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Endorsement for
“The Bible’s Missionary Message’

“You must meet my Dutch friend,” exclaimed a Belgian friend of mine
about a decade ago. ‘He has written and teaches some of the best material
I have seen on the Biblical foundations of mission’. A short time later 1
was introduced to Dr. Steef and a bond formed between us around a
shared goal of training missionaries throughout the world. Since then I
have had the privilege of teaching with Steef in Africa.

The work he has done in these newly revised volumes is priceless. We
affirm that it is mandatory that all who serve cross-culturally have a clear
grasp of God’s view of mission as revealed in Holy Scripture. This is what
these volumes contain. Steef has searched scripture verse by verse and line
by line. It is a rich resource for both the beginning student and the
academic expert who teaches and writes at the highest levels.

I am particularly thankful for this excellent work. I believe it will be an oft-
quoted and useful tool for years to come. So whether you are new to
mission study, wanting to understand God’s heart for the world or are
quite familiar and looking for new discoveries with clear analysis and
treatment of the entire sweep of sctipture, this is a must for you.

I predict that you will find yourself stopping from time to time just to
worship, thanking God for His great love for all ethne.

This love moved the Father to make the ultimate sacrifice — allowing His
own Son to die — providing a way that each of us can be forgiven and
adopted into His family. May these pages inspire you to become a
proclaimer of this ‘good news’ to those who have not yet heard it,
wherever they may be on this planet.

Paul Strand, Senior Professor and Training Consultant
Bethany International Ministries
Bloomington, Minnesota USA



Endorsement for
“The Bible’s Missionary Message’

The Bible’s Missionary Message, Part IIB - New Testament, is the revision of
Steef van ‘t Slot’s earlier book Biblical Foundation for World Missions. The
word ‘revision’ expresses a lot about the author. Despite, or may-be due
to, his mission experience already for many decades, he persists in his
search for even better ways to emphasise the missional value of the whole
Bible. He does so from the starting point that the foundation of missions
is in the Bible. But, based on this axiom, the author’s desire cleatly is to
expand the richness of the Bible’s message on missions. He does so by
looking for further evidence of missional aspects in the Bible and by
looking for ways how to teach even more relevantly about this evidence.
Though the author has a PhD himself, he manages to communicate on the
level of his target group: Christians who want to be missionaries, but many
times lack sufficient education. His experience in working with this target
group encourages him to continue searching for relevancy.

The above makes this, the third and last in the series, a valuable one to
study the Bible as ‘mission book’, both theoretically and practically. And
not only for the mentioned target group, but also for those who were
blessed with better education and want to learn about communicating to
Christians from an oral culture.

I sincerely recommend this volume as a study book on missions and as an
encouragement for those who experience being called by God into the
mission fields.

Kees van der Wilden

Associate Director
WEA Mission Commission
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Author’s Preface

Most of the contents of this book were originally published (by Hebron
Theological College, Rynfield, South Africa, 2005) as a one-volume book,
with the title Biblical Foundation for World Missions. This book was too
voluminous, too costly to produce and too heavy to transport with its 281
pages in A-4 format.

Therefore I re-worked it into 78 short articles, published on our website
www.recruitingdmissions.org between April 2008 and September 2014. 1
publish them now in 3 small volumes, trusting that it makes production,
use and transport more tenable.

This third volume contains 25 articles on the New Testament; volume one
contained 28 articles on the Old Testament and volume two also had 25
articles on the New Testament. They were designed for modular teaching
in Bible schools, theological seminaries and missionary training centers:
each of them takes about an hour to teach. Depending on how many
teaching hours there are in one school week, each volume can be taught in
about a week — which makes it a pretty intensive program, though.

Remember the book’s target group: Christians in the Developing World
who want to become missionaries. Their level and type of education
recommends oral teaching, for which this text is at best a sustaining tool,
not one that should rather stand alone. It can also be used for Bible
studies or sermons and during retreat weeks or mission conferences.

May these studies increase your understanding of the Bible’s world
missions message and stimulate your journey from initial awareness to

enthusiastic, successful and exciting involvement!

Steef van 't Slot, Ede, The Netherlands, Summer 2015
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Introduction

The best way to learn the Biblical message about world missions is not to
read 2 book about it (such as this) but to read #he Book, more specifically:
to read the Bible with missionary eyes. That is also the perspective from
which its two forerunners were written: part I on the Old and part I1 A on
the New Testament.

In volume II A you find missiological comments on the gospels, the Acts
of the Apostles and Paul’s epistles.

In volume I you find the first half of a series about eschatology; the
second half appears in this volume. The New Testament ends with the
book of Revelation and for that reason this volume was more suitable than
1T A, to host the remainder of my eschatological entries.

Some major themes run through all three volumes. The first is the unity
between Old and New testaments: both are the Word of God and speak
about the same God. Both are of equal importance: call the Old
Testament the picture book and the New Testament the text book, if you
wish. They tell the same story and complement each other.

A second major theme is, that God is the God of the whole world, whose
name needs to be preached to the ends of the earth. All people groups in
the world need to know that only He is God. There is not a single people
group in which He is not interested.

Abnother is, that God, who could not and would not tolerate sin in Old
Testament times does not tolerate it in New Testament times either. He
has not changed; He has always offered only one way of salvation out of
judgment and He still does: today it is faith in His Son Jesus Christ.
Therefore Christianity is unique: there is no other religion whose god
comes down to save people. Only Jesus Christ did that.

ix



The /ast one is, that if there is only one way of salvation, there are
consequences when you do not choose that way. Man has been created as
free moral agent; a relationship between man and God is possible only
when man chooses such a relationship voluntarily. Jesus talked a lot about
hell as the horrible alternative. He is the only One who knows what He is
talking about, and yet we don’t like to hear about hell nowadays.

It is time that we take God, Jesus and the entire contents of the Bible
serious again. We have become too liberal and tend to think that all roads
lead to Rome, as the expression goes. Let’s return to the full Biblical
message and hear and obey Jesus’ words. The era of grace will soon be
over. Let’s use our time, before night falls.

How to Use this Book

For the student who reads these materials it is very important to do so
with an open Bible: look up all Scripture references that are given under
the footnotes. That will increase your Bible knowledge significantly.
Discussing the study questions at the end of each section will help to
improve your understanding and to easier retain the main issues.



Chapter I

Missionary Observations: Other Epistles
Introduction

This chapter speaks about the missionary theologies and practices of
Peter, John, James and Jude. Although we know their letters from Bible
reading, you will notice that there are still substantial parts hidden in
inconspicuous details that we often overlook. These are nevertheless
important if we want to style our 215 century missionary practice after the
apostolic examples.

Scholars differ in opinion about the order of the non-Pauline epistles. In
this volume I have used the order you find in the Chronological Life
Application Study Bible in the New Living Translation (24 edition).

Frank Viola chose a slightly different approach. He argues that Emperor
Vespasian, who succeeded Nero in 69 AD, because of his occupation in
Alexandria, put his son Domitian temporarily in charge of the empire and
his other son Titus in charge of military affairs. Domitian exiled John to
Patmos. All agree here, but most scholars thus far dated that act in the 90s
when he (again) ruled as Roman Emperor. Viola argues that Domitian
exiled John during his firs# temporary reign and as a consequence dates
John’s gospel, his three letters and Peter’s first letter as early as 65 AD,
Peter’s second letter in 67 AD, followed by Jude’s letter in AD 68 and
finally John’s Revelation in AD 70. His reasoning is, that ‘the weight of
internal evidence in the book of Revelation suggests that it was written
before the destruction of Jerusalem in AD 70’1

U Viola, The Untold Story of the New Testament Church, 2004:164-177. 1 recommend this book.

1



1 James

James® missiology shows us sad realities in the Majority Church. The
observations below are not unilateral accusations from the Minority- to
the Majority Church.? Both make mistakes, have to repent? and repair the
damage.

There are many orphans and widows in the Global South* and with its
numerous Christians the question is justified, why Western missionaries
perform ministries, that the Majority Church should do itself. How pure
and faultless is Southern Christianity in this regard? Diaconal ministries are
the local church’s responsibility and 7o meant as occupation for cross-
cultural missionaries, except in unreached areas where such ministries may
serve to open up the population to receive the gospel.

Paraphrasing one passage,® we might say to some non-Western leaders:
‘Brothers ... don’t show favoritism. Suppose a [white] man meets you, a
Western missionary with much finance at his disposal, and another comes
in without that. If you show special attention to the rich missionary and
say ‘Hey, let’s partner’, but say to the less advantaged missionary ‘yes, yes’
— but then ignore him — have you not discriminated and become judges
with evil motives? Has not God chosen those who are poor in your eyes
to be rich in faith, knowledge, experience and advice? But you insulted His
less affluent workers. Is it not the rich missionaries who make you
dependent on their funds and dictate you their agendas? Is their version of
‘partnership’ not in fact an employer-employee relationship? Do they not
enslave you with their wealth and degrade you and the name of Who
created your If you show favoritism, you sin.’

Further on we read about faith without deeds.¢ One of the late leaders of
Southern Christianity described it as ‘a mile wide but only an inch deep’?”

2 With ‘Majority-Church’ I mean the Church in the Global South, with ‘Minority Church’
the Western Church

3 James 4:8-10,17

4 1:27

50 2:1-9

0 2:14,17

A term of the late Nigerian theologian, Dr. Tokunboh Adeyemo



James calls it ‘dead’. Undiscipled converts will not change the wotld. The
world needs no more talkers, but walkers. Take Africa: Christianity did
spread widely, yet its impact on society is often small. No place in the
world knows so much AIDS, poverty, wars, power abuse and corruption.
Therefore, the overseas cross-cultural missionary enterprise in Africa
should concentrate on discipleship- and leadership training, and on
mobilizing the Church to reach the unreached on its continent. The
Western missionary task force should teach #hem to develop and care for
their own communities and equipping the saints for ministry, rather than
performing local ministries zzse/f. Such work should be based on self-
reliance principles, abandoning dependency on foreign funds and
personnel.

James gives an example of social care (food and clothing) as proof of true
religion.® It is a great Western ministry: shipping in food and clothes for
the poor. Such ministry is an easy fundraiser and it helps to ease the
donors’ consciences. But does it help? It relieves, but fails to develop
communities. It changes situations, but not structures. In some cases
indigenous markets were spoiled because local farmers could not compete
with free overseas wheat.

What should be done then? It is wiser to “give somebody a rod and teach
him to fish, than just give him a fish”. There should be disaster-relief, but
this should not replace community development. Giving things is easier
than teaching people to care for themselves — which also redeems their
dignity and self-esteem. Is not this what James meant?

Later, he describes earthly, unspiritual and devilish ‘wisdom’.? This
reminds us of the envy that exists among poorer church leaders because of
a Western-type prosperity gospel, daily broadcast on TV into their regions.
Unfortunately many Southerners fell for the glitter of impressing
cathedrals with expensive sound systems — and they want it too.

Parallel to this one is confronted with envy on the status of others and the
ambitious attempts to jack up one’s reputation by using impressive titles,

8 2:15,16
9 3:14-16



such as apostle and prophet (which sound more prestigious than ‘pastot’),
doctor, reverend, bishop, etc. Such unholy self-exaltation can only raise
contempt among people that are 7oz driven by a ‘chief-mentality’ that seeks
to build empires at the cost of God’s Kingdom. Such boasting and
bragging!® has become a widespread satanic disease, causing lots of
disorders (think about unreliability,'! waste of time and money and
absence of financial accountability, to mention a few) and other evil
practices.’? What on ecarth have we, Western missionaries, done to grow
such fruit? Repentance is badly needed on both ends.

James’ complaint against undesirable church-behavior goes on.!3 There is
quarrelling and fighting in the Majority Church. Much is caused by the
above issues, but also we see divisions like separations along tribal,
denominational, cultural, social and racial lines. Apart from coveting,
killing occurs. How? Even if that were not the case literally, we can think
of killing relationships, one another’s reputations or credibility'* and the
unity in Christ’s Body. The fighting does not even yield results: “You do
not have because you do not ask God’1> Often unashamed fundraising by
Southern Christians in the West replaced asking Godl By forgetting to ask
the highest Authority with regard to financial needs,!® non-Western leaders
fall into the trap of wrong motives and succumb to serving Mammon
instead of God.!” James’ concluding word ‘adulterous’ is in place:!8 there is
a lot of ‘washing, purifying, mourning, grieving, wailing and humbling’ to
be done'? before the Majority Church can expect to be lifted out of her
numerous predicaments.

His next warning applies to affluent Christians (also in the West) who
abused their wealth for selfish ends.?

10 4:16

1 5:12b

123:16

13 4:1-3

14 4:11

15 4:2 (italics mine)
16 Haggai 2:9; Ps. 50:10
17 Matt. 6:24

18 James 4:4

19 4:8-10

20 5:2-5



Paraphrasing it into missionary vocabulary: “Your wealth missed the
eternal benefits it could have reaped. You forfeited the possibility to be
clothed with fine linen.?! Your gold and silver have missed its true
purpose, and that loss will testify against you and consume you, who piled
up wealth instead of investing it into Last Days initiatives. The wages you
failed to pay the workers of the Kingdom, who went out to evangelize the
nations on your behalf are crying out against you. The cries of these
harvest-laborers have reached the ears of the Almighty. You lived in
luxury and self-indulgence [and] fattened yourselves while Judgment Day
approaches.” James repeats his advice to ‘weep and wail because of the
coming misery’?? — in other words: he calls the rich to repentance.

James’ last missions-related remark applies to the brothers who expect a
spiritual harvest, encouraging them to be patient until the Lord comes,?
i.e. when the great commission has been completed.?* He warns that the
last stretch of that race will contain much suffering, like that of the
prophets who spoke in the Lord’s name; and that perseverance will have a
reward, much richer than expected, as was the case with Job.

21 Rev. 19:8b
22 James 5:1
2 5:7-11

24 Matt. 24:14



Study Questions

1.

2.

What ministries should Western missionaries not perform among churches in the
Global South? What should they rather do instead?

What sort of missionaries is often favored by leaders of churches in the Global
South?

Explain in your own words, what you think Dr. Adeyemo meant with bis term ‘a
mile wide but only an inch deep’

What may be the disadvantage of Western disaster-relief for poor countries?

What bad practices enhance the building of people’s own ‘empires’ instead of God’s
Kingdom?

What sort of divisions in the Church of the Global South should be addressed in
order to restore unity?

Mention some disadvantages of Global Southerners raising funds among Western
churches

What warning does James address to affluent Christians, with regard to the
support of missionaries?



2. First Peter

When we compare the geographical areas in which the recipients of Petet’s
letters lived with those mentioned in Acts we see an overlap.?> Some older
people in the congregations that Peter addresses may have heard him
preach in Jerusalem 30 years eatlier. These churches were well established
but apparently had a second-generation problem that Peter seeks to
address; hence the discipleship-approach in his teaching.

In his first verse Peter addresses the nations, speaking about the ‘grace that
has come to you’?’ as prophesied throughout the Old Testament. Peter
does not talk to his fellow Jews in Jerusalem here, but preaches cross-
culturally: no Judaist garment is used to wrap the gospel into.

When Peter tells us to ‘live as strangers and aliens in the world’?® we may
also feel encouraged to live as missionaries among a people group in the
world that is not ours. We /e, but do not belong there. Missions has two
sides, one 1s adaptation, contextualization and incarnation with the purpose
to remove all perceived foreignness from the gospel message among our
target-group. The ozher is what Peter addresses here: as citizens of heaven we
are to maintain purity and holy living in the midst of a crooked and
depraved generation.?? In missionary terms: not being contaminated by
idolatrous  cultural ~ practices that dominate our target-peoples;
enculturation® is a step too far.

Peter speaks about ‘a people that once was not a people’3! There is a
parallel with Old Testament Israel, concerning the ‘chosen people, royal
priesthood, holy nation belonging to God’, which stems from God’s

25 Compare 1 Pet. 1:1 with Acts 2:8-11

26 1 Pet. 2:2

27 1:10-12 (italics mine)

2 1:1,17; 2:11

2 Filip. 2:15

30 Enculturation can be defined as ‘immersing oneself into a culture without a critical Biblical
evaluation thereof” (my definition)

311 Pet. 2:10. Before Israel was a people, it was a clan of a father (Jacob) and his twelve
sons. Before the Church was a people, it was a clan of one Man (Jesus Christ) and His
twelve disciples



original plan for Israel when it had just left Egypt.32 The implication is:
where Israel failed through sin and conformity to the idolatrous
surrounding nations, the worldwide people of God are to succeed through
holiness.?* Should it disregard holiness, it will be exiled into the spiritual
Babylon, the false church that will turn anti-Christian in the last days.3*
God will not show more tolerance towards a sinning church today than
He did towards the sins of Israel 2,600 years ago.

From Peter’s way of encouraging the wives of unbelievers®® we learn
missionary lessons on how to stand as Christians in a pagan society.® The
common denominator between these passages is that actions speak louder
than words. A display of Godly character speaks clearly, even before a
local language has been mastered.

Godly character revealed in a missionary is of much greater value than
presence of external assets, such as wealth, reputation, prestige or
appearance.’” Such externals should rather not be brought into play at all.

