a
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5. Second Corinthians

A theme of major importance in Paul’s second letter to the Corinthians is
that of apostolic suffering. That topic will be dealt with specifically in
volume IIB, chapter II#5. In this entry we look at eighteen more general
missiological issues.

Paul had found an open door for ministry in Troas, but left the city when he
had no peace of mind because of Titus’ absence.??! Later in this letter we
understand why. He was less worried about Titus than about the situation in
Corinth, where he had sent him. The reason was his own strained
relationship with that church. When Paul went to Macedonia and met Titus
there with good news from Corinth, his peace of mind returned.???
Relationships under stress prevented even him from being able to enjoy
God-given open doors for ministry!

There is comfort for missionaries who struggle to learn a local language and
are still unable to express themselves well. The solution is to be Christ’s
aroma.3? If our attitudes, characters and behavior are friendly, loving and
compassionate, people can ‘smell Christ’ in us before we can explain about
Him and His work in words. A similar analogy is: being ‘a letter of Christ ...
legible for everybody’.32* It shows that being precedes doing and walk precedes
talk. People will notice the Spirit’s work through you, even without words.

When, as missionaries, we have maneuvered successfully through the
minefield of complicated cross-cultural challenges, we can only say that our
competence is God’s work in us,32> and His gifting. It is a miracle and not
something to boast about.

Missionaries have to realize that, after all that was done to lead people to
Christ, there will still be those whose eyes are veiled against spiritual things
and who will harden their hearts.326

321 2 Cor. 2:12,13
322 7:5-16

323 2:15

324323

325 35,6

326 4:3
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The real enemy who blinds the unbelieving mind is the god of this age,3?
inspiring all opposition against Christ’s Kingdom. Spiritual warfare must not
be neglected,??8 especially where the Kingdom’s borders are extended by
reaching the unreached.

In preaching Christ, we affirm His uniqueness and only way of salvation.3?
There is no other way. Compromising that truth equals destroying the need
for world missions.

Related to this, Paul shows an analogy with creation. Light drives away
darkness, like Christ, the Light of the world, drives the darkness away from
people’s hearts, and re-creates them into His image.

Similarly, He sends His missionaries into the darkness: ‘As the Father has
sent Me, so I am sending you’.33 This verse links the lettet’s Christology
with its missiology.

‘Since we know what it is to fear the Lord, we try to persuade man’33! plays
down ‘compromise outreach’. Presence-evangelism, (just being around as
Christians) will not do. Neither is proclamation-evangelism (just preaching)
enough. Relationship-based persuasion-evangelism is needed. This is dialogue,
almost arguing with people, trying to persuade them. Of course only the
Holy Spirit can really persuade people.?>? But if we fear the Lord and are
convinced of His right, we will try harder to save people. Paul states that
Christ’s love compels us:3¥ He died for us and therefore we should take
evangelism and missions more seriously, imploring people to become

reconciled to God through Christ. This ministry of reconciliation is entrusted to
us. 334

We must urgently wake up to the ‘now-aspect’3?> of world missions. The era
of grace will not last forever.33¢ Countries are closing for the gospel

327 44

328 Eph. 6:10-20

329 2 Cor. 4:4b; John 14:6

330 4:6; Gen. 1:3; John 1:4,5,7,9; 8:12; 12:46; 2 Cor. 5:17; John 20:21
3312 Cor. 5:11

332 John 16:8

3332 Cot. 5:14

334 5:15,19,20

335 6:2

336 John 9:4
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Persecution increases.?” Certain judgments occur already. We must
prioritize eternal matters as long as ‘now’ lasts. A night comes in which no
one can work.338

Genuine repentance shows by people’s grief over their sins.?3° Emotional
conversions are not wrong; it is logical that people who see themselves and
their sins in the light of God’s holiness burst into tears. Yet, tears do not
prove true repentance. Fruit seen afterwards, does.340

Christ, rich before His incarnation, became poor for our sakes by becoming man,
and to identify with the poor.3*!' Why then do many missionaries today think
they cannot do their work without plenty of material means? The poor often
have a hard time identifying with missionaries who live on much higher
levels of affluence than they do. These missionaries, especially those who
pump much money into their fields regularly, may confuse #e Good News
with that of the monetary relief they bring. Christ’s miracles of provision
were occasional, not structural — in fact He r¢fused to be structural in that
respect.3#2 Paul worked according to the same principle.

Paul describes the personal responsibility for a ministry:34 in this case he
rejoices that Titus has the same enthusiasm and initiative as he has himself.
Paul had not imposed that on Titus; the Lord put it into his heart.

Paul hopes that the faith of the Corinthians will grow, so that his area of
activity from them will expand. In other words: when the faith of the
Corinthians grows, quality is added to Paul’s ministerial accomplishments.
This means that there is less need for him to work among #bem, and he can
concentrate on the evangelization of areas beyond.34

337 Matt. 24:9,21

338 John 9:4

339 2 Cort. 7:9

340 Matt. 3:8; Rom. 10:9,10
3412 Cor. 8:9

342 John 6:27

343 2 Cor. 9:16,17
34410:15,16
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Paul is as concerned about preaching the gospel where it had not yet been
preached3# as about his quality of work. This is expressed in ‘I promised
you to ... Christ ... as a pure virgin’.3% He was concerned, because the
Corinthians were so easily deceived and urged them to aim for perfection —
a desire that he turned into prayer.3*’

Paul accepted no funds from the Corinthians among whom he worked.34
He worked free of charge, ‘not being a burden ... in any way’. But he gladly
accepted support from Macedonian churches, when working among
Corinthians, or from Corinthians, when working in Epbesus.’* ‘Free of charge’
seems largely forgotten today. It means: do not count on or ask for human
support; rely on the Lord alone for all personal and ministerial needs. Be a
burden to none, especially people you minister to, so that the gospel may
spread unhindered.3>"

The principle of ‘more suffering’ pleads for the legitimacy of true apostolic
ministry, 7ot against it.3>! In human strength God’s power cannot manifest
itself but in weakness it does.’®? Human weakness is the basis for God’s
operative power, #ot a proof against a ministry’s legitimacy. This is what the
false apostles failed and still fail to understand and accept.

Greater knowledge of and intimacy with God?3>? has a price. The more we
participate in His resurrection power, the more we share in His sufferings.3>*
These may come in the form of satanic oppression. If prayers for relief are
not answered, we know that God has His reasons.355

345 Rom. 15:20; 2 Cor. 10:15,16
346 11:2

347 11: 3,4,20,28; 12:9b,20,21; 13:11a
348 11:7-10

3491 Cor. 16:8,17

350 9:12b

351 2 Cor. 11:24-27

352 12:9

353 12:2-4

354 Phil. 3:10

355 2 Cor. 12:7-9
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The marks of an apostle are signs, wonders and miracles.?¢ Too many
people love to call themselves apostles, in whose ministries these
characteristics lack. They make a joke of the Lord and of themselves. The
world is not helped by such conceit.

Materialism has contaminated missionary thinking. Can we truly say to the
people we minister to: “‘what we want is not your possessions but you’» Paul
was willing to spend his funds on the Corinthians, not gain from them and
expected the same of his co-workers. Yet, some think they can follow
materialistic ways with impunity. Is our main concern to live from the
gospel as is our right, ot is it rather never to hinder its spreading by atfaining to
that right? Preaching the gospel free of charge is a reward in itself. There is
nothing against receiving unsolicited gifts — in fact, allowing people to give
adds to their spiritual accounts. Also, gospel ministers should be the first to
testify by their own experience that ‘God is able to make a// grace abound ...
so that in a// things at a// times [they| have a// they need ...”.357

Finally, Paul speaks of his authority:3%® exercising discipline among his
church members. He would rather zof use it, but at the same time not shun
confrontation when necessary. What about us? Are we so peace-loving that
we would let injustice have its way rather than confront its perpetrators? Or
leave it to local leaders? Neither the fear of man3® nor our non-
confrontational cultures should jeopardize the less popular parts of our
ministries.

356 12:12

357 2 Cor. 12:13-18; 1 Cor. 9:12,14,15,18; 2 Cor. 2:17; 6:3,10b; 11:7,9; Phil. 4:17;
2 Cor. 9:8 (italics mine)

358 13:2b,10

359 Prov. 29:25
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Study Questions

7.

BN

S N =

What comfort is there for missionaries who do not yet master the local language?
Explain the difference between ‘presence-evangelism’, ‘proclamation-evangelism’ and
persuasion-evangelism’. Which one did Panl use?

What proves true repentance?

Why should missionaries operate on the same level of affluence as their host-
population?

What principle did Paul use for acceptance (or not) of support gifts?

Is suffering a proof for or against the legitimacy of missionary ministry?

Why may ‘a thorn in the flesh’ be granted to missionaries?

Briefly explain Paul’s philosophy bebind bis practice to preach the gospel free of
charge
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6. Romans
In this book I observe #welye issues that I share here with you:

Paul gives two criteria for true salvation: confessing Jesus’ lordship with the
mouth and believing with the heart that God raised Him from the dead.3%0
This goes beyond raising one’s hand or walking to the altar after a call to
repentance. Whether Paul’s conditions are met can only be verified in
personal follow-up sessions. Anything less leads to self-deception.

He gives a perfect model for preaching the gospel locally and mono-
culturally (evangelism) as well as cross-culturally (missions) to the
unreached: ‘how can they believe, if they haven’t heard or hear without
preaching, and how can someone preach if he wasn’t sen’30! In other
words: no evangelist or missionary can or should work on his own, but
should be sent by the church. Therefore, a church that shirks its
responsibilities in this regard fails to fulfill the very reason for its existence,
namely to reach the world for Christ.

Working hard at the evangelization of the Gentiles and thereby making the
Jews envious, is one of Paul’s major tactics in reaching the latter and leads
them to accept the gospel.3? The principle stretches a lot further though,
and should not be limited to Jews; Jesus already taught us about making
people envious through the Christian love and unity among us.363

Jesus said that ‘the first will be last and the last will be first’.34 Throughout
His ministry the Jews were the first to receive the gospel, even though the
majority rejected it. Then the message continued to the Gentiles and only
after their full number has been saved will the Jews accept it at a larger
scale.3%> The basis for this grace is God’s promises to the Patriarchs.360

360 Rom. 10:9,10

361 10:14,15 (my paraphrase and italics)

362 11:11,14

363 John 13:35; 17:23

364 Matt. 19:30 & 20:16 — both verses frame the parable of the vineyard workers
365 Rom. 11:25,27

366 11:28,29
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When Paul says that ‘God has bound all men over to disobedience so that
He may have mercy on them all’367 be does not mean that everybody will be saved.
That would imply a doctrine of universalism, which would be a hybrid
element to Paul’s teaching. What he does mean, is that God’s offer of mercy
should be mwade available o all. None is to be excluded.3¢8

Dealing with the weak and the strong3%® must a/so be read from a missiological
perspective where differences in opinion that surface from diverse cultural
backgrounds need to be taken into account. On mission fields, differing
cultural opinions can become major stumbling blocks between nationals and
cross-cultural missionaries, also when the latter work in multi-cultural teams.
Different cultural biases often present barriers in world missions. Rome’s
multi-cultural society was also reflected in the church. Paul’s principles37
stretch much further than eating meat or drinking wine: we should not
please ourselves, and so cause our brothers to stumble over cultural, social
or spiritual differences.

All of us will be subject to God’s judgment.’”! From an evangelism- and
missions-perspective (apart from the direct context not to judge one another)
this should be an encouragement for us to take the gospel to literally every
person.

Making the gospel known where it is unavailable, in other words: giving
priority to the unreached and least reached, is a Pauline principle3’? that has
to rule world missions today as well. All too often missionary effort is
directed to places where the gospel can be heard a hundred times a day,
while those who have never heard it even once, are neglected.

Paul did not settle in known or comfortable areas, nor did he ever assume
local leadership. A true missionary keeps moving. He had worked from
Jerusalem via Antioch, Cyprus, Asia Minor, Greece to Illyricum (Albania
and the Croatian coast).

36711:32

368 2 Pet. 3:9

369 Rom. 14

370 14:1-15:7

371 14:10-12 — a judgment of our works, 7oz of our faith
372 15:20,21
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This was a huge area and it must have satisfied Paul to be able to say that
‘there is no more work for me in these regions’.3”> Therefore he looked at
areas where he had not been yet, i.e. Spain.

Paul felt free to ask the Romans’ assistance for his trip to Spain — although
he probably never got there. He did not specify that assistance, but did ask
for prayer.’* He refused to detach his missionary work from church-
involvement.

He shares the principle, that recjpients of the gospel (i.e. Gentiles) should
share their material means with its senders (i.e. Jews).3”> Paul elaborates on
this several times in other letters.

The fact that the gospel must be made known to all peoples is a mystery for
most church leaders today. If world missions is to receive the place it
deserves, divine revelation is needed for them, so that what remained the
church’s poor side-show370 will become her major thrust.3”7

373 15:23,24. Paul did not mean that every person had heard the gospel, but that
every different people group had been reached. See J. Piper, Let the Nations Be
Glad, Baket, Grand Rapids, 1993/2007:179-181; 192-195; 208

374 Rom. 15:30,31

375 15:26,27

376 Otis, The Last of the Giants, Chosen Books, New York, 1991:237,238

377 Rom. 16:25,26
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Study Questions

7.

3.

Which two criteria does Panl give for salvation?