Again paraphrasing, we could say: ‘Missionaries, be considerate as you live
among your target-people and treat them with respect as the spiritually
weaker partner in the gospel enterprise, so that nothing will jeopardize
your testimony’.?

When Peter says ‘Always be prepared’ he points to an ambassador-
attitude that is not a missionary privilege — it should be common among a/
God’s children — but it does lie at the heart of missionary ministry. The
witnessing tone ought to be gently respectful — the opposite of the
haughty attitude that places ‘me, the Christian’ over and against ‘you, the
sinner’.

32 Compare 2:5,9 with Ex. 19:5,6
3 1 Pet. 1:13-16; 2:11,12

34 Rev. 17 & 18

3% 1 Pet. 3:1,2

36 Compare with 2:12,15 & 3:16
37 Paraphrasing 3:3,4

3 37

» 3:15



God waited patiently in Noah’s days.*0 Christ compared the last days with
those of Noah,* and again God waits patiently: He wants none to perish.*
In Noah’s time only few were saved — there was but one preacher. How
many missionaries will we send to the unreached hundreds of millions
who have not even heard the gospel oncer43

The good news for adherents of tribal religions who live in fear of evil
spirits is that all angels, authorities and powers are submitted to Christ.4
He loved them enough to give His life for them.* He is the highest
Authority and to Him has been given all power in heaven and on earth.4
Whoever believes in Him has nothing to fear.

The pagans have to account to Him Who comes to judge. Therefore we
have to keep warning them.*” It is our mission, whether we are
missionaries or not.

Offering hospitality is not only a specific duty of missionaries with regard
to their travelling colleagues but is also a great privilege for church
members.*8 Missionaries travel a lot and often spend much of their funds
on food and accommodation that could have been provided freely by local
church members.

40 3:20

41 Matt. 24:37-39

42 2 Peter 3:9; 1 Tim. 2:4
43 Rom. 10:13-15

44 1 Pet. 3:22

4 John 3:16

46 Matt. 28:18

47 1 Pet. 4:3-5,18

48 4.9



Study Questions

1.

N

What problem is Peter addressing, apparently, in this letter and what approach did
he choose?

Who is Peter addressing in this letter?

What two sides do we see in missions and which of the two is Peter addressing and
how?

Excplain what enculturation means. What counld be a consequence of it?

What is a serious lesson for today’s church, when we compare Ex. 19:5,6 with
1 Pet. 2:5,9¢

How can local church members participate in facilitating missionary ministry?

10



3. Second Peter

If we describe the main theme of Petet’s first letter as ‘don’t be surprised
because of persecution from without, we can qualify the theme of his second
epistle as ‘beware of deception from within’.

The all-sufficiency of faith in Christ is stressed, as is participation in the
divine nature.*’ Nothing else is needed for man’s spiritual well being.

In the next paragraph® Peter states that Christ’s disciples are responsible
for their spiritual growth. They cannot remain dependent on missionaries
for that.

Missionaries do well to develop good teaching structures.>! It does not mean,
that missionaries need to sz those structures. Delegation of
responsibilities to locals is part of indigenous leadership training. Teaching
remains necessaty, also for the spiritually mature.

The words ‘when we told you imply a visit by Peter, possibly more than
once. He probably travelled through Asia Minor noticing the increased
danger of false teaching, against which he warned.>® He also discovered
that not everybody understood Paul’s letters correctly’* and that false
teachers had perverted his teaching.

Peter was eyewitness of Christ’s ministry;>> he had a personal testimony.
This is an indispensable asset for every missionary because no unbeliever
can argue against it. Our unique experiences with Him form an important
part of the presentation with which we make Christ’s person and salvation
known to people that have not yet come to know Him.

49 2 Pet. 1:3,4
50 1:5-11

51 1:12-15

52 1:16

53 Chapter 2
54 3:15,16

55 1:16b-18

11



Peter stresses the necessity to pay attention to the word of the prophets.>
This deals with the opinion in some evangelical churches today, that the
Old Testament is of less significance than the New. The Old though is a
light shining into the darkness, causing spiritual growth (‘the morning star,
rising in your hearts’). Missionaries should teach from the Old Testament
and instill a love for it among their disciples. Peter reinforces this.>’

Peter’s catalogue on false teachers and their errors in the second chapter
confronts us with the non-negotiable of discipleship programs for new
converts. If missionaties teach the word of God, illustrated by their godly
lives so that their disciples can discern lie from truth, chances that they will
accept false teachers decrease dramatically. Discipleship and thorough
biblical teaching should be conducted on an ongoing basis.

Peter leaves no misunderstanding when he shares his thoughts about the
‘once saved — always saved’ theory.>

One characteristic of false teachers in the last days is that they ridicule the
promise of Christ’s return.> Smashing this hope for the future kills the
vision® needed to reach the remote unreached.®! Denying that the era of
grace will one day end, they position themselves so that indeed the Day of
the Lord will come to them like a thief.? World missions die where
eschatology dies.

Our eschatological expectations (and calculations?) do not conform to
God’s time schedule.®® We interpret His patience as slowness, but He
actually wants none to perish.%* Our missionary task is to translate God’s
patience into salvation activities.%>

56 1:19-21

57 3:2

58 2:20,21; 3:17
59 3.4

60 Rev. 7:9

61 Matt. 24:14
62 2 Pet. 3:10

63 3:8

64 3:9

65 3:15a

12



The Lord’s coming can be sped up.% Christ said that He will come back
after the gospel has reached all the earth.®” He will maintain that criterion.
The nearness of His return can be measured more or less against progress
made in world missions. Progress goes faster when more people are sent
out to the ends of the earth. Jesus tells us to pray for laborers®® since all
nations, tribes, peoples and languages will be represented in the
Kingdom.® Christ will not return as long as there are unreached people gronps. This
is a neglected truth in the Church. Is there so little longing in the Bride to
meet the Groom? The cry ‘Amen, come Lord Jesus’™ is hardly heard.
How painful and shameful. Are we too lazy to finish the great commission
and too indifferent — unloving, maybe — to crave His return? How much
persecution is needed to change us?!

Study Questions

1. Where did persecution come from in Peter’s first letter? And from where in bis

second?

Explain why having a personal testimony is crucial for every missionary

3. Give as many reasons you can think of, why the Old Testament is an
indispensable part of Bible teaching

4. What is the best remedy against the influence of false teachers?

5. Does Peter teach that ‘once you are saved, you are always saved’? Motivate your
answer from 2 Peter

6. What may be the consequences from not actively expecting the Lord’s return?

N

66 3:12

67 Matt. 24:14
68 9:37 38

69 Rev. 5:9; 7:9
70 22:20

13



4. Speeding up the Lord’s Coming

Many of us have grown up with the notion that ‘the Lord Jesus can come
back any minute, maybe tonight or next week. Are you ready...?”” And sure
enough, He has told us to always be prepared, because His coming will be,
for some at least, ‘as a thief in the night’. Yet, Jesus’ own words force us
into some missiological sense of reality, because He has also said that “first
the gospel of the Kingdom will be preached unto the ends of the earth’
and that “#hen the end will come’.”" So, as long as the great commission has
not been finished there will not be such a thing as ‘the end’ (of this age,
including His coming). Jesus gave His great commission to (all) His
disciples, and these are the ones finishing it. The simple conclusion is then,
that Jesus will return only, once the great commission has been finished.
The relevant questions become then ‘how far are we with its execution?’
and ‘what can we do to speed up this process?’

This speeding up is possible, according to Peter,’? although it remains true
that none of us will ever be able to predict or calculate that day of all days.
But although the Jesus Film has had over 6 billion accumulative viewings
and the gospel can be heard by 99% of the world’s population by radio in
a language they can understand, fact is that still 25-40% of the world’s
population is unreached or least-reached with the gospel. We have come a
long way, but are by no means finished. We need to seriously reality-check
the value of day-dreaming about an imminent rapture as some do, while
there is still so much mission work to be done. Did our less-than realistic
theologies lull us asleep with regard to the execution of the great
commission?

If there is such a vast amount of Kingdom preaching still to be done in
many (hard, remote) parts of the world, what then do we need to do? The
best example we receive from the Vineyard Owner’ (alias the Lord of the
harvest), as portrayed by Jesus.”? Every few hours he goes to the market
place in the hope to hire more people to work in his vineyard. This is
congruent with the prayer Jesus taught His disciples to ‘pray the Lord of
the harvest that He will send forth laborers, for the harvest is white, but

71 Matt. 24:14 (italics mine)
72 2 Pet. 3:12
73 Matt. 20:1-16
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the laborers are few’.’* We looked into that story before.”> What matters
most apparently, is the addition of workers — and still more workers. Jesus
said it, and so does our proverb that ‘many hands make light work’. So,
what hands are needed? We need ‘all hands on deck’ — not just white
hands, on the contrary.

Let’s face it: if the white man had been able to finish the great
commission, he would have done so long ago. So, apparently there are
parts of the job to be done that seem to be (too?) hard for the traditional
missionary task force, in spite of tremendous sacrifices they made in the
past century and a half.

If the white man in this period had taught his disciples to do cross-cultural
missions themselves, the great commission might have been finished by
now — but by and large he did not.

We conclude that there is a huge need to mobilize churches for cross-
cultural missions, and to recruit people to execute Christ’s commission in
countries that we used to consider as mission fields. Some of these are
already transforming into missionary taskforces. The Church in the
Developing World is huge in numbers and rich in redemptive gifts.”® The
new generation of missionaries from this Majority Church cannot be
missed: they are the vital tools that are needed to finish the great
commission, and it is my strong conviction that without them it is not
going to be finished any time soon. They are the hands that can reach
where white hands until now have not reached. Yet, these white hands
have an important role to play in empowering the non-white hands to
become their partners on the job. How?

First, they need to know and understand that the great commission has
been given to the entire Church, including themselves, and not only to the
white part of the Church. Nex#, they need to accept that owning fewer
funds than their white brothers, is no reason to #of do missions; it is all the
more a reason to do missions differently. Third, if we accept the principle of
cultural proximity, it becomes obvious that Africans among Africans or

74 9:37 38
75 See Part ITA, Chapter 1/3
76 See Appendix/2
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Asians among Asians can do the cross-cultural job much faster than
Westerners can, because the latter have bigger cultural barriers to cross.

It is simply not fair that people hear the gospel twice as long as many have
not heard it even once. I would like to leave just one example with you to
consider. The continent of Africa has still about 990 unreached people
groups, and about 50 of them have a population of over 1 million.”” That
is a huge task. But the Church in Africa can handle such a vast load of
work! This Church numbers half a billion believers, about 180 million of
them being Evangelicals. If they alone would support and send only 1
missionary for every 1,000 of their members, Africa would be able to raise
an additional army of 180,000 new missionaries. Divide those about these
990 unreached people groups and more than 180 missionaries could be
sent (on average) to each of them. No doubt, this would mean a major
break-through in world missions on that continent. Therefore, let’s go to
work at just thatl

Study Questions

1. Is the return of the Lord imminent, from a missiological point of view? Explain
and include the key-scripture verse

2. What percentage of the world’s population do we still need to consider as

Uunreached’ or ‘less-reached’?

Explain how the return of the Lord can be sped up

4. What is the main commodity we need to finish the great commission? Give two
references from Matthew’s gospel

5. Why did the white missionaries not yet finish the great commission? Give two

reasons

Traditional mission fields need to be turned into . ... ....

7. Should Africans, participating in world missions, use Western missionary-sending

models? Why, or why not?

Define what ‘cultural proximity’ means

9.  Explain the mathematics of the African Church’s potential, with regard to
missionary-sending

=

N

S

77 According to data found on www.joshuaproject.net
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5. Hebrews

Hebrews is full of missiology. Historic wissiological significance we see in the
subtle encouragement to break with Judaism.” The road, inaugurated by
Stephen, has ended now. This first martyr died after radically rejecting
Judaism.”™ Only affer his death® the gospel spread to Judea and Samaria®!
and later to the ends of the earth.8? Since that time the chasm between
Judaism and Christianity became ever deeper, as we also see in Paul’s
letters. The missiological breach, initiated by Stephen, finds #heological
validation in Hebrews, written about 30-32 years after his death.

Formerly God spoke through sent ones,?? but in the last days through His
Son, also called ‘apostle’.$* He occupies the throne with God,?> and keeps
sending out missionaries until His plan is accomplished.’¢ But the
Hebrews were not ready to be sent:

Hebrews addresses 2nd generation Christians.®” It was written about 30
years after Jesus’ earthly ministry. This helps us to understand why these
‘old” Christians had insufficiently matured.?® They were well-acquainted
with Judaism and the author keeps reminding them that Christ supersedes
everything. Some contemplated leaving Christ for Judaism (‘falling away’).
Their thinking was syncretistic. They were far from being the teachers they
should have been by that time. When they were not able to teach, they
were not sending or being sent as missionaries either. Churches with
conflicting worldviews will not sacrificially set aside funds and send
missionaries.

78 Heb. 13:13

79 Acts 7:51-53

80 7:54-60

81 Acts 8 & 10

82 From Acts 13 onwards
83 Heb. 1:1 (prophets)

84 1:2; 3:1

85 1:3b; Rev. 3:21

86 Heb. 1:13; John 20:21b
87 Heb. 2:3b

88 5:11-13
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The signs and miracles that accompanied Jesus’ ministry,? Paul described
as apostolic® — iL.e. belonging to missionary work — and based on gifts of
the Spirit.!

If even the greatest Missionary needed ‘perfectfion] through suffering’,%?
then today’s missionaties cannot have an easy life either. One is either a
true missionary, suffering biblically for the expansion of God’s Kingdom,
or one is a fake.

We see a beautiful picture of how Jesus crossed over from heavenly to
earthly culture,” taking on humanity with all the suffering that
accompanies it. He had to be made like His brothers, just like missionaries
have to become like their target people’* — in order to remove all
foreignness from the gospel they preach. Christ laid down His life for
whom He saves; missionaries should do the same for whom they seek to
reach.

‘Therefore ... brothers who share in the heavenly calling fix your thoughts on
Jesus, the apostle ...”.%> Or: because you have the same calling, follow His
example, be a sent one like He was, as faithful in fulfilling your call to the
nations as He was.%

Missionary or evangelistic success is not just bringing people to the
beginning of faith — making converts — but help them to continue unto the
end — making disciples.”” Converts may fall but disciples will stand. Not the
Israelites who started the journey reached the Promised Land but the few
who continned, like Joshua and Caleb who finished it. This message is
repeated often.”

89 2:4

% See 2 Cor. 12:12

91 See 1 Cor. 12:7-11

92 Heb. 2:10; 5:8

93 2:14-18. This passage is very similar in spirit to the one in Filip. 2:5-11

94 In missiology this is called ‘incarnational ministry’, literally being ‘born into
the host-culture’ — as Jesus was

9 Heb. 3:1 (italics mine)

9 TLuke 2:30-32; John 17:4

97 Heb. 3:14-19

98 4:2,6; 6:4-6
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Disciples need to learn that nothing is hidden from God and that all have to
account for what they do in life.?? Therefore we should live holy lives.!% Paul
brought ‘the Gentiles to the obedzence that comes from faith’.!91 Discipleship
without obedience is worthless.

Hebrews has a great message for all who think that they need to bring
animal sacrifices or pray to ancestors to intercede for them. Jesus stood on
our side, reconciling us once for all with God. With Hi» we have nothing
to fear.192 Without Him we cannot enfer heaven;!03 with Him we cannot miss
it. Jesus is God’s Way; with Hiz we need nothing else for salvation. Christ
is sufficient; anything we add to Him will draw us away from Him.

Maturity and begetting offspring are linked.!%* Descendants in the physical
and spiritual realms were promised to Abraham.1% He became father of his
own people and of all believers out of #he nations. He was old when Isaac was
born and also the non-Western church has come of age. Now is #heir time to
beget spiritual sons among the nations. Can we paraphrase ‘teachers’ as “...
by this time you, non-Westerners, ought to be wissionaries .. .”?100

Chapter six preaches the same message.!’” The non-white church has been
‘rained upon’ and produced a fal/ crop. God does not forget that. Yet, it
largely failed to produce a crop among the nations. In that sense it was mostly
barren, which partially explains the poverty on some southern continents.!%8
Now is their time to engage in saving the people groups who never heard
the gospel.

Formerly, Levites could take tithes from the people. The New Testament
rule is: whoever serves the gospel may live of it.

99 5:13; 9:27

100 12:14; Matt. 5:8

101 Rom 1:5 (italics mine)

102 Heb. 4:15,16; 6:20; 8:6; 10:19-22

103 John 14:6

104 Compare Heb. 5:14 and 6:1 with 6:14

105 6:13; Gen. 12:1-3

106 Heb. 5:12. Teaching belongs to the world missions mandate, Matt. 28:20a
107 Heb. 6:7-10

108 Compare with Ps. 67:6,7
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This does not exempt people who work for the gospel from giving tithes.
They sometimes see themselves only as recezving party. Full-time Christian
personnel, like the Levites, should also tithe.!??