What is the Chureh’s main reason for her existence?

How does Panl’s teaching about the weak and the strong relate to the two different
cross-cultural relationships: that of the missionary toward his host population and
that of different nationalities among missionaries themselves?

In which 2 verses in Romans do we see Panl’s desire to give priority to the
unreached?

Do you agree with Paul that a missionary should not assume local leadership? Why
or why not?

What did Panl mean when he stated that there was ‘no more work for me in these
regions’ (15:23,24)¢
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7. Colossians

Paul had a worldwide missions vision,?”® in contrast to many missionaries
today who know little beyond their own ministries; some are not even
interested in what others do. Paul was interested in all fruit, not only in his
own ministry in Ephesus, but also in that of Epaphras in the Lycus
Valley.’” Although the Colossians were not the fruit of his own ministry,
Paul definitely took partner-responsibility, in that he prayed for them
earnestly.?0 His prayer included the ‘bearing of fruit in every good work’ —
in which he indicates outreach in local evangelism as well as in cross-cultural
missions. 38!

Encouragement to reach out lies in the ‘once enemies but now reconciled by
Christ’.382 People, remembering their former misery, will have compassion
with those still in it.

The words ‘if [you are] ... not moved’3® indicate that the gospel is not a
cheap message that, once accepted, will guarantee eternal benefits even if
neglected. You can lose it. This becomes clear from the exhortation to
‘work out your salvation with fear and trembling’# and from other
passages.3> Paul was as concerned about discipling his converts as about
making converts; he did not want his efforts to be in vain.386

His observation that ‘... the gospel ... you heard ... has been proclaimed to
every creature under heaven’$7 was not meant to indicate that he considered
the great commission as finished.

378 Col. 1:6

379 Acts 19 & Col. 1:7 respectively
380 1.9

381 1:6-10

3821:21,22

383 1:23

384 Philip. 2:12

385 Ez. 18:24; Hebr. 6:4-6

386 1 Cor. 9:24-27; Gal. 2:2 & 4:11
387 Col. 1:23b
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There was still work to be done, as he said in other letters too.388

Saving people costs suffering from Christ’s workers.% Some believe that
the more Paul bore suffering himself, the more his fellow-believers would
be spared.?0

Paul resisted every form of exclusivism. Some believers thought that they
were better, i.e. more spiritual, than others, but he aimed at presenting
‘everyone with all wisdom so that everyome |might be] perfect in Christ’;3! this
meant a real struggle for him.392

Paul was serious about discipling converts as part of his missionary follow-
up program,’? and sums up some aspects: encouragement of heart;
unification in love; complete understanding of Christ in Whom are all the
treasures of wisdom and knowledge; living in Christ; being rooted and built
up in Him; strengthened in the faith and overflowing with thankfulness.
People who have been taught well in these areas will not easily be deceived.

In stating that there is no Greek or Jew, circumcised or uncircumcised,
barbarian, Scythian, slave or free, but [that] Christ is all and is in all,3?* Paul
says that former unbelievers and believers can only be united in Christ; that
doctrinal and educational differences between believers can only be solved
in Christ;35 and that social and societal differences can only disappeat in
Him. Only in Jesus such walls of enmity will be broken down.3¢

388 E.g. in 2 Cor. 10:15,16 and Rom. 15:23,24. Even when imprisoned in Rome
he had not yet visited Spain and might still contemplate going there after his
expected release, Philip. 1:19,25,26; 2:24

389 Col. 1:24; Philip. 3:10

390 O’Brien, referring to 2 Cor. 4:12, in Hawthorne, Martin & Reid, Dictionary of
St Panl and his Letters, 1993:625

391 Col. 1:28 (italics mine); Paul expresses similar thoughts in 2:2,3,10 (“full’,
‘complete’, ‘all’, “fullness’)

3921:29; 2:1

393 2:2-4.6,7

394 3:11

395 That is if we define ‘barbarians’ as simple, uneducated people and Scythians
as ‘technically sophisticated nomad people’ (as in Reicke & Rost, Bijbels-
historisch woordenboek, V, 1970:53)

396 Eph. 2:14-22. A similar thought was expressed in Gal. 3:28, where ‘male and
female’ are added
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Paul asks for prayer to support his ministry, for open doors®7 and for the
competence to explain the mystery of Christ cleatly, as he asked earlier.38
He also asks the Colossians to pray for grace for him to endure his
imprisonment.3%

Later he encourages them to behave and converse wisely, so that they may
keep their good witness and use the opportunities to testify about their faith
in Jesus Christ.* Presumably he refers here to local, relationship-oriented
evangelism.

Missionaries need to keep in touch with their sending churches.#! These
need to remain informed about what is going on at the mission fields and
with the missionaries, so these churches can persevere in intercession.402
Implied is Paul’s desire to remain posted about how the churches are doing.
Church-mission relationships should be bilateral.

An early missionary attrition case, John Mark, who left the ministry 12-14
years earlier was now reconciled to Paul and probably back in the work of
the gospel. 403

Mark and Jesus (Justus) were Paul’s Jewish co-workers for the Kingdom and
had been a comfort to him. Within cross-cultural ministry there can be
much-needed comfort in mono-cultural friendships, especially when people
are ministerial colleagues.

Paul praises his co-worker Epaphras before the church the latter had
planted. There was no jealousy or competition in Paul, just enjoyment about
his colleague’s success. Paul’s interest was in #he Kingdom, not his own.

397 Col. 4:3,4

398 1:26,27; 2:3

399 4:3.18

400 4:5.6

401 4:7-9

402 4:2-4

403 Acts 13:13; Col. 4:10,11
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Some missionary pioneers are not good at finishing what they started; hence

the exhortation Paul addresses indirectly to Archippus to complete his
work, 404

Study Questions

1. Does Paul believe in ‘once saved, always saved’? Motivate your answer with
Scripture passages

2. Mention some topics in Panl'’s discipling program

3. Christ can break down all walls of enmity. Which ones were specifically mentioned in
the above text?

4. Why do missionaries have to keep in touch with their sending churches?

404 4:17
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8 Philemon

Paul wrote the letter to Philemon as well as those to the Ephesians,
Philippians and Colossians during his 1t Roman imprisonment*5. Timothy
was with him during that time#% except when he wrote to the Ephesians.
Paul expected to be released.

Philemon lived in Colossae,*7 where he probably led a house church.#08
Epaphras ministered there? during Paul’s time in Ephesus.#!? Philemon
seems to have found the Lord through Paul’s ministry,*!! possibly in the hall
of Tyrannus.#'?2 This explains Paul’s intercession for him.#> Whether
Apphia was Philemon’s wife and Archippus his son is not certain.

The epistles to the Colossians and to Philemon are related: both were
written from Rome, addressed to the same church, delivered by Tychicus,*4
mentioning Paul’s circumstances in jail*!> and have almost identical personal
greetings. 10

This letter deals with Philemon’s runaway slave Onesimus,*” who visited
Paul in Rome, by whom he came to know Christ.#!8 Paul seeks to restore
the relationship between master and servant*? and to recruit Onesimus into
missionary service by motivating Philemon to become his sender.*20

405 60-62 AD; Philemon:22

406 Philip. 1:1; Col. 1:1; Philemon:1 as in contrast to Eph. 1:1
407 As implied in Col. 4:9

408 Philemon:2

409 Col. 1:7,8; 4:12,13

410 52.55 AD

411 Philemon:19b

412 Acts 19:9

413 Philemon:4-6

414 Col. 4:8,9

415 4:3; Philemon:1,13

416 Patzia, in Hawthorne, Martin & Reid, Dictionary of St. Paul and his Letters 1993:704
417 His name means ‘useful’

418 Philemon:10-18

4191718

420 :13,14,20,21
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This writing is the shortest and most personal of the Corpus Paulinum*?,
although it is also addressed to the church.? No doctrinal issues or heresies
are addressed; that was done in the letter to the Colossians.

Paul encourages Philemon to share his faith*?? through local evangelism —
not only to win people for Christ but also because it stimulates growth in
spiritual understanding. 4%

With his request, Paul chose not to use apostolic authority — although he
had the right to do so.#* He opted for a loving, diplomatic approach,*?
naughtily throwing imprisonment and age*?’ into the game. Kind requests
are harder to refuse than apostolic orders.

It was obvious and logical that Onesimus could not stay with Paul because
Philemon owned him and therefore Paul had to send him back.428 Yet Paul
would love to recruit his new brother as co-worker and makes this clear by
requesting Philemon, the church leader, to now become a missionary
sender.#?% Such a thing cannot be forced:# there must be willingness in a
sending church to let its missionaries go.

Paul talks about a partnership between sender and sent one, between church
and missionary, one that has practical and logistical implications,*3! where
the sender facilitates the sent one, or where the settled one helps the
traveler.*32 Itinerant missionaries cannot function well without facilitation.

421 The complete body of Paul’s letters
422 Philemon: 2

423 .6a

424 .6h

425:8,19b

426 :72,9

427 He was probably approaching the age of 70 at that time
428 Philemon:12,14

429:13,20,21

430 .14

431:17,22

432 See e.g. Titus 3:13
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Future missionaries should be treated as veterans are treated*® and there
should be no favoring of persons. The once-a-slave newcomer should be
treated with equal respect to the ones that have been around for a long time.

Study Questions

1. Give a small biography of Philemon

2. Explain to which letter the one to Philemon is related and why

3. What did Paul have in mind for Onesinus?

4. Explain why Paul rather used diplomacy in his request, than apostolic anthority and

how he did this
Panl actually asks Philemon to become Onesimus’ ...
How should new arrivals on the mission fields be treated?

NG

433 Philemon:17b
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9. Ephesians

Few passages in Paul’s letters describe the beauty of God’s character and
His salvation plan in Christ as exhaustively as the first two chapters of
Ephesians do.#3* The new life believers receive, contrasts strongly with their
former lives.#3> This should be a major motivation to preach the good news
everywhere. It is no coincidence that the verse about us being ‘God’s
workmanship, created in Christ Jesus to do good works which God
prepared in advance for us to do’#¢ is placed between this contrast in life-
styles and the revelation that Jews and Gentiles have both become partakers
in the gospel.#¥” In other words: as bridging text, 2:10 is of missiological
significance: God’s beauty and His message (1:3-22 & 2:4-9) is contrasted to
the gentile way of life (2:1-3 & 4:17-19).

The Church must make this message known to all generations.*¥ That is
world missions. God’s wisdom finds manifold expression in the Church.
This many-colored outlook should be celebrated rather than cause division.
God’s wisdom must not only be made known to all people of all places and
all times, but even the rulers and authorities in heavenly places must learn of
the width, length, height and depth of Christ’s love*? by perceiving it from
the Church. They watch and learn from what they see among us.

Christ does not only break down the dividing wall of hostility between Jew
and Gentile.#? Contemporary missiological interpretation sees Him also as
breaking down barriers between genders, races, tribes, social and educational
classes as well as of walls between church denominations. The latter is
summarized in the sevenfold ‘one’ (body, Spirit, hope, Lotd, faith, baptism,
God and Father).44

434 Eph. 1:3-22 & 2:4-9
435 2:1-3 & 4:17-19

43 2:10

437 2:11 - 3:9

438 3:10,21

439 3:18,19

440 2:14

441 4:4-6
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There seems to be little scriptural support for the thought that Christ led
hostile spititual prisoners of war on his way to heaven.*2 More consistent with
the rest of Scripture is that He, Who came to set the captives free,*3 also led
those He had liberated from bondage to Satan and death, with Him to
heaven.## This is consistent with what David said in one of his Psalms: ‘He
leads forth the prisoners with singing’ and the verse quoted in Ephesians a
little further.44> They were Satan’s captives, now liberated, on their way to
heaven with their Redeemer. We as His people received the same
commission: to liberate people by the gospel message and take them with us
to heaven. This is world evangelization, in line with what the great Missionary
did Himself.

Evangelism and missions is Christ’s initiative. He instituted the ministries of
evangelists and apostles.*4 They are to equip the saints for ministry;*7 in
other words: they have to train other evangelists and apostles to carry the
gospel farther.#8 This grossly neglected truth is similar to the generally
accepted principle that pastors are needed to train other pastors and that
teachers usually train other teachers. Why then is it that evangelistic, and
even more so specialized apostolic cross-cultural missionary training, has
almost entirely disappeared from the curriculae of most of our theological
training institutions?

Missions will never function well without intercession for missionaries: they
need to speak the right words and have an attitude of fearlessness.** More
than this will not be said about the use of the spiritual armor in missions,
because the topic of spiritual warfare surpasses the disciplines of evangelism
and missions. As such its treatise can be found in many theological study
books.

442 4:8, as Reid states, in Hawthorne, Martin & Reid, Dictionary of St. Paul and his
Letters, 1993:754

443 Isaiah 61:1 as quoted in Luke 4:18

444 Compare e.g. Matt. 27:52,53 (righteous people, held captive by death, were
now liberated by Jesus)

445 Ps. 08:6,18; Eph. 4:8

H6 4:11

447 4:12

448 Compare e.g. with 2 Tim. 2:2

449 Eph. 6:19,20
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One specific term we do need to look at — it occurs seven times in the epistle to
the Ephesians, out of a total of 21 times in all of Paul’s letters — is the word
mystery. The Greek word pvornpiov (musterion) means a hidden thing, a secret,
a mystery. In the New Testament it means: what is not understood until
revealed by God. This is how Paul uses the word: it was hidden in the past, but
has now been revealed. The seven occurrences of this word we see in:

The mystery of His will, namely to bring everything in heaven and on earth
together under one head, Christ,*0 was revealed to Paul*! and therefore he
got insight into that mystery of Christ,*>> namely that Gentiles are heirs with
Israel, members of one body and sharers in the promise of Christ Jesus*3 of
which Paul was an administrator4* and which he had to make known
without fear.*> The mystery of unity between Jews and Gentiles in one church, and
Christ, 1s pictured by the unity between husband and wife. 4>

The use of the mystery concept is of missiological significance: unity among
all men in Christ under His Lordship, is the basic message of God that has
to be preached as far as the ends of the earth.