Old Testament rules, sacrifices and legislation were ordained by God, but
after Christ’s earthly ministry, the law in its #iual application became
obsolete and would disappear’.’9 The same applies to Tribal Religions,
which are not God-ordained. None of its rituals or sacrifices can add a
thing to serving Christ. On the contrary: these lead people away from Him
and cannot take away fear of evil spirits or cleanse guilty consciences.
Therefore, in preaching and practice, non-Western Christianity should
relinquish syncretism, which is idolatry, because Christ is all-sufficient and
nothing besides Him is needed for salvation.!!!

Christ came to do God’s will."'2 That’s why God sent Him. Like for Jesus,
He also designed good works for us. Before our birth, He specially
designed our life’s ‘mission’. We need to ask Him what His plans are.!'?
He will tell us, if we obey like Jesus did.!1#

Hebrews contains gems of missionary biography. Missiologically, there are
major and minor characters. We call them major because the Bible tells
much about them and minor because not much is said about them. The
minors are Abel, Enoch, Moses’ parents, the people of Israel and Rahab.!'>
The majors are Noah, Abraham, Isaac, Jacob, Joseph and Moses.!¢ All
have their basis of faith in common.!'” Many lessons and examples can be
drawn from their lives for today’s missionaries.

The word ‘therefore’ links chapter 12 to chapter 11. We are encouraged to
behave like the people mentioned before,''$ all of whom had their wission.

109 Heb. 7:6,9; compare with Numb. 18:26,28,29

110 Heb. 8:13

111 9:8-10,15; 10:9; 12:22-24; 13:8,9

112.10:7 quoted from Ps. 40

113 Eph. 2:10; Ps. 139:16,17

114 Heb. 10:92,35,36

115 11:4,5; 11:23; 11:29,30 and 11:31respectively

116 11:7; 11:8-12; 11:20; 11:21; 11:22 and 11:24-28 respectively
117 11:1-3,6,13-16,33-40

118 12:1-3
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We must run the race marked out for us,!!” fulfill our mission and with
perseverance look at Jesus, our example, ready to suffer for our mission’s
completion as He did.

We learn from Esau!? that, when people give in to their carnal cravings,
they forfeit their inheritance!?!, i.e. their God-given missionary vocation.

To abandon the rituals and cultural habits of Tribal Religions is hard. It
may mean: being cast out socially and relationally. It may bring shame and
persecution from family-clan and people. Yet, the author argues that there
is no other way. One needs to break with the old ways, ‘go outside the
camp’ and ‘bear the disgrace He bore’.122 Life on earth is not heaven; our
heavenly City is yet to come. As missionaries we encourage our disciples
to keep this principle, to evangelize families rather than individuals.

Study Questions

1. What was the direct, positive result of Stephen’s death?
Describe three problems the Hebrew believers had, that made it necessary to write
this letter

3. What trademarks identify true missionaries?

4. Explain which passage in Hebrews best defines Jesus’ incarnational ministry

5. Describe why converting people is not enough, and what needs to be done after
conversion

6. Should pegple who receive tithes also tithe themselves? Excplain why, or why not,
with Scripture reference(s)

7. What may be the consequences of breaking away from Tribal Religions?

119 Note the similarity with how missionary Paul ran his race, 1 Cor. 9:24-27

120 Heb. 12:16,17

121 In Ps. 2:8 the nations are spoken of as inheritance for those that fulfill their mission to
them

122 Heb. 13:13,14
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6. Jude

Jude’s letter, the last of the General Epistles, shows much commonality
with Peter’s 20d Jetter. Both address false teachers. Peter warns that they
are coming — he speaks in the future tense.!?3 Jude says that they are
already among the people.’?* This suggests that Jude wrote later than
Peter, or that both made use of a tract against false teachers that may have
been written by someone else. It is hard to be certain about this but there
is no reason to doubt the authenticity of either letter.

Jude combats an early form of gnosticism. Green gives these
characteristics:125 gnostics denied the lordship of Christ, minimized the law
and advertised freedom; they emphasized special knowledge, were
arrogant and cynical towards ‘unenlightened’ church leaders and felt
superior to people with less knowledge or revelation; they displayed an
unhealthy interest in angelology,'? created divisiveness, advocated
lasciviousness and perverted God’s grace into licentiousness: the true
‘pneumatic’, they said, could not be affected by what the flesh does, in
other words: feel free to continue sinning; they felt no duty to obey civil or
ecclesiastical authorities, taught that their salvation was already complete
and had no eschatological expectation of ultimate redemption. Similar
heresies, like those of the Nicolaitans,!?” were found in the Asian churches.

Of Jude’s 25 verses, 15 run parallel with 2 Peter and only v. 1-3 and 19-25
differ: Jude 4-18 has many similarities with 2 Peter 2:1-19. Peter is more
elaborate in his arguments and uses no extra-canonical data, whereas Jude
is briefer and allegedly quotes from the Apocrypha.!2

123 2 Peter 2:1-3

124 Jude:4

125 Green, 1970:39

126 The teaching about angels

127Rev. 2 & 3

128 Green states that Jude :9 quotes from the ‘Assumption of Moses’ and v. 14
from the ‘Book of Enoch’ (Green, 1970:48-50). Others dispute this (see e.g.
The%20Apocryphal%20Books%20The%20Assumption?%e200f%20Moses%20and%201%
20Enoch_files/The%20Apoctyphal%20Books%020The%020Assumption%200f%20Moses
%20and%201%20Enoch.htm
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Jude’s place in the New Testament, just prior to Revelation, is significant.
In the last days there will be an increase of false teaching!?® as well as
deception among and falling away of saints.!3 Jude warns of events that
reach their climax in the book of Revelation and are already of great
relevance today.

He had wanted to write about something else!3! but felt he should rather
address this false teaching. Sometimes missionaries need to change their
approaches, plans, teachings and sermons in order to stay relevant for
their people with regard to their felt needs. Teachers who ride theological
hobbyhorses do not train disciples appropriately.

Disciples must learn to contend for their faith.13? There is a battle in the
heavenly places,!3? expressing itself also in the presence of false teachers. It
takes spiritual warfare to resist their influence. A soft, pie-in-the-sky faith
will be overrun by spiritual enemy troops and their human agents.
Contending for the faith demands discernment of spirits, prayer,
intercession, thorough knowledge of God’s word, maintaining a holy life-
style and courageously speaking up against sin and evil.

Jude says ‘build yourselves up in ... faith’,'> not ‘wait until you are visited
to be built up’. He promotes spiritual self-reliance: watch over your own
spiritual life.

‘Snatch others ... and save them’,!35 refers to the desite to reach out and
save the lost. This should be a heart attitude of all church members,
whether they are involved in local evangelism or cross-cultural missions.
Saving others should not be the occupation of a few but the habit of a//.

1291 Tim. 4:1-3a

130 Matt. 24:4,5,10,11; 2 Thess. 2:1-12
131 Jude :3a

1323}

133 Eph. 6:10-20

134 Jude :20,21

135 .23
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The salvation of people will culminate in their presence with the Lord
‘without fault’.!3 People who have been brought back into a right
relationship with God will joyfully praise Him!37 because that is what they
were created for.!3¥ They have ‘come home’ and were saved in order to
respond to God’s purpose for them. We see then that the final result of
evangelism and missions is the glorification of God, as Jude rightfully
concludes.!%

Study Questions

1. Do you see gnostic influence in_your church? If so, describe its characteristics
2. Mention two important characteristics of the end times

3. How can missionaries stay relevant for the people group they serve?

4. Describe in your own words what ‘contending for the faith’ means

5. What is the final result of evangelism and missions?

136 :24; 1 Thess. 5:23,24
137 Jude :25

138 Rev. 4:11

139 Jude :25
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7. First John

What God do we preach?!#0 Is it Him in Whom there is no darkness at all
and Who has our best interests at heart? Or do we mix in thoughts of an
angry ruler, a critical schoolmaster, a cynical potentate who considers our
wrongs and plans revenge? Many struggle with such polluted God-images.
In order to understand Who God is we need to look at Jesus:'* kind,
compassionate, patient, willing and powerful to heal, comfort, deliver and
teach. He hates hypoctisy,!#? because it masks sin and chooses to pretend
what it is not.143

The unique salvation power of the gospel is stressed:'#* there is no
salvation outside Christ, Who is the only way to the Father'¥ and to
eternal life 146

The old apostle understood that he could not go on teaching the churches
forever. Therefore he taught his disciples to depend on the anointing of
the Holy Spirit, when there are no human teachers.!#’ Missionaries need to
do the same: teach disciples to read the Bible themselves and apply it to
their situations, under the Spirit’s direction.

The exhortation to continue in Him!'#® urges us, with Christ’s return in
view, that Christian life is not only about beginning well, but also about
ending well. This makes us confident and unashamed.

Laying down our lives for our brothers like Jesus did!'* does not o#/y mean
physical death, but also: to /e our lives, serving our brothers in an attitude
of sacrificial love, esteeming them higher than ourselves.

140 1 John 1:5

141 John 14:8-10

142 Hypocrisy was one of the worst characteristics of the spiritual leaders of His time, see e.g.
Matt. 23:1-30

1431 John 1:6; 2:9

144 2:23

145 John 14:6

146 1 John 2:25

147 2:20,27

148 2:28

149 3:16
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But how far do we go? Will we also sacrifice homes, careers, jobs and
salaries to reach unbelievers? Jesus did that: He came as a missionary!0
and died for us when we were still sinners.!5! Thus, faith should translate
into action.!3?

Testing the spirits!>3 is easy for upright people. The question is not: can we
discern them, but will we abandon them once we know they are false? Jesus
said that His Spirit will guide us into all truth.!>* Therefore, as soon as we
ask Him we will know.

John writes ‘Everyone who loves has been born of God and knows
God’.1%> Although love expresses itself through acts of kindness, we
cannot consider unbelievers who act kindly as ‘born of God’ merely
because of their social concern. There is no ‘way of good works’ that saves
people from sin; only faith in Christ can. James also states that true faith
expresses itself through acts of love, but the latter cannot replace the
former. The real meaning of love’ may best be rendered as ‘everyone who
loves [God more than anyone or anything] is born of God’ (my insert).
The social concern we call ‘love’ may not be love at all but actions, defiled
by selfish motives. John qualifies his statement by attaching love to godly
nature. !5

Another way of discerning true love is absence of fear for punishment.!>’
Whoever is secure in God’s love does not fear His punishment, whatever
way we interpret our suffering. We all need discipline,'>® but our punishment
God laid on Jesus.!> If we believe in Him we do not need to fear God’s
wrath.

150 Filip. 2:5-11
151 Rom. 5:8

1521 John 3:17,18
153 4:16

154 John 16:13
1551 John 4:7

156 4:8-10

157 4:18

158 Heb. 12:5-11
159 Is. 53:4-8
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That is the good news that missionaries should present: peace with God!'%
through Christ, never to fear anything, ever again.!¢!

Next, John exposes false religions. Many say they serve ‘god’, but ‘god’ can
have different faces. The key is how one thinks about God’s Son, Jesus.!62
Although He loved the world enough to give His life for it, it hates Him.
Hating Jesus, denying His existence or separating the Man from His deity,
means hating God. Some missionaries fear that confrontation with
adherents of hostile religions may cost them their lives. Missionaries need
a martyr’s spirit to reach the unreached people groups!

A characteristic of genuine Christianity is assurance of salvation.!63
Nobody has to do with less. God sticks to His conditions (‘believe the Lord
Jesus’) and His promises (‘and you shall be saved’).1%* He keeps His part of
the deal, regardless of our doubts, which result from poor Bible
knowledge. Missionaries cannot assume that their disciples have that
assurance; we must teach them the Scripture portions that speak about it.

One reason that some lack assurance of salvation is that they think they
have committed the unpardonable sin.’%> Jesus mentioned only one such
sin, which was committed by the Pharisees when they deliberately ascribed
Jesus” works, done by God’s Spirit, to the devil. It is called ‘blasphemy
against the Holy Spirit’,'%® the only sin for which there will be no
forgiveness because it is a calculated and repeated rejection of truth,
committed not by believers but by declared unbelievers. They have deliberately
sinned against their consciences and ‘loved darkness rather than light’.167
This is unpardonable because it is an unrepentant hardening.

160 Rom. 5:1

161 8:31-39

1621 John 5:1

163 5:10-13,19a

164 Also: 4:14-17; John 3:16,17; Acts 2:38;16:31; Heb. 10:19-22 etc.
1651 John 5:16b

166 Matt. 9:34; 12:22-32

167 John 3:18-20

27



Study Questions

1.

Who do Christ’s disciples have to rely on if they want to properly understand the
Scriptures?

Explain how we can lay our lives down for our brothers, like Jesus did, without
thinking abont dying

For whom is it easy to ‘test the spirits’ and why?

Explain what John's words ‘everyone who loves has been born of God and knows
God’ means — and does not mean

Explain why we don’t have to fear God'’s punishment, as if you were explaining
the concept to an unbeliever

Why do missionaries need to have a martyr’s spirit?

How wonld you explain to a nominal believer that it is possible to have assurance
of salvation?

Explain what Jesus meant when He spoke about the ‘unpardonable sin’. Who
commits that sin?
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8. Second & Third John

John exhorts his readers to approach one another with love and truth, of
which he himself is an example.!9® Christ’s love is a missionary’s quality
proof that He has sent him or her.16?

The church that John addressed may have been around for years, yet
Christ’s deity had to be stressed again'” and a warning against those
denying it.1”" With this main theme John wanted to stop false teaching.
Even in well-discipled churches heresy can creep in. As long as
missionaries have influence in churches they planted, they should warn
against such sowers of weeds.!72

John was glad about ‘some...walking in the truth’,'” implying that others
in that church were not. He warned the straying sheep in general terms.!7+
He had no mercy on false teachers, whom he called deceivers and
antichrists.'”> His radical language reminds us of the terms Jesus used
against the Pharisees.17¢

John repeats his call for obedience:!”” you will not be obedient unless you
are convinced of its necessity. That only happens if you take responsibility,
a characteristic of disciples who do not just ‘hire” Christ as Savior, but truly
submit to Him as their Lord. Whoever falls short of this falls away when
persecution hits.178

John attacks the ‘once-saved-always saved’ teaching:'” ‘anyone who does
not continne in the teaching of Christ does not have God’. It is possible to

168 2 John:1

169 John 13:35 ‘By this all men will know that you are My disciples, if you love one another’
170 2 John:3

m7-11

172 Matt. 13:24-30,36-43

173 2 John:4

174:8,9a,11

175 .7

176 Matt. 12:34; 15:7-9; 22:18;23

1772 John:6, compare with 1 John 2:3-6; 3:22,24; 5:3
178 Matt. 13:5-7,20-22

179 2 John:9 (italics mine)
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neglect that teaching by indifference or choice and loose your salvation.
Early gnosticism taught licentiousness and immorality that there is no
reward for holy living because salvation cannot be lost. But salvation is for
whoever stands firm to the end.!80 Therefore, we should not conduct
evangelism and then leave new believers to their own devices, because
they are ‘saved once and for all’. Such people may backslide when
discipling lacks, and -thus- no longer believe.

John is not saying that we should abandon normal courtesy towards
people who claim to be Christians but who err in doctrine.!8! When he
says to not ‘take them into your house’ he means ‘do not give them access
to your church members’. This is in line with other verses.!8? “Welcoming’
a false teacher means: agreeing with his teaching. Leaders who do not take
a stand against false teachers become their accomplices.!83

One of the joys of missionary work is the privilege to travel and meet
people.’8* According to John, oral contact is more effective for good
relationships, than mere writing is.'8>

In his last letter we see some aspects of wissionary partnership.'%¢ The
brothers John speaks about were sent out from his church in Ephesus and
visited Gaius and his church on their way, thus keeping contact between
both churches. These missionaries reported positively about Gaius’
spiritual life and how he had helped them. This help seems to have
consisted of hospitality and facilitation in travel, whether financial,
practical or both.187

Although these laborers were strangers to Gaius, he didn’t feel they took
him for granted. On the contrary, he felt privileged to cate for them.
John’s words ‘you are faithful in what you are doing for the brothers’!88

180 Matt. 10:22; 24:13
181 2 John:10
182:113

183:11

18412

185 See also 3 John:14
186 :3-8

187 :3,5,6a,7a,6,8a

188 .5
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indicates a reliable habit. Whether hospitality was Gaius’ g7 we don’t
know, but it was his choice. John encourages him to continue in it.18°

These missionaries were sent to preach Jesus among Gentiles, who did not
help them. Therefore they depended on help from God’s people.!”” John
does not state that missionaries should refuse gifts from unbelievers.
There are ‘sheep’ among them who will want to help missionaries,!! with
no strings attached. Such gifts can be received with gratitude and should
be refused only when the giver tries to manipulate God’s workers by it. Of
course certain gifts can be designated for specific purposes.

Speaking about partnership development in the wider Body of Christ, he
uses the word ‘we’. We are supposed to work together for the truth.1%2 This
includes the missionaries, John’s church as sender and Gaius’ church as
local facilitator. If all three contribute what they can, true missionary
partnership develops.