450 1:9,10
451 3.3
452 3.4
453 3.6
454 3.9
455 6:19
456 5:32
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Study Qunestions

1.

N

Which two contrasting passages are connected by the missiological bridging text
2:107

What is the function of God'’s manifold wisdom?

Mention at least six dividing walls of hostility between people that Christ wants to
break down

What does Panl mean by the prisoners of war’ he mentions in 4:8¢

What training principle does Paul lay down in chapter 4 and what is its implication
for missionaries?

Define the mystery of God’s will, the mystery of Christ, and tell which mystery is
symbolized by the husband/ wife unity
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10. Philippians

Paul’s involvement with church members is striking if we notice words like
‘all’, ‘every’ and ‘always’.#>” He was not a ‘hit-and-run-evangelist’ but one
who engaged at a personal level with his converts.#8 Cross-cultural outreach
did not go at the cost of human relationships with Paul.

Only the church in Philippi partnered often with Paul to spread the
gospel.#? Even today most churches do not care for missionaries or world
missions as they should, thereby missing blessings that could be theirs. 46

Paul was not merely interested in the number of converts; he wanted quality
disciples, functioning as Kingdom ambassadors in unity, and not afraid to
suffer opposition.6! His radical gospel did not cater for lukewarm, spineless
pseudo-Christianity.

Paul is confident that Christ can make straight hits with crooked sticks. This
does not mean that he lowered his standards for true discipleship, but that
what his opponents meant as trouble for him did not really affect him.*6

His suffering (‘chains’) was an advantage for the gospel rather than a
setback.43> More people were now confronted with the gospel than
otherwise would have been the case. Paul’s example of being a bold witness
in prison prompted most of the brothers — apparently not @/ — to be more
courageous in their witness.** What will we do when our leaders suffer for
the gospel?

Every missionary must fight to gain sufficient courage to come to the same
acceptance as Paul, when he said that he would rather be with the Lord, but
for reasons of ministerial fruitfulness decided that it would be better to

457 Phil. 1:3,4,7,8

458 1 Thess. 2:7,8

459 Phil. 1:5; 4:10-14,18
460 Ps. 67:6,7; Phil. 4:17
4611:9,10,27-30
4621:15,17,18

463 1:12,13

464 1:14 (italics mine)
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stay.*> However, after prayerful consideration he believed that he would
soon be free again. Yet, he would not mind laying down his life.466

He encouraged his church members to contend as one man for the faith of
the gospel.4¢” This shows that he did not leave local evangelism in the hands
of the church leaders but expected all members to participate in outreach to
their communities.

Paul sees suffering for the gospel as a gift, not only for himself as an apostle,
but also for the church members.48 In Paul’s theology there was no place
for escapism with regard to carrying one’s cross, among a half-hearted
Christendom of mediocre commitment.

The desire to build one’s own empire, rather than God’s Kingdom, is a bad
disease in missions. Paul gives an excellent remedy against that attitude: ‘Do
nothing out of selfish ambition ... in humility consider others better than
yourselves ... do not only look for your own interest ... but also for that of
others’.4 He continues to contrast such an attitude with the one Jesus
had,*”0 which consisted of humility, servanthood and obedience. Attitude is
choice, and when the greatest of all became the humblest, who has the right
to exalt himself?

This brief passage shows how Jesus became a Missionary, crossing
enormous barriers: He laid down His rights as Son of God; He left the
sinlessness of heaven to live among sinners on earth and heaven’s wealth to
submit to poverty; He took on a human body with all its limitations; He
chose to be a servant and consistently obeyed His Father until He was
killed. No missionary, regardless of the many complicated barriers he has to
cross to take the gospel elsewhere, will ever come close to the sacrifices Jesus
made to save humanity.

465 1:20-24
466 1:24-26; 2:24,17
467 1:27

468 1:29,30

469 2:3 4

470 2:5.8
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The rest of this passage*’! is the letter’s Christological point of gravity: Jesus
received the highest place and the most eminent name in the universe and
eventually people of all times and places, living and dead alike, will submit to
Him. There is no way around Jesus. Restoring our relationship with the
Father, forgiveness of sins and our final redemption go only through Him;
there will never be another way of salvation.

Following Him by being bright stars in a dark universe amidst a crooked
and depraved generation, means laying down every darkness in our lives, by
being blameless, pure and without fault.#’> Being precedes doing character
comes before deeds.

Key words in 2:17 are ‘even if’. It shows total submission to God’s will. Paul
would gladly die for the gospel, should God so desire. He had reached Jesus’
level of obedience to death: ‘Father ... not as I will, but as You will’.473

Timothy was a missionary, entirely different from the ‘empire builders’
mentioned eatlier: Paul speaks about him as having a genuine interest in the
welfare of the Philippians.4’ From the context we see that he is like a son
and a friend, very much of one mind with Paul.

Chapter 2 describes another missionary, Epaphroditus.4” Willing to go
where he was sent, either by his church or by Paul, he cared about the
concerns his senders might have about his health and was willing to risk his
life for the work of Christ. Paul says that he should receive honor for a well-

completed assignment. Do we honor our sent ones when they return from
their fields?

Paul warns against the evil influence of the ‘mutilators of the flesh’,
probably referring to the circumcision group.#¢ He contrasts their teaching
(salvation by works of the law) with salvation by grace through faith in

471 2:911
4722:15

473 Matt. 26:39b,42b,44b
474 Phil. 2:20-22

475 2:25-30

476 3:2; Gal. 2:12
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Christ.#”7 His concern is that this ‘other gospel’ is no gospel at all*’8 and it
should not gain ground among his churches.

Years of missionary suffering, including the loss of things, getting detached
from comforts, and seeing the uselessness of temporal things, helped Paul
to only regard the eternal Lord and His work as worthwhile pursuing. The
rest paled in comparison and became rubbish.47

Maturation in thinking made him future-oriented and gave him
eschatological ‘speed’ in theology and lifestyle. This way of thinking is not
typically apostolic: all spiritually mature people should eventually arrive at
such total dedication to Christ.48

Having seen the advantages of Roman citizenship and on occasions owing
his life to it,*! he sees his heavenly citizenship#$? as the only thing that
counts. Missionaries should not rely more on secular than on heavenly
advantages.

Unity among ministry colleagues has a high priority with Paul, hence his
plea with two women to come to agreement regarding differences of
opinion. Hatlier he said this to the whole church but suggests here that its
leadership should set the example. 483

Paul understood the fears and anxieties of missionary life well and knew
what he talked about when he said ‘Do not be anxious about anything ...
but pray for everything’. 484

Missionary life is unpredictable and presents sometimes-unpleasant
situations. Paul learned and taught to always choose for an attitude of
contentment specifically with regard to provisions.

477 Phil. 3:9

478 Gal. 1:6,7

479 Phil. 3:7-10

480 3:11-15a

481 See e.g. Acts 16:37; 22:25-29; 25:10-12
482 Phil. 3:20

483 4:2 & 1:27

484 4.6
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What an example for missionaries, from one who never solicited funds for
himself — and never accused God or man of letting him down in this area.
Such an attitude makes one powerful. 48>

Lacking interest in material affluence, he could genuinely say to be
interested more in the spiritual gain of his supporting churches than in any
personal gain or comfort he might reap from them.*¢ May his attitude
function as a searchlight to bare wrong motives that may be hidden in our
own hearts, so that we can get rid of them.

Paul is not afraid to say that he is amply supplied.*” How often are we silent
about our material blessings, fearing that this may cause people to diminish
or stop their support of us? There is no clearer plea for a life of faith in
God’s sufficient supplies, than ‘My God will meet all your needs according
to His glorious riches in Christ Jesus’.48% When He pledges to do so, why do
we solicit funds from lower authorities?

Study Questions

1. What was the effect of Paul’s imprisonment on the brothers in Rome?
Which verse shows that Panl expected all church members to participate in local
evangelism?

3. Is suffering for the gospel only meant for missionaries? Motivate your answer with the
relevant Scripture verse

4. What argnments does Paul raise against ‘building your own ministerial empire’?
Include the Scripture reference

5. Describe the ‘cross-cultural barriers’ Jesus had to cross in order to become God'’s
Missionary (include the reference)

6. Explain this letter’s Christological point of gravity

7. What strong character traits do we see in Epaphroditus?

8. How do you learn to regard all things as rubbish, if only you may know Christ
better?

9. Why was Paul more interested in the spiritual gain of his donors than in their gifts?

4854:11-13

486 Compare 3:7-10 with 4:14-17
487 4:18

488 4:19
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11. First Timothy

Paul gives us alternative missionary-selection criteria, based on his
experience as persecutor of the church. He states that God would rather
have a zealous, unbelieving jonoramus than a decent but lukewarm pietist.*%
Should we not pray more often for revolutionaries, terrorists and religious
fundamentalists to come to Christ, and to be called to setrvice in the
Kingdom of God?

Paul instructs Timothy to minister with the spiritual gift he received during an
occasion of dedication or ordination under the laying on of hands by the
elders,*0 through a prophetic word. It may have been the gift of evangelistic
ministry but there are also definite dusies coming with such an office,*!
although it should not be expected of any worker to continually work outside
his combination of gifts. Staying within that mixture avoids burn-out.

The next issue is the tough one of church discipline. Hymenaeus and
Alexander have been handed over to Satan.*? We read about such a
disciplinary action only once more.*3 At that occasion the reason was #oral,
in this case it could have been doctrinal.#** When people have caused the
destruction of faith of others in the church, the only drastic solution seems
to be to separate them from the congregation that they have infested with
their erroneous teaching. This ‘handing over’ can best be seen as
excommunication, a placing outside the church,*> back into the world,
Satan’s domain. 4%

Paul — the missionary himself — undertook the action in both cases, as
founder of the congregations. His actions were probably meant as remedial
rather than punitive. 47

489 1 Tim. 1:12-16

490 1:18; 4:14

4912 Tim. 4:5

4921 Tim. 1:19,20

4931 Cor. 5:5

494 Look at 2 Tim. 2:17,18

495 Compare with Jesus’ ruling in Matt. 18:17

49 See 2 Cor. 4:4

97 Guthrie, The Pastoral Epistles — An Introduction and Commentary, 1977:68,69
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Delivering people into the hands of Satan meant placing them outside the
spiritual protection of the church to a place where (physical) harm might
befall them*” to such an extent, that it was hoped that they would repent
and return to Jesus Christ. It seems that such disciplinary action occurred
more in churches that were newly planted by missionary pioneers than in
older and more established ones.

Paul’s admonishment to pray and intercede for all in authority is not only
meant to please God, or for the church to lead a comfortable, unhindered
life.4 The key lies in the next verse:> [so that| ‘all men ... be saved and
come to a knowledge of the truth’. This applies not only to local evangelism
but also to cross-cultural missions. Paul worked under different people
groups as ‘herald ... apostle ... and teacher ...to the Gentiles’.>!

He encourages and advises especially new missionaries, short-termers and
first-term career workers who have no command of the target-people’s
language as yet.>2 As long as they do not master the local vernacular, they
can still sez an example in life, love, faith and purity.>3 The other guidelines apply
to workers who have adjusted sufficiently to their host culture.

Although Paul speaks about widows in chapter 5, many faith missionaries
also find themselves in situations like that of the widow, by calling day and
night to the Lord for help.>* Yet they must meet certain criteria to be
entitled to support.”? Not all of them do however>% — which may not have
to do much with physical age, in the case of missionaries, but rather with
not functioning adequately.

498 Compare e.g. with Acts 5:1-11

4991 Tim. 2:1-3

500 2:4, Similar to the thought, expressed in 2 Pet. 3:9
501 2.7

502 4:12,15,16

503 See also #5 of this chapter (Second Corinthians)
504 5.5

505 5:9,10

506 5:11,14
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Study Qunestions

1.

2.

SN

Give some reasons why we should pray that religions fanatics and terrorists should
come to repentance

Why should Christian work ideally be done within the combination of gifts the
workers have?

Excplain the reasons and the expected ontcome why some people were ‘handed over to
Satan’ by Panl

Give your opinion whether such a practice should be maintained in onr time

Why does Paul admonish us to ‘pray for all in authority’?

What can missionaries still do, although they don’t master the local langnage yet?
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12, Titus

1 Timothy and Titus were written in the same period, after Paul’s release
from his 15t Roman imprisonment around 64-65 AD during a travel period
and 2 Timothy during his 2rd and last incarceration.