Unfortunately some churches have a ‘Diotrephes’ in their midst: someone
who resists missionary work.193 Diotrephes’ resistance had a very hostile
nature. He ‘loved to be first, would have nothing to do with us, gossiped
maliciously and refused to welcome the brothers’. His enmity and
aggression was so big toward those who accommodated missionaries, that
he excommunicated them. John decided to visit and not let this ulcer rot,
so that further damage to the church could be avoided.

189 :6b

190.7.8

191 Matt. 25:32-40
192 3 John:8
193:9,10
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Study Questions

What is the missionary’s quality-proof?

What was the main doctrinal error in the church Jobn addresses?

How does Jobn call false teachers? Do you find that too radical?

Give your opinion on the ‘once-saved-always-saved-theory’

What did gnosticism teach? Do we see that today also?

What is the result of evangelism withont discipling converts?

What sort of belp did Gains give to visiting missionaries?

Are missionaries allowed to receive gifts from unbelievers? If so, under what
conditions?

What three parties does John mention in missionary partnerships?

NSRS
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9. Revelation

Revelation of God’s plans to His servants,' special as it is — certainly
when angels are involved — is not abnormal. What we see in this book is
very big, applies to the whole wotld, including all people and has to do
with the end of the world missions era. When God reveals His plan, He
includes the end of it. We see that He reveals His plans for bow, when, where
and by whom certain missionary actions need to take place. Eatlier He
revealed missionary plans to Jesus, Paul and Peter,'”> now to John and
later still to many others. Without such revelation we would tend to do our
own thing, failing to influence the world as we might have, had we worked
according to God’s revelation. Our prayers for God to reveal His
missionary plans to us must be continuous and fervent. Without Him we
can do nothing.1%

Another aspect is: did we work in the past according to what was revealed,
or did we neglect it? If so, we cannot expect to receive fresh revelation.
Revelation increases when obedient response increases. It means: seeing
and hearing God’s guidance, feeling His heartbeat and joining Him. Without
revelation one runs wild. True revelation is a conviction, strong enough to
die for. Without revelation no missionary survives long in the field. It
distinguishes the owner from the mercenary.!?” Every revelation starts with
meeting the Revealer and developing a relationship with Him.1%8 Without
divine revelation no one can be a revealer of God’s will to others.!?

Missionaries (apostles) that visit churches must be prepared to submit to
testing?® by the leaders of that church, since they are responsible for her
well-being.201

194 Rev. 1:1

195 E.g. John 5:19 (Jesus); Acts 9:16; 13:2; 16:6-10; 27:23-26 (Paul); Acts 10:9-20 (Peter)
19 John 15:5b

19710:11-13

198 Rev. 1:4-18

199°1:19,20

200 2.2h

201 6,14-16,20
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The Holy Spirit is pictured as ‘seven eyes, which are the seven Spirits of
God, sent out into all the earth’.202 The two-fold mention of seven
describes the complete missionary range of the Holy Spirit, expressed by
the words ‘sent out: the seven Spirits overlook nothing. This ministry is
being executed by Christ, the Lamb Who has ‘seven horns’ — expressing
‘all authority in heaven and on earth’.203 This perfect combination results
in a representation of all ethnic families on earth before the throne.20
Through His Spirit Christ leads the Chutch to reach that goal.

Chapter six pictures some aspects of missions history. Christ’s gospel went
out to conquer the world after He defeated death.?0> Then, the three next
horses with their riders start to demolish the conquest of the first.2¢ The
rider on the first horse is the Prince of peace.?0” After Him the one on the
second hotse comes, taking peace away and initiating wars.208 Similarly, after
the message of the first sounded 1 am the Bread of Life’2? the #hird
causes famine on earth.?19 Equally, after Jesus defeated death on the Cross,
the rider on the fourth horse causes death in abnormal proportions.2!! Still,
at the end of this book we see His mission accomplished: He now has
many followers.?12

Throughout missions history we see that, when the gospel advances,
Satanic counter attacks try to destroy God’s work as well as His pegple.2'3
Missionaries at the frontlines must count with such attacks. They will
conquer when they don’t love their lives ... [unto] death’.2'* Willingness
to pay the ultimate price for the gospel may become the missionary’s most
valuable weapon.

202 5.6

203 Matt. 28:18
204 Rev. 5:9; 7:9
205 6:1,2

206 6:3-8

207 Is. 9:6; John 20:19,20
208 Rev. 6:3,4
209 John 6:35
210 Rev. 6:5,6
211 6:7.8
21219:11-16

213 6:9-11
21412:11b
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Such preparedness should be the common characteristic of all true
brothers.?1> As long as that willingness does not become common among
believers, the Church is not yet ready to face last days’ challenges.

Many of God’s servants will not be harmed because they are sealed,?'¢ but
at the end more and more will lay down their lives for Christ and the
gospel.217

When the full harvest of world missions has come in,218 the sower and the
reaper will rejoice together?! but there will be no rejoicing before God’s
throne (5:9 & 7:9) without warfare (11:7 & 13:7). After all, ‘these in white
robes’ have come out of the great tribulation.?20

The darkest part of the night is still to come. After the woman??! gives
birth to the male child,??? she is protected in a safe place during 3%
years.??3 Although her active mission seems over (‘desert’) she has other
offspring: people are still being born again,??* some of them because they
leave the apostate church.??> War rages against them??¢ and some will be
killed, but spiritually they are safe.22”

The last day saints continue to preach the gospel, to no avail. People have
become so hardened that they do no longer repent.?28 The night in which
no one can work?? has come upon the world.

21512:10

216 9:4; 7.3

217 11:7; 13:7; Dan. 7:21

218 Rev. 5:9; 7:9

219 John 4:36

220 Rev. 7:14

221 The woman is an image of the Church

222 12:1,5 the male child is an image of them that (possibly after martyrdom) will reign with
Christ

223 12:6,14-16

22412:17

225 14:6,7,14-16; 18:4

226 12:7

227 14:13

228 9:20,21

229 John 9:4
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Yet, success or not, the Church’s worldwide ministry goes on? until her
voice is being silenced — albeit not for long.?*! They all come back with
their Lord, raised, raptured and changed, to establish His Kingdom on
earth.?32 The first act of the returned King and His new government??? will
be judgment over their enemies.?3

Just as the missionary church has an interest in every people, tribe,
language and nation, so do the devil and the beast out of the sea.?35 This
became already clear when Satan tried to tempt Jesus.?3¢ There will be war
between them until the end, when the kingdoms of this world have
become the Kingdom of our Lord and of His Christ.?3’

The last war-scene before the Millennium is the triumphal ride of Christ
with His army. We see several pictures of the true Church in Revelation
and these have to do with her different missions:

The mission of the woman®?8 is to bring forth offspring. The first of these is
the male child, called to rule, which will be his mission during the
Millennium.23

Another function is that of the bride: her mission is to develop the love
relationship with her Lord.?40

The mission of the amzy is to join its supreme Commander,?*! defeating
His enemies.?*? A similarity between the bride and the army is their
clothing.243

230 Rev. 10:17; 11:3-6

231 11:7,11,12
23211:15-17; 12:5; 19:6-9
233 20:4,6

23411:18,19; 14:17 — 19:2,17-21; 1 Cor. 6:2a
235 Rev. 13:2,7b

236 Matt. 4:8,9

237 Rev. 11:15; 14:17

238 Rev. 12

239 Compare 12:5 & 19:15
240 19:7

24119:11-14

24212:7-12

24319:8,14
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With the mission to rule,?* God’s plan for man?® is now reality.24
Clearing away the last enemies®*’ the new era begins.?*8 At its end there is
another short war;2¥ then we see the very last of the devil. The white
throne judgment takes place? and the New Heaven and Earth appear.?°!

The Church’s mission is to be ready and expectant®? to save whoever can
be saved.

Study Questions

1. Describe the need for revelation, especially for missionaries

2. What may be the missionaries’ most valuable weapon?

3. What will be the price of sower and reaper rejoicing together’?

4. Describe the circumstances of ‘the night in which no one can work’

5. Describe the end-time Church’s functions as ‘woman’, as ‘bride’ and as ‘army’

244 20:4,6

245 Gen. 1:26,28
246 Rev. 22:5
24719:17 — 20:3
248 20:4-6

249 20:7-10

250 20:11-15

251 Rev. 21 & 22
25222:7-21
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Chapter 11

Theology of Suffering
Introduction

In this chapter we look into the suffering Christ announced, as part of the
discipleship of His followers. We will also see that this level of suffering is
a preparation for suffering in an apostolic ministry — for the ones called
into it. We should not regard this as mere theory for an age past: today’s
missionaries may well be called to accept that same level of suffering for
the sake of spreading the gospel.

Part of that suffering may be imprisonment. Now, before you think T live
in a free country, here they don’t lock you up for your faith’, it is good to
realize that even inescapable and uncomfortable situations in your life may
feel like a prison to you. The question then becomes, how yox deal with
_your own prison situations.

We will then see how two great apostles behaved during their literal
incarcerations — and draw lessons from them for ourselves.

Finally, looking again into Second Corinthians, we look not only at Paul’s
catalogue of suffering, but discover what philosophy he developed in the
midst of it.

You will find that the five entries in this chapter all form powerful biblical
teaching against the nowadays so prevalent prosperity-‘gospel’. May this
chapter help you to not only understand the biblical concept of suffering
better, but also encourage you to embrace it, instead of resisting it, as
many tend to do.
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1 The Cost of Discipleship

One way of looking at the way Jesus trained His disciples could be
formulated by the three words ‘listening’, ‘watching’ and ... ‘war’l When
we look at parts of Matthew’s gospel, we see a listening-part in chapters 5-
7, a watching-part in chapters 8 & 9 and the beginning of the war-part in
chapter 10. From Jesus’ perspective these same chapters could be
summarized as ‘I teach’ (5-7), ‘I do it, you watch’ (8, 9) and ‘you do it, 1
watch’ (10) followed by a debriefing session.?>3

It was a training, unmatched in intensity by any in history. The ‘Bible-
school part’ went further than anyone had ever heard of, as pointed out by
Jesus” words “You have heard what was said before ... but I tell you ...>.2%
The spiritual caliber was more substantial than that of any rabbinistic
discipleship school ever.

The ensuing field trip was quite adventurous: Jesus healed, cast out
demons and raised the dead, meanwhile teaching Kingdom principles
along the way and living through what almost became a ship-wreck. Part
of the training consisted of handling conflict with the spiritual elite and
recruiting another disciple.?>> This part ends with an urgent call to prayer
for more workers — and the classic situation where the disciples became
the first answer to their own prayers.

Thus far there had been little or no suffering for the disciples, but this was
about to change. Jesus already indicated by His prayer request, that the
Lozrd of the harvest would send laborers into His harvest (italics mine). The
Greek text does not sound as kind as the English does: the word used?¢
indicates rather that workers would be &icked out into the fields. Thus, the
main problem of missions is #of money, as many think, but unwilling
human hearts. Therefore, disciples need to learn to suffer, before they can
hope to suffer as apostles, or rather: as missionaries.

253 Luke 9:10

254 Matt. 5:21,22,27,28,33,34,38,39
255 Matthew himself (9:9)

236 EEBAAAQ (EXBALLOO)
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Discipleship suffering can best be summarized by Jesus’ words: ‘If anyone
would come after Me, he must deny himself and take up his cross daily
and follow Me.?>” Anyone doing less than that ‘is not worthy of Me’, Jesus
said. Anyone not daily taking up his cross may belong to the crowd that
from time to time follows Jesus at a distance, but cannot be counted
among His disciples, whom He trains intensively. The cross must be
planted deeply into every area of a disciple’s life.

Disciples need to ask themselves “What occupies most of my daily
thoughts?” Is it money, status, health, fame, beauty, social life, reputation,
education, name, career, time, holidays, success, comfort, sports or other
temporal things? They also need to wonder ‘Who means most to me?’ Is it
my parents, date, family, children, friends, pastor, spouse, colleagues?

If a disciple secks these things in life he will lose such a life, but if he is
willing to let it all go because of Christ, he will find it. The disciple’s only
way of bearing fruit is by becoming dying grain — not in a physical sense
usually (although often it may be easier to die for Christ than to live for
Him...).

Dying physically is not asked for, denying ourselves is. Dying means:
submitting everything to Christ and accepting the outcome without
protest. A mere convert sees Jesus as Savior — and rightly so — but a
disciple makes Jesus his Lord. A disciple is prepated to give #p his rights; a
mere convert will do everything to retain them. A disciple has learned to
accept pain because of Jesus; a mere convert will do anything to fke it. The
old paradigm remains true: ‘if Christ is not Lord ¢f all, He is not Lord a7
all’.

The ‘war’ I spoke about eatlier begins in the disciple’s heart. There he
decides on his principles. Jesus’ years of ministry were preceded by His
encounter with the devil in the desert. Had He not conquered there and
then, He would never have entered the ministry. This applies for His
disciples too. Resisting the temptations of the world, the flesh and the
devil, are the disciple’s regular challenges.

257 Luke 9:23; Matt. 10:37,38; 16:24
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This is not easy for any serious disciple. Sometimes it seems that people
need special revelation to understand the necessity of discipleship
suffering.

Jobn the Baptist may have heard Jesus’ first sermon,?® where He said that
He came ‘to set the captives free’. Now John suffered in prison. Why did
Jesus not free him? Was He really the One, then? Or was someone else
coming? We understand John’s doubts. Jesus assured him that He is the
One and that John would be blessed if he took no offense?? because of
his suffering for the Kingdom.

Or take Pefer. That Jesus is the Son of God, he understood by revelation,
but the necessity of Christ’s suffering had apparently not yet been revealed
to him.2 He still lived with an Old Testament theology in which there
was generally no understanding of suffering of righteous people. Joseph,
for instance, was one of the few exceptions to this rule. Later, Paul did get
such revelation when the Lord told Ananias that He would show Paul how
much he had to suffer for His name.?¢!

Maybe we should spend some time meditating on whether we are true
disciples who accept suffering as ‘part of the deal’??, thus being made
capable of the higher vocation of apostleship suffering, or that we hide in
the crowd of distant believers. Mere converts will never change the world;
true disciples will!

258 Luke 4

259 Matt. 11:6

260 16:15-23

261 Acts 9:16

262 John 15:20; 16:33; 2 Tim. 3:12
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Study Questions

In what way did Jesus’ ‘Bibleschool-teaching’ go beyond Old Testament theology?

What important part of the disciples’ training came after the ‘Bibleschool-part’?
What did the next phase consist of?

What is the main problem of world missions?

What is the core verse with regard to discipleship suffering?

Describe the differences between converts and disciples

What erroneous thinking did Jobn the Baptist and Peter have in common?

NS MR NN~
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2. The Cost of Apostleship
Apostleship suffering is heavier than discipleship suffering, of a higher order
and based on a higher vocation. Christ has many disciples, but only few of
them are called to apostolic ministry, or to say it simply: few are called to
be missionaries.
We may have to re-define the word ‘missionary’, because too many people
call themselves by that name while they are not. I would like to mention
some biblical standards:
Contrary to popular belief, missionaries have a special vocation63;
Missionaries wotk cross-culturally, unlike mono-cultural local evangelists,
Missionary ministry knows signs, wonders and miracles204;
Missionaries are on the move, they know no static settlement;
A missionary gives priority to the unreached?;

(S)he mobilizes the church and recruits more missionaries260;

Missionaries may be residential among a people group, but caz be non-
residential because their ministry is wider than one people;

Some do secular work to make their ministry happen?®’.
Many more characteristics could be mentioned, but the above make clear

that missionaries have a frontline ministry. Below we will see that they
receive the beatings for it too!

263 Not every believer ‘is a missionary’, just like not every believer is a pastor, teacher, prophet
or evangelist

264 2 Cor. 12:12

265 Rom. 15:20

266 Paul reported his mission endeavors in churches he visited and along the way recruited a
long list of co-workers

267 Acts 18:3; 1 Thess. 2:9
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This does not mean that only missionaries suffer for the gospel; many
others do too, often because they live under totalitarian regimes.

So, we distinguish two levels of suffering: the first is the non-negotiable
self-denial and cross-carrying of the disciple (which mere converts will try to
escape); the second is the suffering by choice, that an apostle faces once (s)he
has decided to be obedient to the missionary vocation and therefore
infiltrates the devil’s domain. Sometimes it is hard to distinguish the two,
especially since suffering may be meant as preparation for a future task.

The most convincing example of apostolic suffering we see in Paul’s life.
God revealed to him ‘how much he would suffer for Christ’s name’26s,
Apart from the many stories in Acts, we read Paul’s summing up in his 20d
letter to the Corinthians?®. His great pressures felt like a death sentence
and he specifies them, mentioning ‘troubles, hardships, distresses,
beatings, imprisonments, riots, hard work, sleepless nights, hunger, thirst,
stoning, shipwrecks, all sorts of dangers, cold and nakedness’. Paul coped
with suffering because he learned to deny himself: ‘I beat my body and
make it my slave’?’0. This was the requirement, in order to see the gospel
spread among the nations.