We know less about Titus than we do about Timothy. The latter is
mentioned twice as much in the New Testament. Titus, although he was a
Greek, was not forced by the leaders in Jerusalem to be circumecised.>07

They ministered in Crete together.’® Since we read nothing about this
journey in Acts, we depend on Paul’s letters for our data. After working at
Crete, Paul travelled on and Titus stayed. It may have been either man’s 2nd
visit — depending on who planted the churches and when — seen that bezween
these visits opponents of the gospel damaged the churches.>” Titus had to
repair the damage and appoint leaders who could care for the flock,
preventing such things to happen again.>10

Paul was in Miletus and Troas, respectively south and north of Ephesus at
the Turkish west coast,5!! possibly during the same trip. He asked Titus to
come to Nicopolis,>!? in the northwest of Greece. It is as if we see a fourth,
post-Acts, missionary journey develop; what lacks however, is the order in
which places were visited and the length of stay in each. Spain is not
mentioned.

It was logical from a cultural perspective to let Titus minister on a Greek
island: communicational differences would be minimal; a condition for
sorting out the problems, described in chapter 1. For Titus this was E-1
ministry: local and mono-cultural. His effectiveness would not be hindered
because of foreignness.

507 Gal. 2:1-3. Also see #1 of this chapter (Galatians), where this was explained
508 Tit. 1:5 ‘I /eft you in Crete’ (italics mine)

509 1:11,10

510 1:15,16

5112 Tim. 4:20,13

512°Tit. 3:15
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The households Paul mentions were probably house churches, as we see in
several references.>!3

Paul was sufficiently acquainted with Cretan culture to know about its poets,
quoting Epimenides (6™ century BC), as propher.>'* This indicates the
importance of studying language and culture by the missionary of his or her
target-people.

Teaching would be of little help if it had not been backed up by Titus
setting a godly example.>> Doing is nothing without being. The latter is the
more effective weapon against opponents.

The most common people (slaves) can be successful evangelists if they are
trustworthy, and so make the teaching about God our Savior attractive.>10

The verse about Jesus, purify[ing] for Himself a people,>!7 is placed in the
eschatological context of ‘the glorious appearing of ... Jesus Christ’>!® and
reminds us of the ultimate vision for cross-cultural missionaries, namely the
‘multitude ... from every nation, tribe, people and language, standing ... in
front of the Lamb’.”” That is our goal. If we want to be strategic, this must
be our measuring rod for or against certain ministerial activities.

Paul encouraged Titus to remind the church members ... to show true
humility toward all men because ‘at one time we o0 ... were foolish’.520 ‘We
too’ includes missionaries. Some who walk in faith for decades and minister
on foreign fields for a long time, gradually adopt an attitude of arrogance
toward sinners.>?! We must always remember our origin and not succumb to
an ‘us and them’ outlook when we try to reach people.

513 1:11 and also e.g. Rom. 16:5; 1 Cor. 16:19; Col. 4:15; Philemon:2 and
implied in several other places

514 Tit. 1:12; Richards, Eternity in Their Hearts, 1984:9,22; quoting the
Encyclopaedia Britannica, Micropaedia, 15t edition, vol. 3, p. 924

515 2:1-8

516 2:10

517 2:14

518 2:13

519 Rev. 7:9

520 Tit. 3:1-3 (italics mine)

521 See e.g. Luke 15:1,2; 18:9-14
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In one chapter Paul speaks three times about being ‘ready ... devoting ... to
doing what is good’.522 What 215t century, lukewarm Laodicea, Christendom
lacks most is true commitment to Christ, His Kingdom and the ministry. It
is seen in the shortage of workers on the mission field>?3 and in the church.

Titus likely made it to Nicopolis to spend the winter.52* Later, after being
imprisoned again, Paul wrote ‘“Titus [has gone| to Dalmatia’.5?> This area,
Croatia’s west coast, was the logical next step on a trip from Crete, via
Greece’s mainland, farther north than Illyricum (Albania) where Paul
preached before.>2¢ It probably was their last winter together, before Paul
was beheaded at Nero’s command.5?7

Study Questions

1. What must have happened in the churches at Crete, that necessitated Titus’
continned ministry for a while? (Give references)

Explain why Titus was the obvious choice, to minister at the isle of Crete

How do we see that Paul was well-acquainted with Greek culture?

Why was it important for Titus to set a Godly example?

What should be the ultimate vision of every missionary? (Give a reference)

What is the reason that we have a perpetual shortage of workers, in church as well as
on the mission fields?

SR DN

522 Tit. 3:1,8,14

523 Matt. 9:37,38

524 Probably 65-66 AD
525 2 Tim. 4:10b

526 Rom. 15:19

527 Probably in AD 68
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13 Second Timothy

Paul prayed much for Timothy.>?8 Especially now that Paul was in prison,
knowing he would not come out again, the success of his ‘son’s’ ministry
became even more important to him. Do we pray for mission colleagues as
fervently as for ourselves?

Paul’s tears might be about Timothy’s ministry in Ephesus where he faced
opposition, and had difficulty operating his gifts.52? Paul often encouraged
him to join him in suffering for the gospel.>3¥ Maybe, paying that price was
hard for him.>" Timothy, used to work in Paul’s team, possibly found it
difficult to work alone.

The verses ‘fan the gift into flame’, ‘God didn’t give us a spirit of timidity’,
‘do not be ashamed to testify about our Lord’ and §oin with me in
suffering’>32 suggest that Timothy was not as bold as Paul and may have felt
inferior.>® The exhortation to do an evangelist’s work>* suggests that he
lacked in that area. Was this because ‘all ... in ... Asia had already heard the
Word ...°, or because Paul had preached from Jerusalem to Illyricumr>3>
Did Timothy consider the great commission as already finished? Did he
forget that there were still ‘regions beyond’>% to evangelize?

Onesiphorus, possibly an Ephesian house church leader, gives a beautiful
example of member care.> He blessed missionaries with whatever they
needed: physically, spiritually or emotionally. He provided such refreshment
when Paul was present, but even travelled to Rome to ensure that he was
well cared for. This teaches us that: missionaries need member care (‘he
helped me’); the Lord rewards it (‘show mercy, because...”);

528 2 Tim. 1:3b

529 1:4a; 1 Tim. 4:12a; 1:18; 4:14,15; 2 Tim. 1:6-8a; 4:5

530 4:8b; 2:3; 3:11,12

531 In 3:11 Paul reminds Timothy of what happened, with regard to persecution
in Acts 13 & 14

532 1:6-8

5331 Tim. 4:12a

534 2 Tim. 4:5

535 Acts 19:10 and Rom. 15:19 respectively

536 15:23,24; 2 Cor. 10:16

537 2 Tim. 1:16-18
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‘member care persons’ identify with workers (‘not ashamed’); it should
happen regulatly (‘often’); they sacrifice for it (‘he searched hard’) and
persevere (‘until he found me’). This care costs time and money.

aul evangelized, planted churches, but also recruited personnel, e.g. Titus,
Paul gelized, planted churches, but al ted p 1, e.g. Tit
imothy, Tychicus, etc. He showed that one should not only minister on his
T hy, Tych He showed th hould ly h
own — which adds fruit — but also encourage others to do so, which multiplies
fruit. When he wrote ‘the things you heard me say ... entrust to reliable men,
... qualified to teach others’,>3® he also pointed to church mobilization and
personnel recruitment for local evangelism and cross-cultural missions.