None suffered more than Jesus did, and Paul accepted his share too. None
bore more fruit than Jesus did and Paul was a good follower. Maybe it is a
spititual principle: the more suffering, the more fruit — and consequently:
less suffering brings less fruit, and who escapes suffering may bear no
fruit. Let this help the missionary rejoice and give the disciple an incentive
to persevere.

No one wants to suffer, but in a sinful world this is inevitable and
reclaiming the world for the rightful Owner will bring even more
suffering. World missions cost. Before becoming a missionary one must
evaluate whether one is willing to pay the price. Complaining or trying to
escape suffering may indicate the opposite.

268 Acts 9:16
269 Especially chapters 1, 6 & 11
270 1 Cor. 9:27
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Joseph learned that there is no throne without suffering. His steps on the
way to God’s purpose for him included rejection, a murder attempt, being
sold as a slave, being falsely accused and imprisoned, to mention just
some. But all that ‘went wrong’ in his life made him look more like Jesus,
and like Him, his hardships earned him a place on the throne. He could
save many people because he kept his eyes at the end of his suffering: the
throne.

Paul said that ‘our present sufferings are not worth comparing with the
glory that will be revealed in us’?". Our glory is sharing the throne of God
with Him. The book of Revelation teaches us three steps: the firsz is about
overcoming ourselves and about our success in self-denial?2, the second is
about suffering for the nations as our missionary responsibility?’”®> and the
third speaks about the clear connection with preceding suffering?7#.

Will we accept persecution and suffering as our (missionary) price to pay
for the salvation of all nations? Or are we trying to escape discomfort?
C.T. Studd’s motto was If Jesus Christ be God and died for me, no sacrifice can be
too great for me to matke for Him. Yes, missions cost, as he reminds us with his
little poem Somze like to live near church and chapel bell; 1 like to run a rescue shop
within a yard from hell. That’s the spirit. Let’s go for it!

Study Questions

1. Give as many characteristics of a cross-cultural missionary as yon can think of
Describe the two levels of suffering and define the key-characteristic of the second

3. Do _you agree with the paradigm that the amount of suffering relates to the amonnt
of fruit one bears? Why, or why not?

4. What crucial lessons do we learn from Joseph’s life and attitude?

5. Explain the three steps to reach God’s throne, as we see them in the book of
Revelation

271 Rom. 8:18
272 Rev. 3:21
273 7.9

274 20:4,6b
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3. Imprisonment

Imprisonment is an aspect of suffering that Jesus mentioned: ‘... they will
lay hands on you and persecute you. They will deliver you to synagogues
and prisons ...”.27> He says this in the context of ‘the signs of the end of the
age’. At that time persecution of Christians will increase to worldwide
dimensions. Yet, there are many countries where persecution, including
imprisonment for Christ, has been common for a long time.

Without downplaying its seriousness, we must also consider spiritual
principles that apply as much to Christ’s disciples in the so-called free
world, as they do to our brothers and sisters who have been imprisoned
physically. These spiritual principles deal with non-physical ways  of
imprisonment. uncomfortable situations from which one cannot escape, but
that nevertheless fit in with God’s plan for a disciple’s life.27¢ Peter calls it
suffering according to God’s will27

We love our life so much that we seek to improve, enrich and enlarge it,
and to make it grow in influence, name, reputation and ministry. At the
same time we tend to forget that Jesus told us that we will lose our life
when we seek it.28 We are naive enough to believe that when our motives
are ‘spiritual’ or ‘pursuing eternal values’, Jesus words do not apply — but
by thinking so we deceive ourselves. Often we fail to discern the deep
layers of self-centeredness on which our lives and ministries are built. If
that happens, the Lord may lead us into situations that we don’t like, that
are so thoroughly uncomfortable and disconcerting, that we tend to do all
we can to escape them. If however He hits us with His graceful revelation,
we discover that we have been led into a situation where we are forced to
‘lose our life’ — because He desperately wants us to find it!

Had Joseph not ‘lost his life’ while in prison, he would never have ‘found it’
on the throne of Egypt. Had not Moses ‘lost his life” while tending sheep,
he might never have ‘found it’ in the ministry of leading God’s people out
of Egypt and through the desert. Had not David ‘lost his life’ fleeing from

275 Luke 21:12 (italics mine)

276 It is obvious therefore, that I am not speaking here about addictions or other sinful habits
2771 Pet. 4:19

278 John 12:25
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Saul, hiding in caves, being betrayed by spies for many years, he might
never have ‘found it’ as king of Isracl. Many more examples can be
mentioned. Similarly none of #s will attain to the kingdom Jesus promised
us, when we fail to accept the ‘prisons’ that have been tailor-made for our
spiritual formation. These uncomfortable situations are the ‘prisons’ I'm
talking about.

Jesus speaks about persecution as common for His disciples.?” Eventually
we all have to ask ourselves the question Jesus expressed when He was
arrested ‘Shall I not drink the cup the Father has given Me?’280 Often we
complain because we feel we ‘were treated unjustly’, that ‘life is not fair’ or
that ‘it was not my fault’ — and so on. Jesus however, proves to have
understood His way and agreed to it. He did not resist His suffering, but
laid down His life voluntarily. No one took it from Him by force.?8!

It may be one of the biggest struggles in our spiritual lives to learn to do
just that: move away from the complaint about our suffering to the embrace
of it. Paul said something to that effect to the Corinthians, who resorted to
secular court-cases in order to obtain their rights: “Why not rather be
wronged? Why not rather be cheated?’?82 In fact he states that, by seeking
‘your right’ you have already missed the lessons of self-denial, humility and
suffering unjustly, like Christ, which could have given you the spiritual
gain the Lord intended for you.

When Jesus restored Peter to his ministry, He said: ‘... when you were
younger you dressed yourself and went where you wanted; but when you
are old you will stretch out your hands, and someone else will dress you
and /ead you where you do not want to go’. That was an indication about Petet’s
later martyrdom.283

Often our God-designed suffering happens by means that rob us from the
freedom to design our lives or business as we please.

279 15:20; 16:33

280 18:11

28110:17,18

2821 Cor. 6:(1-)7

283 John 21:18,19 (italics mine)
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We are taken involuntarily to ‘places’ — prisons — where we don’t want to
be. This has nothing to do with old age. Jesus refers to the spiritual maturity
that comes with old(er) age.?8* His assignment sounds much simpler than
it is: ‘Follow Mel” When we do, also through the ‘prisons’ of life, we lose
our ‘life’ but find it in the Kingdom in which we are destined to rule.2% It
is much less painful if we do so voluntarily and with joy! Being thus
‘imprisoned’ means that we are freer than we ever were.

Study Questions

1. Define in your own words what it means to be ‘tmprisoned’ in a non-physical way
2. Describe different attitudes in which people may respond to this

3. What may be the reasons bebind resisting this kind of suffering?

4.

Give some (not necessarily biblical) examples of people who found their lives by
losing it

5. ‘God guides your life in the smallest possible detailed manner’. Do yon agree with
that statement? Motivate your answer

284 The Greek wotd, used in John 21:18 ynpaong, (gerases) is similar to the Homeric word

gynpaoa, (egerasa) that can also be translated as ‘ripening’ or ‘maturing’
285 Luke 22:29
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4. Peter and Paul Incarcerated

We just looked at the spiritual imprisonment we sometimes face, as God’s
method for our formation as disciples. Yet, often we do not discern God’s
hand in such suffering. We are dismayed, try to escape or pray against it.
Our non-physical prisons are uncomfortable, threatening, frightening, and
usually inescapable situations. They have to do with our health, wealth,
relationships and general happiness. We also wonder why we have to
suffer, since we walk in God’s ways and serve Him with all our hearts. But
we need to recover from the Old Testament ‘blessing-when-you-do-well
and curse-when-you-don’t-theology’.28 Such a theology does not take into
account the suffering for the sake of righteousness or for the sake of Christ.257 1
described it as ‘apostleship-suffering’. This New Testament type of
suffering belongs to the Kingdom, ie. that undeserved, yet formative
suffering that defies human logic, but which God allows for our good.288

Now Peter:

Over a decade after Jesus indicated that Peter would eventually die for his
faith,?%” Peter was imprisoned, shortly after James had been beheaded.??
Maybe he wondered whether his own death was around the corner. After
all, James had been killed; was he to be the next victim of Herod’s favors
to the Jews?

How did Peter react to that situation? Frightened? Worried about his
family and church? Sending a call to pray for his release? Rattling his
chains and making himself a nuisance to the guards? None of it, and
although the church prayed fervently, Peter slept. His attitude was one of
peace, quiet, faith and surrender to whatever would happen. He had no
resistance against this precarious situation at all. When he was liberated
supernaturally he was surprised rather than relieved. He was to live for
another 24 years, but ready to die within 24 hours! And what about Paw/?

286 See e.g. Deut. 28

287 See e.g. 1 Pet. 2:20,21; 3:14,17; 4:12-19; 5:10; Filip. 3:10; Col. 1:24
288 Rom. 8:28

289 John 21:18

290 Acts 12:1-12,in AD 44
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Some 16 years after Peter, Paul is imprisoned?”! for the first time in
Rome.?? Indeed, he lived in his own rented place and had a great deal of
freedom, although guarded by a soldier, and there was no death-threat.
Yet, Paul could have been pacing his room like a caged panther. But did
he? Was he frustrated because he could not travel, teach, preach and make
disciples? Not at all, although that would have been an understandable
reaction.

On the contrary, he used his circumstances to the utmost: he prayed,
interceded for ‘his’ churches and wrote letters that still bless millions daily,
2,000 years later.?> He never asked people to pray for his release, or to
comfort him, but did his best to comfort #hex.2%* He had learned to rejoice
in the Lord in all situations and to be content, whatever his circumstances
were.?%

What was the secret of these apostles? We see in both of them an attitude
of deep surrender to God’s will in their lives; a profound consciousness of
their vocation and the conviction that God led their lives in all details; not
concerned whether they would live or die and therefore without the
slightest fear of death. Both had been subjected to all sorts of suffering on
a regular basis and by experience acquainted themselves with the hard side
of apostleship. A bit more or less suffering was of no consequence to
them anymore. In addition to this, Paul states that his suffering was also
meant to comfort others with the comfort God had given him.>%

Paul’s conclusion, at the end of his life, when he was locked up in Rome
for the second time, was that ‘everyone who wants to live a godly life in
Christ Jesus will be persecuted’.?”” These were almost his last words.

291 After he had already faced long imprisonments in Jerusalem and Ceasarea, Acts 21:33 —
Acts 28:16

292 Acts 28:30, his first Roman imprisonment, from about 60-62 AD, after which he was
released, Filip. 1:25,26a

293 During his first Roman imprisonment he wrote 4 letters: Colossians, Philemon,
Ephesians and Filippians

294 Filip. 1:3-24

295 4:10,11

296 2 Cor. 1:4

297 2 Tim. 3:12

50



The second letter to Timothy was his last epistle and this time he knew
that he would not be released, but offer his ultimate sacrifice.2%

How can we learn to behave like Peter and Paul under trying
circumstances? We already saw that there is no throne without a cross and
no birth without pain. Therefore we need to learn how to strengthen
ourselves in the Lord, as David did.?* That demands an exercise in self-
discipline. Here are eight ideas:

Learn to look away from your circumstances: believe and confess that God is
greater than these. Worship helps to realize this. Then, remember how God
came to your help in the past — which He can do again. Thirdly, apply God’s
promises and fight unbelief: He can save you too. The opposite of worrying —
which Jesus told us not to do, is to rejoice — what Paul told us to do.30 When
we express gratitude for God’s blessings, we will see our shortages as smaller
than before. By surrender, we put God in the right place, saying ‘not my will
but Yours be done’. We may ask the Holy Spirit for comfort, because He
knows what we need. After a while, we notice that the sting of our pain
has disappeared. Finally, notice how God saved people in the Bible. He restored
Job,31He can restore you too!

Study Questions

1. Which four items are usnally areas in which we can be ‘imprisoned’?
Explain the difference between Old Testament and New Testament theologies of
suffering

3. Doubtlessly, the church prayed when James was incarcerated, but be was killed.
Describe how yon deal with unanswered prayers

4. Describe how Paul used bis two years in prison and how we stil] benefit of that

5. Describe Panl’s attitude that enabled him to face any circumstance and back yonr
answer with a scripture reference

6. What outlook on life did Peter and Paul have in common?

7. Briefly describe how you can strengthen yourself in the Lord, when life gets tough

298 4:6-8

299 1 Sam. 30:6

300 Matt. 6:25-34 & Filip. 4:4
301 Job 42:10-16
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5. Paul’s Apostolic Suffering

Previously 1 made a distinction between discipleship suffering and
apostolic suffering.’> We now consider the latter, based on how Paul
wortded it in his second letter to the Corinthians.

After the many controversies which Paul addressed in 1 Corinthians, his
references to an earlier letter ‘with many tears’ and a ‘painful visit’,3 we
appreciate the many heart-aches he suffered over that church. There were
also false apostles opposing him and his ministry.3%4 Therefore, the theme
of apostolic suffering has an important place in 2 Corinthians: he gives a
blueprint of his theology of suffering.30> We see a number of elements:

He emphasizes God’s compassion and comfort, nof the harshness of
suffering.36 Paul leaves no room for complaints about his suffering
anywhere in his letters. He does not fight, withdraws from, seeks to
escape, or rebukes the devil for it. The only thing he did was pray and
encourage others to do the same.” This is the mature way of dealing with
suffering: to accept it so that it can form and shape you.

Receiving comfort from God served for Paul the higher purpose of being
able to better comfort others in their suffering.308

The apostolic suffering’? they (Paul and Timothy) underwent in Asia’!0
came to the point of near-death; only God’s miracles of grace could still

302 The term ‘apostolic suffering” may well be read as ‘missionary suffering’

303 2 Cor. 2:3,4,1

304 5:12b; 10:1,2,10-12; 11:4,5,13-15,20

305 1:3-11

306 1:3 4

307 1:11

308 1:4-7

309 1:8 Apostolic suffering (sometimes beyond human ability to endure) should not be
confused with normal temptation, which is never heavier than one can deal with
(1 Cor. 10:13)

310 Compare e.g. with Acts 13:50 — 14:22 and 19:23-31
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save them.!! Elsewhere Paul equates apostolic suffering with Christ’s
suffering.312

The Corinthians themselves faced suffering, which Paul saw as a normal
part of the Christian life. He had no affinity whatsoever with a trouble-free
health-and-wealth gospel.

In his suffering he maintained an eternity-perspective.’!? Later in this letter
he elaborates on the contents of his suffering’4 and also speaks about
them in other letters.315

Part of Paul’s suffering consisted of the necessity to defend himself, his
ministry, his apostolic authority and his doctrine. Second Corinthians gives
strong examples of this.3!¢ His opponents were Jews who tried to force
gentile Christians into Jewish legalism and circumcision.'” They were the
‘certain men who came from James’,3'8 although he never sent them nor
did they work with his permission. James agreed to the ministry of Paul
and Barnabas among the Gentiles3!® and felt these should not be required
to keep the law of Moses, conform the decree of the Jerusalem Council.320
This Council even stated that ‘some went out from us without our
authorization and disturbed you, troubling your minds with what they
said’32! Such Pharisees opposed Paul and had gone on their own
initiative.3?2 Paul combatted these, whom he ironically called ‘super-
apostles™ for what they were: ‘false apostles, deceitful workmen,
masquerading as apostles of Christ and servants of Satan, who also
masquerades as an angel of light’.324

3112 Cor. 1:8-10

312 Compare 1:5 e.g. with 4:1 and Col. 1:24
3132 Cor. 4:16-18

314 4:8,9; 6:4-10; 11:23-29; 12:10

315 Rom. 8:35; 1 Cor. 4:9-13.

316 2 Cor. 4:12; 6:8; 10:1,10-12,18a; 11:4,5,12-15,19,20,22,232,26b; 12:11b
317 Gal. 2; Acts 15

318 Gal. 2:12

319 2.9

320 Acts 15:13-19

321 15:24

322 15:5,1

3232 Cor. 11:5; 12:11

324 11:13-15
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The zeal with which Paul opposed them can be compared with how,
earlier in the letter, he defended the new covenant at the expense of the
old.3% With that principle the whole Christian faith stands or falls. In fact
the line of defense in the final four chapters develops along these
arguments, including the boasting and the divine revelation.32

Paul’s suffering is the mark of his apostolic calling,?*” although it was the
very thing that, in the eyes of his opponents, disqualified him as an
apostle.’?® He was mainly criticized for three reasons: preaching free of
charge, his sufferings and his refusal to boast about his spiritual
experiences.

The consequence was that his selfless /Jfestyle called the legitimacy of the
‘ministry’ of the false apostles into question, whose behavior was geared
towards material gain. For Paul, weakness — not strength — was the sure
sign of true apostolic ministry.3?> An important difference between the
problems in both letters is that those of 1 Corinthians were within the
church and those in Second Corinthians had to do with the authority and
legitimacy of Paul as an apostle.33

325 3:3-18

326 12:2-4

327 Acts 9:16

328 Hafemann, in Hawthorne, Martin & Reid, 1993:168
329 2 Cor. 12:9

330 Hafemann, in Hawthorne, Martin & Reid, 1993:174
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Study Questions

1.

MRS

& N

Briefly define the difference between discipleship-suffering and apostleship-suffering
Briefly describe some major thematic differences between both epistles to the
Corinthians

What was Paul’s attitude towards bis suffering?

What is the mature way of dealing with suffering?

What positive side effect of bis sufferings did Panl mention?

Explain bow apostolic suffering can be compared with Christ’s suffering and give
some scripture references

How can yon maintain an eternity-perspective in_your suffering?

What was the major doctrinal difference between Paul and ‘those super-apostles’?
What were the three main behavioral differences between Panl and them?
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Chapter II1

Power encounters as Missionary Method -2-
Introduction

In the first volume of this series, about the Old Testament, I wrote on
page 64: ‘A power encounter is a confrontation between God and the gods
of the nations. Often the adversary is the initiator in such a conflict, but
not always. The outcome, however, is never uncertain. God has never lost
once. The reason that these power encounters take place is always twofold:
so that people (‘all the earth’) will know that the Lord is God and that
besides Him there is no other. In other words: power encounters are one
of the tools God put at the disposal of His missionaries, in the Old
Testament as well as in the New.’

In chapter III of that volume we looked at several power encounters in
five different entries. In this chapter I offer only two entries about this

phenomenon in the New Testament, in the books of Acts and Revelation.

In the first paragraph of the next entry I explain why I exclude a
description of the power encounters in the gospels.
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1 Acts

We continue the series about power encounters in spiritual frontline
battles now with two examples of how they occurred during the New
Testament period. 1 exclude a description of them in Jesus’ ministry,
because there are so many; if only we think of all occasions where He cast
out demons, stilled a storm (meant to destroy Him), not to speak of
raising the dead and confronting the army that was about to arrest Him.3!
That’s why we will only consider such encounters in the books of Acts and
Revelation.

Old Testament- and New Testament theologies differ: in the former it was
‘you will be blessed if you do right, but punished if you sin’.33? In the latter
that is no longer the case. Rather, we see new dimensions, which include
all sorts of suffering for the sake of righteousness and the expansion of
God’s Kingdom. In the Old Testament power encounters, the death of
the ‘hero’ would have been interpreted as his defeat; in the New
Testament that is no longer the case. Old Testament power encounters
were meant to show God’s power on earth only; New Testament power
encounters are mainly — but not exclusively — aiming at heavenly,
sometimes invisible, yet eternal victories.

Power enconnters in words we see e.g. in the apostles’ reply to the Sanhedrin:
‘should we not rather obey God than you?’’® although the words had
been accompanied by an act of healing. A similar encounter we see when
Peter confronts Ananias & Sapphira — both drop dead after hardening
their hearts.33

Power enconnters with releases we see twice: the apostles were incarcerated and
liberated overnight by angelic intervention.’®> Years later a similar
occurrence happened to Peter.3%

331 John 18:6

332 Think about e.g. Deut. 28 or the comments Job received from his friends
333 Acts 3:1 — 4:22; see also 5:27-32

345:1-11

35 5:19

33612:1-11
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A new form of power encounter results in martyrdom, when Stephen is being
stoned after his verbal attack on the Sanhedrin.?3” This may have looked
like defeat to some, but if we consider how the church grew through the
spreading of the gospel into Judea and Samaria, we must conclude that
through the death of one man, many came to faith and the borders of the
kingdom of darkness were pushed back. It was the first instant where the
blood of a martyr became the seed of the church.33® This was not a new
principle: a people, growing in spite of persecution, we already saw at the
time that Israel was in Egypt.3%

Apnother form of power encounter resulted in the conversion of a dangerous
opponent, Saul of Tarsus, a most notorious church persecutor.>* This was
a direct confrontation between Jesus and a man, which resulted in that
man’s salyation.

At another occasion we see such a direct confrontation between God and
a man, king Herod, who accepted worship and failed to give glory to God.
The result was judgment, the very opposite of salvation.’*! God does not
give His glory to another.3*2 The first man, now called Paul, reacted very
differently under similar circumstances; he absolutely refused to be
worshipped as a god, during his first missionary journey, some years
later.343

Another new tipe of power encounter resulted in the opposite of healing, when Paul
and Barnabas evangelized the isle of Cyprus and witnessed about Christ to
the Roman proconsul Sergius Paulus. At this man’s court the apostles met
a Jewish sorcerer and false prophet, called Bar-Jesus, who opposed their
ministry. At that, Paul pronounced a judgment of temporary blindness.
The result was that the proconsul came to faith in the Lord Jesus.3#

337 7:51-60

338 As Tertullian said
339 Ex. 1:12

340 Acts 9:1-19
34112:21-23

342 Ts. 42:8

343 Acts 14:8-18

344 13:6-12
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Later, when Paul and his colleagues had gone to Europe, they engaged in a
power encounter with a demon, a spirit of divination that had possessed a slave
girl in the city of Philippi*> Although her words were literally correct,
Paul did not accept such demonic ‘advertisement’ and reacted like Jesus
had done at another occasion.’*¢ So, Paul cast out the evil spirit and after
severe suffering saw as a result the beginning of a church at Filippi.

A sort of (attempted) power encounter took place when the sons of a Jewish
priest, Sceva, who apparently were not Christians, tried to imitate the
casting out of demons as they saw Paul do. But the kingdom of darkness is
not divided against itself,*’ as they experienced soon enough.>* It is
obvious that no one has authority over the powers of darkness, unless he
has a living relationship with Jesus Christ. Yet, the Lord used this
grotesque situation to instill a sense of awe and an act of cleansing from
occult practices among the new believers at Ephesus.?#

One of the last miracles in the book of Acts is that Paul does not die after
having been bitten by a viper.3®® This reminds us of a power encounter Jesus
promised His disciples when He gave them the great commission: ‘they will
pick up snakes with their hands and when they drink deadly poison it will
not hurt them at all’.3!

Power encounters as missionary method have not been abolished after the
first century. They are to be accepted and used whenever the Lord leads
missionaries into comparable situations. We will also see them during
future events in the book of Revelation. Many contemporary missionaries
know the use of power encounters as missionary method by experience.

345 16:16-18

346 Luke 4:34,35
34711:14-18

348 Acts 19:13-16
34919:17-20

350 28:3-6

351 Mark 16:18
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Study Questions

1.

SN

Describe the difference between Old- and New Testament power encounters

Sum up the nine different types of New Testament power encounters that were
mentioned in this section

Explain the curious paradox, that New Testament power encounters often tie in
closely with the suffering of its executive(s)

Which New Testament person shows by his ministry, that bis death was not a
defeat but a victory for the Kingdom? How?

Explain why Sceva’s sons had no spiritual anthority over demons

If you ever played a part in a power encounter, tell your story
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2. Revelation

From the book of Acts we just learned some differences between Old-
and New testament theology and the appearance of new dimensions of
power encounters, especially with regard to the issues of suffering for
righteousness’ sake, the expansion of God’s Kingdom and martyrdom.

When we look at Revelation from an eschatological perspective, we see
the climax of world-, church- and missions-history. Nothing is small
anymore or goes unnoticed; everything has become very big and visible
because occurrences have assumed global proportions. Ignorance cannot
be feigned any longer; private and collective worlds have become
everybody’s concern.

The twelve missionary themes we explored in Genesis (see Part I, pp 1-40)
will have developed fully.?>> Revelation shows the climax of disaster (as
expressed in the outcomes of the seven seals, trumpets and bowls); in
extremes of holiness and wunholiness3? in fear’>* missionary
accomplishment?® and suffering of saints.3>

We saw in Acts that after Stephen’s power encounter made him the first
martyr357 of the early church, much spreading of the gospel followed. In
Revelation we see that 4/ power encounters result in the death of saints.
After these last birth pangs Babylon is judged and Jesus returns,
establishing His Kingdom on earth.3>8 So, what power encounters do we
see in Revelation?

There are the smaller, more personal ones, where the enemy lost because
he was unable to have the name of Jesus publicly renounced due to the
strength of Christ’s witnesses. The first was Antipas;*® then there were

352 See chapter V

353 Rev. 22:11

354 6:15-17

355 5:9; 7:9

356 6:9; 7:14; 11:7; 13:7,10 (compare with Dan. 11:33-35 & 12:7b); 14:12; 17:6; 18:20,24

357 In Greek, ‘witness’ and ‘martyr’ are similar words (udptog, udpropes — martus, martures,
Rev. 2:13; Acts 1:8)

358 Rev. 11:15-18; 19:15; Dan. 2:44,45; Luke 19:12,14,15,27

359 Rev. 2:13
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many named and unnamed martyrs throughout the ages, the number of
which still is not complete;3 and eventually there will be the “death-
without-burial” of the two witnesses that the whole world will watch.36!
We will not consider their identity, because it is beyond the scope of this
book. You can read some more about them though in the next chapter.

A power encounter that the whole world will participate in is the battle of
Armageddon:3? all nations combatting God. The outcome will be the
same as ever: all nations will know that the Lord alone is God, when the
‘It is done!” sounds from the throne of God.363 At that precise moment the
Lord Jesus will return’** and do away with Antichrist, as Paul wrote.3%> It
seems that, what started in biblical history as spiritual power encounters,
will become visible in a terrible war of flesh and blood on earth.

The last power encounter, ever to occur is described in Rev. 20:7-10. At
the end of Christ’s millennial reign on earth, the devil will be released for a
short time, after having been incarcerated since Jesus’ return.3 It seems to
be the ultimate test for them who have entered the Millennium of peace as
natural people, who survived the horrors of the great tribulation, or those
that were born from natural people during the Millennium. They have
lived under the absolutely righteous and peaceful rule of Christ and His
glorified Church for a very long time, but never had to actively resist the
temptations of the devil. But since man has been created as a free moral
agent, his loyalty has to be tested — just like Adam and Eve were tested by
the presence of that infamous tree in the Garden of Eden. They fell into
sin, and a number of people will fall similarly at the end of the Millennium.

After that rebellion and the great white throne judgment that follows, the
whole of creation will have been totally cleansed of all sin, its

360 6:9,11; 7:14
361 11:3-10

362 16:12-16

363 16:17

364 19:11-21

365 2 Thess. 2:8
366 Rev. 20:1-3
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consequences and even of its memories. Then the New Heaven and the
New Earth will come.367

This last power encounter will differ from all others, in the sense that
God’s people can no longer be its victims. They have been clothed with
immortal resurrection bodies. But until that time, at the end of the great
tribulation, we will have to persevere, not ‘loving our lives unto death’,368
because Christ said in advance that we will suffer persecution in the
world.3® He did not add ‘But don’t worty, when things become real hard,
before I return, I will snatch you out of the misery’. Let’s rather prepare
for hard times than being caught by them!

That brings us to the purpose of studying spiritual power encounters as
missionary method: to be so well prepared to stand our ground as Christ’s
witnesses (l.e. ‘martyrs’) when things become really hard, that He can
break the enemy’s power because we ‘don’t love our lives unto death’ (12:11)—
just like Daniel, his friends, Esther, Mordechai, Paul, Peter, John and many
others.

Study Questions

What different climaxes do we see in the book of Revelation?

What s the result of all power encounters in Revelation?

Which people perform the ultimate power encounter in Revelation?
How do we call the ultimate, worldwide power enconnter?

What is the very last power encounter in Revelation?

What is the moral reason behind it?

We shonld rather prepare for hard times than being ... ... ...

What is the purpose to study power encounters as missionary method?

SN SR NN>

36721 & 22
368 12:11b
369 Luke 21:8-19; John 15:18-21; 16:1-4
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Chapter IV

Missions & Eschatology -2-
Introduction

In this series’ first volume The Bible’s Missionary Message — Part I — The Old
Testament 1 wrote five entries about missions & eschatology; in this last
volume of the three I finish the seties with another six.

Interpretations of the Scripture passages we consider here, that differ from
mine, exist. Let this not bother you, as long as you thoroughly study the
scriptures yourself — and not just follow what ‘you have always heard’.
Because what you have always heard or read in Bible-explaining volumes
or — worse! — novels, may not be as biblical as you have always assumed.

Don’t misunderstand me: nobody has the whole truth and neither have 1.
Paul states that we only ‘know in part’3” Do not only think in terms of ‘is
this true or not’; also consider what certain theological interpretations do
for your inner convictions. In the context of this study: does your inner
theology urge you to complete the great commission of world missions?
Or do you just day-dream about the ‘big snatch’ that will take you away
from misery, regardless whether the task Jesus gave His Church is finished
or not?

I pray that the Spirit of God, Who leads us into all truth, will enlighten
your minds and hearts, especially now that we re-engage in a missiology-
driven eschatology.

3701 Cor. 13:12
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1 Luke

We consider the remainder of the series on Missions & Eschatology with
observations from six New Testament books, in six entries, the first of
which deals with Luke’s gospel.

The ‘be ready’ motive of the end times?’! is prevalent in the gospels and
does not allow for a lack of vision for the future of the coming King and
His Kingdom. Whoever lives without this vision and does not expect Him,
awaits judgment.’”? We cannot afford to only live in the here and now by
giving most of our attention to temporary things.

It seems clear from this passage that not just all people’ — not even just all
Christians’ are meant, but specifically the ‘slaves’ who have been put in
charge of certain responsibilities. These slaves are the ones, sent on a
mission, e.g. the apostles (it was Peter who asked the question!) or as it is
today: People, appointed by God as leaders, like missionaries, with their
stewardship responsibilities, caring for and feeding their Master’s
people.’

When Jesus spoke about His second coming?™* He referred to the days of
Noah and of Lot. These believers were neither ignorant nor surprised
when judgment came. They had been alerted in time to be saved. We may
assume that in the end times®> most believers will also, by proper
knowledge of the word and by revelation, have a collective awareness that
the time is near. As in the days before the flood and those of Lot,
‘missionaries’ (as being sent by God) had a vital role to play in the days of
imminent judgment, i.e. Noah by preaching and building the ark, Abraham
by interceding for the remaining righteous in Sodom.37¢

371 Luke 12:35-48

372 12:46,47

373 12:41-44

374 17:20-37

375 17:24,26,30,31,34

376 Gen. 6 & 18, respectively
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In His parable about the minas Jesus compared His going to heaven to be
made King3”” with ‘going to a distant land’.

His return to earth He calls ‘returning home’”® He had said before, that
where your treasure is, your heart will be also.37? His heart is with us, His
Bride on earth, to which He will refurn — not to depart again. No, He comes
and brings with Him our reward,?0 at once also judging His enemies.?!
There was one ascension, there will be one return; not two of each, as some
suggest.

Persecution will come upon a// those who live on the face of the whole earth .3
The only escape Jesus offers is that of watching and praying?® and #oz by
suddenly be taken out of it.

He says to His disciples — not to the crowds3* — that they must not be
weighed down with dissipation, drunkenness and the anxieties of life, so
that that day will close down on them unexpectedly, like a trap.3%> It would
have been unnecessary to say this %o the disciples if they had already been
raptured before such things happen. Jesus speaks alternatingly about the
great distress?0 and about the destruction of Jerusalem.’” That last event
took place in AD 70. All other events He did not mention in vain, because
we who are still alive will be there as witnesses of this brilliant climax: of history!

377 Luke 19:12

37819:15

37912:34

3801 Cor. 3:14; 2 John:8; Rev. 2:23; 11:18; 22:12; Luke 19:16-19
381 19:27

382 Matt. 24:29; Mark 13:9-28; Luke 21:26,35
383 21:36

384 21:5

385 21:34

386 21:8-19,25-36

387 21:20-24
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Study Questions

1. Why can we not afford to only live in the bere and now, giving most of our time to
temporary things?
Who are the slaves Jesus talked about in Luke 12:41-447¢
Wil true believers be completely canght unawares at the Lord’s return? Motivate
your answer by looking at Noah and Lot
4. Explain from the parable of the minas where Jesus is heading to, when He returns
5. What ‘escape’ does Jesus offer, once persecution comes upon all those who live on
the face of the earth’?
6. What choice is wiser: prepare for persecution in vain, or not be prepared if it does
come?

>N
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2. Acts

Although there is no heavy accent on eschatology in Acts, it is not absent
either. It did occupy the thoughts of the disciples, given the fact that they
asked Jesus about the restoration of the kingdom to Israel,>® just before
He ascended. At that time, before the outpouting of the Holy Spirit, they
apparently had not yet a clear understanding of the distinction between the
spiritual Kingdom of God, as would become visible in His church on
earth and the Messianic Kingdom — which they knew from the Old
Testament prophecies — that will be established on earth after the second
coming of Christ. From later passages in Acts we learn that the apostles
had received more revelation about the differences in appearance between
the two, and about the time frame in which either would become visible.

There are two passages that I would like to mention. The firs# appears at
the end of one of Peter’s sermons. In each of these verses we see
eschatological terms: ‘times of refreshing; that He may send the Christ’
(referring to His second coming); ‘He remains in heaven untl the time
comes for God to restore everything; anyone who does not listen to Him
will be completely cut off; all the prophets from Samuel on have foretold
these days; all peoples on earth will be blessed™#.