Paul gives three analogies of missions ministry.>3 Firsz, he says that a soldier
should not be involved in civilian affairs, but focus on pleasing his
commander. Many missionaries though have to be involved in civilian
affairs, e.g. a seculat job, because their churches insufficiently support them.
Second, an athlete should ‘compete according to the rules’. Many rules can be
broken in missionary practice, e.g. building one’s own empire,>* taking
credit for ministerial success®*! and abusing the ministry for financial gain.>*
In other words, things zzken instead of graciously granted by the Lord. Third, a
farmer should be the first to receive his share of the crops. This is often
understood as receiving a heavenly reward, but it may also indicate a
reasonable material reward.>®

Paul says that the Word is not chained.>** This is true in a spiritual® and in
a physical sense: be was chained but ot his co-workers, and thanks to his
vision to multiply fruit by recruiting colleagues, the Word still spread freely
through #heir ministry.

538 2:2 (italics mine)

539 2:4-7

540 See e.g. Acts 8:13-24: Simon, formerly sorcerer, now Christian, wanted
power — but received a rebuke instead. The principle comes out also in
Philip. 1:15,17a: ‘preaching Christ ... out of envy and rivalry’

541 Is. 42:8 ‘I will not give My glory to another’

521 Tim. 6:5b © ... who think that godliness is a means to financial gain’

543 This is in line with verse 4 as well as with 5:17,18. See also: 1 Cor. 9:7-14

544 2 Tim. 2:9

55 See e.g. Is. 55:11 & Eccl. 11:1

94



Some of Paul’s co-workers — Demas, and possibly Phygellus and
Hermogenes — had given in to temptations,>¢ which were strong in Rome’s
secular, urban environment.

Although Crescens, Titus and Tychicus had left for other areas and only
Luke was with Paul, he nevertheless missed them as friends, and asked for
more company.>’ It is noble that he asked for John Mark, whom he had
refused to work with after Mark had deserted 18 years earlier,>* but who
had now been restored.

Tychicus, a faithful servant> was sent on several missions by Paul, carrying
his letters to the churches. He travelled with Paul on his last trip to
Jerusalem;>® was sent from Rome to Ephesus during Paul’s first
imprisonment>>! and to Colossae, with Onesimus>>? to deliver Paul’s letter
to Philemon. He may have visited Titus on Crete.> Paul’s version of
mission logistics!

‘Alexander the metal worker did ... great ... harm’. Paul warns Timothy for
him.>>* Is it right to warn colleagues against opponents on the mission field?
Jesus warned His disciples against the Pharisees.> Is it wrong to say ‘the
Lord will repay him ...”? No, since revenge belongs to the Lord.>>¢ Yet, we
may ask forgiveness for our enemies. >’

546 2 Tim. 4:10; 1:15

547 4:10-12

548 Acts 15:37,38

549 2 Tim. 4:12

550 Acts 20:4

51 Eph. 6:21

552 Col. 4:7-9

553 Tit. 3:12

554 2 Tim. 4:14,15. This Alexander may have caused the riot in Ephesus, twelve
years earlier (Acts 19), but was not likely the one Paul mentions in 1 Tim.
1:20. The first A. was not a Christian, the latter, though an apostate, was

555 Matt. 16:6,11b,12

556 Deut. 32:35; Rom. 12:19; Hebr. 10:30

557 Luke 23:24; Acts 7:60
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Study Questions

1. Give a character description of Timothy’s, using Paul’s encouragements to him as

your guideline

Describe the quality of member-care Onesiphorus provided for Panl

3. What important ministry characteristic do we see in Paul, apart from evangelizing
and planting churches? What was the result?

4. Explain the three analogies Paul gives between secular jobs and missionary ministry

5. Describe the ministry of Tychicus’

N
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Other Books by Steef van ‘t Slot

World Evangelisation — That All May Hear, Hebron Press, Benoni, South
Africa, 1999/2005, re-published by Recruiting for Missions, 2012.

This book is also available in French under the title Evangelisation dun Monde —
Que Tous Puissent Entendre, 2013

The present three books World Evangelisation & The Bible’s Missionary Message,
Part I — The Old Testament and ILA — The New Testament can be ordered on line
as Print on Demand at one of the following websites: www.biblekiosk.co.uk
or www.bijbelkiosk.nl

Books are printed on demand through the Print Location Network of
Publidisa’s Global Content Manager — at several locations worldwide

Biblical Foundation for World Missions, Hebron Press, Benoni, South Africa,
2005. This book is out of print, but still available as MS WORD document.
Should you be interested, you can contact the author at
recruiting4missions@gmail.com This book was the basis for the three
volumes of The Bible’s Missionary Message, of which Part 1IB — The New
Testament will be published in 2015.

Biblical Mission Stories, a Theology of Missions Course for Oral Learners,
2007. This course was not published as a book but translated into an East-
Asian majority language where it is used to train cross-cultural missionaries.
This document is being published in the form of monthly articles on the
website www.recruiting4missions.org from October 2014, in English only.
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Recruiting for Missions

The Foundation ‘Recruiting for Missions’ was established in 2010 in The
Netherlands, as a legal entity to a ministry that started in 1998 and was
started by Dutch missionaries Steef & Tineke van ‘t Slot, until 2006 working
in and from South Africa.

The ministry seeks to mobilize churches, mainly in the Global South, to
participate in the execution of Christ’s great commission. It helps them
recruit and train cross-cultural missionaries to people groups in their
countries and on their continents that are unreached or least-reached with
the gospel; and with the training of Christian workers for children’s
ministry.

This is done through development of theological and missiological
materials, that can be taught in the form of weekly modules (20-30 hours),
suitable for churches, Bible schools, theological seminaries, retreats,
missionary training centers, etc.

Available modules: Introduction to Missions (World Evangelisation — That All
May Hear) and The Bible’s Missionary Message (three volumes, one on the OT
and two on the NT), as well as a course for children’s workers. Teaching
takes place upon invitation, to be sent to recruitingdmissions@gmail.com

The Foundation operates on unsolicited gifts. It pays no salaries; funds are
spent on development and production of teaching materials. It does include
travel costs of itinerant faculty.

If you desire to donate gifts to the ministry, you can deposit your gift to
bank account IBAN): NL97INGB0004329130; BIC code: INGBNL2A in
the name of Recruiting for Missions, 6717 PP Ede, The Nethetlands.

In The Netherlands gifts are tax-deductible because the Foundation has an
ANBI status.
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