Our missionary responsibility comes in with verse 23: balanced preaching
must contain warning notes, not only an emphasis on the beauty of the
remaining promises. In the Western world it has become very unpopular
to include such warnings; people rather hear about heaven, than about the
consequences of unbelief and a life in sin.

Dr. Lemmer Du  Plessis®  explains  this  passage, the
Xpovov arnoxaracracews taviwv (Greek: Chronoon apokatastaseoos pantoon, the
time of the restoration of all things),>! as ‘relating to the Edenic conditions
that will prevail on earth after the return of Christ’.32

388 Acts 1:6

389 3:19-25

390 2004:263

391 Acts 3:21

392 Is. 51:3; Ez. 36:35; Rom. 8:18-25
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The second passage contains words of James:3?3 ‘Christ will return, rebuild
David’s fallen tent, rebuild ruins and bring restoration, so that the
remainder of men may seek the Lord; these things that have been known
for ages.

Du Plessis comments on this passage, that “The restoration of the fallen
tent of David forms part of the restoration of all things which Peter
predicted.”* He explains that “The fallen tent of David is ... not the
Church, but the nation of Israel.’3> This conclusion seems justified, since
one can hardly compare the Church (against which the gates of hell will
not prevail) with the fallen tent of David.

Study Questions

1. Why, in your opinion, was there still confusion in the apostles’ minds, with regard
to ‘the Kingdom of Israel’?

2. What six characteristics of the end times does Peter mention in bis sermon in Acts
32

3. What elements does James mention in Acts 157

Which verse describes our missionary responsibility well?

5. Why is ‘the fallen tent of David’ not the Church?

ha

393 Acts 15:16-18 — where he quotes Amos 9:11,12
394 Tn 2004:266
395 Thid. :268
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3. First Cotinthians

There are some eschatological elements in this letter that deserve
attention. Paul connects the Lord’s return with consistent holy living.3%
He envisages a life of progressive sanctification in the believers, with as
final result a blameless appearance. It is an expression, similar to the one
he used when he wrote to the Thessalonians.?” Peter connects living a
holy life with the return as well.*® There can be no world missions without
holiness; a holy missionary is a mighty tool in God’s hand.

At the Lord’s return there will be an evaluation of our works. Whether the
quality of it can stand the fire of judgment or not, will be seen at that
day.?® The question will be whether our works are of eternal value or not;
whether we invested our time, money and talents in the furthering of
God’s Kingdom, or just in our earthly business.

Paul couples the receiving of the reward also with refraining from
judgment.* Jesus exhorted His disciples already eatlier not to judge.*0!
The time for judgment has yet to come. Only then, when all comes out in
the open,*? when all data are available, will knowledge be complete
enough for believers to not only judge the world, but even angels will be
subjected to human judgment.*®

Because the time is short, Paul says, we should not be tied up with
relationships or attach much value to material possessions.“* He expresses
much urgency because ‘this world in its present form is passing away’.40>
His whole outlook on life is one of ‘speeding along and not looking back’
— as he would also write to the Filippians later.400

3961 Cor. 1:7,8

397 1 Thess. 5:23
398 2 Pet. 3:11b,12a
3991 Cor. 3:12-15
400 45

401 Matt. 7:1,2

402 10:26

403 1 Cor. 6:2,3

404 7:29-31

405 Something else he has in common with Peter, see 2 Pet. 3:7,10b,11a
406 Filip. 3:12-14
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Another important eschatological characteristic is his thorough treatise of
the resurrection, the cornerstone of Christian hope and doctrine,*7 which
takes place just prior to Christ’s return, and immediately preceding the
rapture, when the saints alive meet Him in the air, all returning to earth
where they will rule with Him during the Millennium of peace.408

In the same resurrection chapter Paul elaborates on some post-millennial
events, when Christ will have destroyed all hostile powers — including
death. Then He will turn the Kingdom of Heaven-on-earth over to God
the Father and submit Himself again to Him.*® By that time Jesus will
have exercised ‘all authority in heaven and on earth™0 for thousands of
years — after which we still expect the New Heaven and the New Earth 411
How much Paul longed for the Lord’s return is obvious from the
passionate cry ‘Come, o Lord!” at the end of this letter.#12

Adding eschatological elements to gospel preaching is a proven biblical
means to teach the Church vision for the coming Kingdom, the returning
Lord and hence the need to reach out for lost souls. As such it is of great
missiological value.

Study Questions

1. Why can missionary ministry not be successful without holiness?
Describe what bappens when born-again believers stand before Christ’s judgment
seat
3. Why did Jesus as well as Panl exhort us ‘not to judge’?
4. How should onr attitude be with regard to relationships and possessions, according
to Panl?
Why shonld the resurrection play an important part in our missionary preaching?
What phase of God’s plan are we still expecting after the Millennium of peace?
7. Why should we add eschatological elements to our gospel preaching?

SN

4071 Cor. 15:23,51-55

408 1 Thess. 4:13-17; Rev. 11:15-19; 16:18; 20:4-6
409 1 Cor. 15:24-28

410 Matt. 28:18

411 Rev. 21:1

4121 Cor. 16:22b
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4. Thessalonians

Eschatology keeps people divided into different groups. There is the
division between Protestants and Evangelicals about whether or not there
will be a Millennium of peace under Christ’s rule before the appearing of
the New Heaven and the New FEarth. Among Evangelicals there are
differences whether the rapture of the Church will take place before, in the
middle or at the end of the great tribulation. There is also confusion about
how Christ’s return relates to other aspects of eschatology.

Such differences should not cause polemics; mutual respect should be
maintained. Theological fights can detract the attention from our focus,
namely to motivate the Church to take the gospel to the unreached groups
in the shortest possible time.

It is likely that there will grow more unity in understanding the details of
the final scenario as time passes. Confusion about the end times is not
new. The Thessalonians and later the Corinthians*3 who had been taught
orally by Paul, had no clarity about the return of the Lotd, the
resurrection, or about events that will precede them. So, why would not we
have difficulty understanding these issues correctly?

Paul heard from Timothy that not all previous teaching, especially about
the second coming of Christ, had been well understood. His letters correct
some of these errors; one of them had to do with believers who died*!*
before Jesus came back and others thought that the day of the Lord had
already taken place.#'> Paul explains what will take place when Jesus
returns*'¢ and what events will take place before that day.417

Apparently not all questions had been answered: in his 27 letter he goes
into some detail about other aspects of eschatology.

413 See how many questions Paul answers in 1 Cor. 15

414 Paul uses the term ‘fall asleep’ (1 T. 4:13-15) for them who die in Christ, because they are
not actually dead: in Christ they are alive. ‘Dead’ for Paul means ‘died outside Christ, lost
forever’

52T, 2:2

46 1T, 4:13-17

“72°T. 2:3-12
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Both letters have a strong eschatological character, although the difference
is ‘one of emphasis, not of principle’.#!® During his first stay in the city,
Paul must have emphasized eschatology in his sermons because he
referred to certain aspects as known.*!® Eschatology is an important
component of mission theology.*2

There are a number of passages in both letters that are mainly
eschatological in nature.*?! The first letter deals with things that take place
when Jesus returns; the second with the events preceding His coming. Below,
we see this scenario:

The /aw holds back the law/ess, until the system of law and order crumbles
so far under influence of the secret power of lawlessness,*?? that it can no
longer stand against him.*?> Jesus said: ‘in the last days Jawlessness will
increase’.*2* When the time is ripe, Antichrist reveals himself.4?> God also
uses angels to hold back demonic forces.*¢ The Holy Spirit is also
powerfully occupied to restrain Antichrist, until at the appointed time He
also steps aside.

When Antichrist, also called ‘man of lawlessness’ or ‘son of perdition™?’
appears, his coming will be with Satan-inspired counterfeit miracles.*?8 He
will deceive those who do not know God nor obey the gospel.#?* He
becomes a catalyst of doom, speeding up the process through which the
measure of iniquity of unbelievers becomes full. 43

418 Morris, 1976:22

419 2T 2:5,6

420 Remember that Paul, the missionary, taught eschatology to the church at an early stage
421 1°T. 3:13b; 4:13-17; 5:1-4,23; and 2 T. 1:6-10; 2:1-12.

4222°T. 2:6,7

423 Mottis, 1976:129

424 Lawlessness’ is a better translation of the Greek avoutia (anomia) than “wickedness’
(N.LV) is, Matt. 24:12

4252°T. 2:7,8a

426 Van den Berg, 1975:42,43, referring to Dan. 10:13,20,21 and Eph. 6:11,12; for the future,
see Rev. 7:1

427 Morris, 1976:127, argues that all three terms describe the same person

428 Compare 1 T. 2:9 (counterfeit) with 2 Cor. 12:12a (genuine)

4292°T. 1:8,9

430 Compare e.g. with the judgment on the Amorites (Gen. 15:16) and similar verses
describing this principle, e.g. Dan. 11:36; Matt. 23:32 and 1 T. 2:16
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This culminates into a great rebellion; Antichrist opposes anything that is
worshipped, including God.*#!

Jesus’ return and our rapture is preceded,*3? not followed, by the manifestation
of Antichrist and his opposition against God, until Jesus deals with him at
His coming.*? Paul speaks consistently about #b¢ coming, not about #wo
comings** When He comes, those who refuse the truth®> will be
sentenced, whilst believers will be vindicated.*3¢

The question, whether saints will go through the great tribulation can be
answered with yes and no. Yes, because they will still be present on earth*’
and 7o, because many — but not all*3® — will be protected when judgments
befall unbelievers.* The woman, image of the Church, is given protection
and shelter during the dragon’s fury.440

The Lord will come down from heaven: a loud command, the voice of the
archangel and a trumpet call will be heard.#! That appearing will be
sudden, like a flash of lightning.*4?

Paul deemed it unnecessary to say when this will take place, because it has
not been revealed.* That day will come unexpectedly like a thief in the

BL2T. 2:34

432 Simpson Jr., in Hawthorne, Martin & Reid, 1993:938

433 27T. 2:1,3,4,7b,8b

434 One allegedly in secret, where only believers will be taken away, and another in public, to
judge Antichrist, 7 years later

435 2°T. 2:10b-12; 1:6,8,9

436 1:7a,10

437 Ysrael was still in Egypt when it was hit by Plagues. God said ‘I will deal differently with
... Goshen where My people live’ (Ex. 8:22). This ‘dealing differently’ happened 5 times
(also Ex. 9:4,26; 10:21-23 and 11:7). Similatly, Noah and his family lived #rongh the Flood,
but were protected by the Ark. Daniel was protected 7z the lion’s den, #ot taken out of it;
his friends were thrown zz#0 the furnace and protected, 7oz taken out of it

438 Dan. 11:33,34; Matt. 24:9; Rev. 6:9; 7:14; 11:7; 12:11; 13:7,10; 14:12

439 Rev. 3:10 T will keep you from the hour of trial’ has been interpreted as ‘being taken out
before’, but the Greek verb trpew (terevs) only means ‘to guard’, keep a (close) eye on’,
‘taking care that [not]’, ‘being on guard’, ‘conserve in a certain condition’

440 Rev. 12:13-17

441 1°T. 4:162; 1 Cor. 15:52a; Matt. 24:30,31a; Zech. 9:14b; Rev. 11:152a

442 Matt. 24:27; Zech. 9:14a
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night for unbelievers. 1t will not come as a surprise for believers.*** At that
time they are prepared, by taking note of the signs of the times and
recognizing them from the Word.

After His appearance in the sky, the dead in Christ rise first*> and
Christians who are alive will be changed, immediately after that (first)
resurrection.**® Then the resurrected dead and the changed living will be
caught up to meet Christ in the air*” — which is only a meeting place —
from where all will come back fo earth.**s The verse ‘So we will be with the
Lord forever’*# has often been interpreted as if Christ will take His whole
Church, resurrected and changed saints, with Him to heaven.

But Christ comes back to earth; not just halfway to go back to heaven again.
In that case we could not speak about a refurn! In New Testament times it
was the habit that when Caesar (Kvpiog Greek Kurios’, Lord’) visited a city,
his arrival was announced by trumpet-blowing heralds; hence the
archangel and the trumpet call. The population would go out to meet him,
and celebrate his entry into that city.*** Caesar did #o# take the population
of the city he visited to his palace. Likewise, Christ will establish His
millennial Kingdom on earth and rule it with His saints.**! Then they will
be with Him forever: on earth, not in heaven.

So, what does all this eschatology have to do with world missions? Your
eschatology designs your missiology. We know that the great commission
will only be finished when the end comes,*>? so we get to work until the Lord
returns.®3 If however, you expect a rapture that can take place ‘any time
now’ you may relax your efforts, because it does not matter whether you

4431 T. 1:5; Acts 1:7; Matt. 24:36

44 1T, 5:2-4

4451 T. 4:16b,15b; 1 Cor. 15:52b; this is the first resurrection, Rev. 20:5,6

461 Cor. 15:52b; 1 T. 4:17a

447 Although the term is extra-biblical, this gathering up is usually referred to as the rapture,
1T.4:17a

448 3:13b,14b

49 4:17b

450 Morris, 1976:88,89; Van den Berg, 1975:84,85

451 Rev. 11:15b; 19:1 — 20:6

452 Matt. 24:14

453 Hebr. 10:23-25
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finish or not. In the first instance missions will increase, in the second they

may stagnate.

Study Questions
1. What should be our attitude towards Christians who interpret eschatological
occurrences differently from us?
2. What is the main emphasis in the first Thessalonians-letter? And what is it in the
second?
3. Is it wiser to not teach eschatology to a young and immature church? What did
Panl do?
4. What are the three reasons that lawlessness is restrained?
5. Put the following occurrences in the right order
- Christ’s return
- The revelation of Antichrist
- The Millenninm
- The great tribulation
- The rapture
The first resurrection
6. Will f/ye Church go throngh the great tribulation? Motivate yonr answer from the
text
7. What will be the physical destination and the purpose of Christ and the Church of
all times and places, resurrected and raptured? Motivate your answer
8. Explain how your eschatology designs your missiology
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5. Revelation

There are too many interpretations of this book to list. One reason may be
that we have not progressed far enough into the last days to clearly see
where we are heading. We may not yet have passed the ‘beginning of birth
pains’.4* As time progresses, our understanding of the Revelation, its
proper interpretation of events and their sequential order will probably
grow. Maybe we will even see an increasing consensus as to its true
meaning.

Meanwhile we should question the comsequences of our view on Revelation.
Is our understanding lulling us to sleep because we expect an imminent
rapture? Or does it prompt us to action, because we can speed up the
Lord’s coming#>> by holy living and by preaching the gospel to the ends of
the earth?*¢ Our eschatological doctrine may either be proven or denied
by our involvement in world missions. If we believe that Christ will not
return until there are believers from ‘every tribe, language, people and
nation’,*’ we will do all we can to make that happen in our lifetime!

To witness the return of Christ may be a great incentive to motivate us
into world missions’ participation. What could bless the world more than
His return?

If the Church were going to be raptured in 4:1 there would be little use for
her to know what happens on earth during her absence; Revelation would
cease to be a Church-book and become one for ‘left-behind’ unbelievers —
with nobody to explain it.

454 Matt. 24:8; Mark 13:8. Birth pangs increase (crime, disease, war) and natural disasters
(earthquakes, floods, famines, droughts etc.) hit earth. We may be between Rev. 6:11 and
12, between the 5% and the 6™ seal. We may interpret 6:12-14 as natural phenomena or as
pictures of spiritual realities, but the world population’s general fear (v. 15-17) is not
visible yet; neither did we experience 7th seal phenomena yet

455 2 Pet. 3:12

456 Matt. 24:14

457 Rev. 5:9; 7:9
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Revelation is a prophecy, expressed in images that need interpretation and
should be compared with other prophetic scriptures to find a consistent
explanation.

It becomes more complicated when we see 7ew images in Revelation: ones
we have not encountered before. We must be careful not to read into the
text what is not there. It must be understood that a Theology of Missions
is not the place for an exegesis of the book of Revelation; yet some
explanation and interpretation is unavoidable. Here are some examples:

The way Jesus is being described reminds us of what Daniel wrote;*8
Jesus explains the meaning of the lampstand and the stars Himself;*»

The sharp double-edged sword that comes out of His mouth is His
Word.460

There is no doubt about the presence, use of and earlier occurrence of images
that describe spiritual realities as examples for proper interpretation. A
danger in explaining this book is to assume things for which there is no
textual proof. Think for instance about the consequences of the rapture.
Some believe that cars and planes will crash, killing millions. No text
points into that direction. We may not overstep the line between biblical
data and human assumption, ‘going beyond what was written’.46!

The book was very important to the churches in Asia. They were
persecuted heavily.#2 Many issues, relevant to them, are addressed*> but
their significance stretches further. Revelation could be seen as a prophetic
preview of Church history with, at the time, most of it still to come. It
addresses the suffering Church of all ages — including that of the last days. The
true Church of Christ will always suffer: in the last days that persecution
will be committed mainly by the apostate church, the whore of Babylon.

458 Compare Rev. 1:12-20 with Dan. 7:13
459 Rev. 1:20

460 Eph. 6:17b; Heb. 4:12

461 2 Cor. 4:6

462 Rev. 1:9; 2:3,9-11,13

463 Chapters 2 & 3
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That reality is illustrated well by ‘Foxe’s Book of Martyrs’#* but there are
hundreds more, written in the 2o half of the 20t century*> and more recent
ones.*¢ One of the often-denied goals of the book of Revelation therefore,
is to prepare the Church to survive in the midst of persecution to ‘stand firm to the
end¢7 and to ‘not love their lives unto death’.468

From a world missions perspective it is clear that ‘the end” will not come until
the gospel has been preached to the ends of the earth.*®® These areas will
only be reached through great suffering of sending churches and big
sacrifices of missionaries. A certain number of martyrs is even reguired
before the end comes.#® Many churches daydream about the rapture
without getting involved in reaching the unreached. But Christ’s words are
not multi-interpretable: no preaching to the ends of the earth means no
‘end’ (i.e. the completion of the great commission by Christ’s disciples — who
else?), without whom there can be no rapture, because all great
commission Christians will be gone by then.

From a Pastoral perspective, whoever decides on his position regarding a ‘pre-
trib, mid-trib or post-trib’ rapture, must answer the question: ‘Is it better
to be prepared for persecution and 7ot have to face it, or to #ot be prepared
and yer have to face it?’ It is better to be prepared and be proven wrong,
than to not be prepared and fall away because of wrong convictions. Jesus
said to His disciples: “You will be handed over to be persecuted and put to death
and you will be hated by all nations because of Me. At that time many will turn
away from the faith ... the love of most will grow cold’.#" The exechetical
question of a ‘pre-, mid- or post-trib’ is not as relevant as the pastoral one.
Are we ready to face the worst? It is not a question of right or wrong, but
of who will stand firm to the end or fall away!

464 Chadwick, 2001

465 E.g. titles by Richard Wurmbrand, the brothers Haralan and Ladin Popov, Brother
Andrew, Jan Pit, etc.

466 B.g. Yun, The Heavenly Man (2002) and Back to Jernsalems (2003) with Paul Hattaway and
probably the most important: Blood and Sorrow, 2012

467 Matt. 10:22; 24:13

468 Rev. 6:9-11; 12:11

469 Matt. 24:14

470 Rev. 6:11b

471 Matt. 24:9,10,12 (italics mine)
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Study Questions

1.

N

What may well prove to be the best indicator as to the true interpretation of
events and sequences in the book of Revelation?

Explain how your view on eschatology influences your view on world missions
Explain how certain eschatological assumptions can easily ‘oo beyond what is
written’

Which purpose of the book of Revelation is often denied?

If a certain amonnt of martyrs is ‘required’ before the end comes, determine
whether you yourself wonld be willing to pay that price

From the pastoral point of view, are you prepared spiritually when persecution
happens to become inescapable?
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6. Whete is the Church in Revelation?

God’s Jewish and gentile servants are sealed*’? so that they can be
distinguished from other people and not be harmed when the 7t seal
inaugurates the seven trumpets.*”? ‘Grass, plant or tree*’* are not to be
harmed’ speak about believers in different stages of spiritual maturity who
received God’s seal, in contrast to those who do not have His sign on their
foreheads.*> We see here how picture and reality are interchanged.

The godless did not repent.#¢ This implies that God’s people are s#//
around to call them to repentance. People will not believe unless the gospel
is preached to them.#77

John had to count the worshippers in the temple and measure it.#’8 The
believer is the temple of the Holy Spirit as is the Church:#7° He lives in and
among them. Measuring assesses spiritual maturity and counting checks
numerical fullness. The servants of God*" are s#// aronnd when their
greatest leaders, the two witnesses, accomplish their ministry of 3%z years.

How we interpret Revelation, has to do with how we understand its
chronology. Although opinions differ, I would like to share the following
considerations with you:

The book cannof be read as a chronological narrative. ‘Earth’ and “heaven
chapters’ follow one another so rapidly, that deriving chronological or
even Interpretative consequences from them seems illogical. John
‘commuted’ continually.

472 Rev. 7

473 Rev. 7,8 & 11

474 9:4a

475 9:4b

476 9:20,21

477 Rom. 10:13-15

478 Rev. 11:1

4791 Cor. 3:16,17; 6:19
480 Rev. 7:3
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Chapter 1 is time-bound, in that the revelation took place at a specific time
and place*! and time-/ss, in that the glorified Lord is the same today as He
was then.*82

Chapters 2 and 3, written for seven churches in Asia, are time-bound. Yet they
catry relevant messages for today’s Church and may also represent eras of
church history. After three ‘earth-chapters’ two ‘heaven-chapters’ follow,
but what is described in chapters 6-11, whether seen in heaven or on earth,
has consequences on earth: God’s plan, written on the scroll and opened
in heaven, expresses itself on earth in seals, trumpets and bowls.

Chapters 4 and 5 are time-bound: John saw what happened in heaven af that
time 3 but also some events at the end of time*$* These portray the
accomplishment of God’s salvation plan: we now see people from all
tribes, tongues, peoples and nations’ before God’s throne. Finally, John
sees some ezernal realities. 48>

We see church history from beginning to end*¢ and then the Millennium
of peace.*8” These chapters do not form an uninterrupted chronological
train of events; we see history twice, from different perspectives. The first
description speaks about the entire church history;*8 the second mainly
about the last days:*%

481 AD 95, at the isle of Patmos
482 Heb. 13:8

483 Rev. 4:1; 5:1-5

484 5:9.10; 7:9

45 E.g. 4:2-11; 5:6,11-14

486 Chapters 6-19

487 20:4

488 6:1 — 12:3

489 12:4 —19:21
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First Description | Second Description Similarity
6:1-11 12:1-3 Complete church history
6:12-11:19 12:4-19:21 Last days of church
history
6:1,2 19:11-16
One white horse Many white horses Jesus Christ
7:1-9 14:1-5 The 144,000 ‘multitude’
11:15-17 19:4-9 God’s Kingdom on
earth
11:18-19 14:17-18:24; 19:2,3, Judgment of the nations
17-20:3 and Babylon; Satan
locked up

Church History Parallels in Revelation

John describes the 7% trumpet as ‘loud’, ‘last’ and as ‘trumpet call’,#0 all
related to the resurrection,®! immediately after the death of the last
martyrs,*2 just before Christ’s return.*3

Much happens in a few verses, almost at the same time: the last martyrs
are killed and their bodies lie in Jerusalem’s streets for 32 days** like Jesus
was killed and lay in the tomb for three days; they are raised from the dead
like Jesus was*> and are commanded to ‘come up here’, like Jesus
ascended into heaven.#¢ This is the rapture: it includes the two witnesses
and all who are still alive and in Christ. After the resurrection the living in
Christ will be changed*” and an earthquake follows, like when Jesus
rose.*”8 After meeting Jesus in the air,* they come back to earth where the

490 Compare Rev. 11:15 with Matt. 24:31 (loud), 1 Cor. 15:52 (last) and with 1 Thess. 4:16
(trumpet call)

41 Le. the 7¢ resurrection. Only those who died in Christ are raised (1 Thess. 4:14;
Rev. 20:6a). At the 2 resurrection (end of the Millennium), all others will be judged at
the great white throne (20:5,11-15)

49211:7,11,12

493 1 Thess. 4:15; see also Zech. 9:14

494 Rev. 11:7-9

495 11:11; Matt. 28:6

496 Acts 1:9

4971 Cor. 15:51-53

498 Rev. 11:13; Matt. 28:2

499 1 Thess. 4:17

83



millennial Kingdom will be established’ during which the wedding
supper of the Lamb occurs,>! probably after finishing the judgments.>0?

By implication there is no ‘secret coming’ of the Lord for believers only
and a later ‘public coming’ for the rest, who had been left behind. The
Bible speaks about #he second coming, not one that is divided into two;
otherwise there would be two second comings. Christ comes back to stay,
not to ‘snatch us up’ then to return to heaven and let the rest cook. Why
would He come, if He were not intending to stay? Did not the ‘man of
noble birth go ... to be appointed king and #hen to return’»93

We cannot conclude anything else than that the Church is around during
the whole book of Revelation. The ‘end’ is told twice,”** including
martyrdom of saints, resurrection, rapture, return, victory over Antichrist,
judgments, wedding supper and the consummation of the Kingdom. After
all, what would be the use of giving this revelation to the Church, if the
Church has almost nothing to do with its execution?

Study Questions

1. What are the anthor’s two main arguments, that the Church is present during
the whole period the book of Revelation describes?

2. Describe the many things that happen according to the description of Rew.
11:7-19 in the correct order

3. Explain why and how we are still expecting one return of Christ

500 Rev. 20:4-6

501 19:1-7. The Bible is silent about venue or time of this Supper. Assumptions lack
theological foundation

50211:18,19

503 Luke 19:12 (italics mine)

504In Rev. 11 & 19

84



Chapter V

Apotheosis

We have come to the end, to the grand climax: in this chapter we see all
twelve missionary themes, of which we saw the beginning in the book of
Genesis, come to full fruition. The Genesis embryo has reached full
maturity. For us this is still future.

Let me ask the question again: which religion can compare with biblical
faith? Which book, besides the Bible, tells us exactly what that future
holds? Which other book, containing prophecy, can claim 100% accuracy
for about 80% of all its prophecies that have already come to pass? Who is
bold enough to doubt that the remaining 20% that have not yet come to
pass, will also be fulfilled with flawless exactness?

From where we are it will become a lot worse in the whole world, but that
doesn’t mean the end of it. The end will be unequalled glory, beauty,
health, justice, comfort, righteousness, plenty of everything, excellent for
all who put their trust in Jesus Christ and have thus been reconciled to

God.

Let’s continue to go into the entire world as Christ commanded us, as long
as there is a day to work, to save as many as possible with this magnificent
message. To make them participate in the new paradise, under the rule of
Jesus Christ.
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Twelve Missionary Themes in Revelation Fulfilled

All twelve themes we identified in Genesis find their climax in Revelation:
they have been fully developed and all that needed to be said and done,
has now taken place, which reflects John’s final words in the book of
Revelation.

The Missio Dei (theme 1) has come to an end. Humanity has been saved
and once more the fellowship between God and man has become
unhindered. God can again reveal Himself to people, as He did at the time
that Adam & Eve walked the Garden of Eden before they fell into sin.>0>
Divine and human image, as well as walks and talks have again merged and
integrated, taking place at the throne of God, as He originally intended.>0
Full divine and human partnership is now realized.”"?

The Church’s work of world missions (theme 2), the Missiones Ecclesiae is
also finished. The Church partnered with God in His mission to the
world. When God has finished, there is no more work for the Church to
do with regard to the salvation of people. The new task of the Church’s
members will now be to rule with Christ forever and ever. The Bible
remains silent about what that rule will be like, but it can be expected to be
exciting beyond fantasy.?8

Man’s sin problem (theme 3) no longer exists.”” The very existence of sin
may become a forgotten issue, or at least an issue that is without influence
on the eternal life believers enjoy. 1f there still is a memory of sin, it will be
one that has no emotion attached anymore, like guilt or pain. As sin has
been defined as ‘missing the mark’, the ‘mark’ can now no longer be
missed, as all of God’s children have become like Christ, since His
return.510

505 Gen. 1 & 2 are mirrored by Rev. 21 & 22: the only 4 ‘sinless chapters’ in the Bible

506 Gen. 1:26,28

507 Verses that illustrate theme 1: Rev. 1:1b; 5:6¢; 11:3a & 22:62,16a

508 Verses that illustrate theme 2: Rev. 1:11,19; 10:8b,9b,11; 11:1b,3b; 22:6b,16b.

509 Verses that illustrate theme 3: Rev. 2:4,52,9b,20,21b; 3:1¢,15a,16a,17; 6:4; 9:20,21;
11:2b;13:3b,4,8a,12b; 14:8b,9,11b; 16:2b,6a,9,11,21b; 17:2,4b-62,13,14a; 18:3,5,7b,9a,24;
19:2b,19,20b; 20:9a; 21:82; 22:11a,182,192a

510 1 John 3:2
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The origin of sin, the devil (theme 4) has been done away with. After
Christ’s return, at the beginning of the Millennium of peace, he has been
locked up for that period, only to be released for a short time at the end of
it. By the time the New Jerusalem descends from heaven, no devil or
demon will be found anywhere else but in the lake of fire, never to
return.5!!

God’s solution for the sin problem (theme 5) has been made complete. All
who wanted to be saved have been saved, by conforming to His solution.
God has always offered only one way of salvation and the climax of that
one way is found in the blood that Christ shed at Calvary. This blood was
shed to ‘take away the sins of the world’.>1> And indeed: no more sin is
found anywhere.513

Man-made solutions for the sin problem (theme 6) have proven not to
work and we see almost no verses in Revelation that illustrate this
theme.514

The Son of Promise (theme 7) has accomplished all that the Father did
promise.”’> We don’t have to be surprised that the Christology in
Revelation is very strong.>10

511 Verses that illustrate theme 4: Rev. 2:9b,10a,13,24b; 3:92; 8:11; 9:1b,2a,3-5,7-11,15-19;
11:7b; 12:3,4,7b-9,10b,12b,13,14b-172; 13:1-3a,4-7,11-17,18b;16:13,14; 17:3b,7b-14,16;
18:2b; 19:19a,20a; 20:2,3,4¢,7,82,10a. In the book of Revelation Satan is exposed more
than ever before

512 John 1:29

513 Verses that illustrate theme 5: Rev. 1:2,3,5,6; 2:5b,7,10b,11,16a,17,21a,22b,25,26a,29;
3:2,32,4-6,10-13,18-22; 5:9b; 7:10,14b; 12:10a,11; 13:8b,9,10b; 14:1b,3b-7,12,13; 15:2b;
18:4; 19:1b; 20:4d,6; 22:11b,14,17b

514 There are only a few for theme 6: namely 2:6,15

515 As early as Gen. 3:15 and hundreds of times ever since

516 Verses that illustrate theme 7: Rev. 1:1,2,5-7,9,13-18; 2:1b,8b,12b,18b; 3:1b,7b,14b;
5:5-7,9,12,13; 6:1-3a,5a,7a,9a; 7:9b,10,17a; 11:15; 13:8b; 14:1,4,132,14; 15:32; 17:14;
19:11-16,19b; 20:4b; 21:14b,22b,23b,27b; 22:3b,7,12,13,16,20,21
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See also the table below:5!7

The Person of Jesus Christ in the Book of Revelation
In His humanity 1:13; 5:5; 22:16
In His deity 1:8,17; 2:8,18; 3:7,14; 4:8; 11:15; 12:10; 19:11
In His redemptive ministry 1:5;5
In His resurrection 1:5,18; 2:8
In His return 1:4,7,8; 4:8; 19:6; 22:7,16
In His judgment 1:16,18; 2:18,23; 19:2,12; 20:12; 22:7,12,14
In His relationship to the |1:16;2:1; 3:14; 17:14; 22:16
Church
In His relationship to the |1:5;17:14;19:16
world

God’s universalistic purpose (theme 8) has been finalized. The gospel has
been made available to all the families of the earth, as God originally
promised to Abram.>!8 This is not a very dominant theme in the book of
Revelation.>1?

What these families of the earth consist of, we see very clearly in the
concept of the nations (theme 9). Not one lacks representatives before the
throne of the Lamb. All 16,700 people groups, according to the calculation
of the Joshua Project, are there. The concept of ‘unreached- or least-
reached people groups’ exists no more. Even the remotest among them
have been reached.”?

The city of Babylon, as well as the worldwide religious and political super-
structure into which it gradually developed (theme 10) has been utterly
destroyed. No more persecution, oppression, fornication, occultism, greed
or cursing, ever.’?! All people have been judged according to their works

517 Aebi, 1978:198,199, shortened version, not necessarily reflecting the views of this author

518 Gen. 12:3

519 There are only a few for theme 8: namely Rev. 4:11; 5:9b-14; 7:12,17

520 Verses that illustrate theme 9: Rev. 1:7b; 2:26b,27; 5:9b,10; 7:4-10; 10:11; 11:2b,9,10a;
11:18a; 12:52; 13:7b; 14:1-5,6b,8,15b,16,18b; 15:4b; 16:14b,16,192; 17:2,12,15-17,18b;
18:3,92,10a,112a,14a,15a,17b,23b; 19:15,18,192; 20:3b,8b; 21:24,26; 22:2b

521 Verses that illustrate theme 10: Rev. 2:6,14,15,20; 9:20b,21; 13:13-17; 14:8; 16:19b;
17:1b-7,16,18a; 18:2-24
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and the choice of those who rejected salvation has ultimately been
honored (theme 11).

It could be no other way: as man was created a free moral agent with
freedom of choice, God chose to honor the consequences of man’s
choices, even if that meant that he turned against God. For the last time,
the book of Revelation strongly emphasizes this principle that forfeited
salvation means judgment.>?

The last theme (12), starting as simple pairs of physical brothers in
Genesis, has ultimately developed into a glorified, all-encompassing Body
of Christ of believing, eternally living people, having come out of all
nations, tribes, peoples and languages, who will be God’s co-rulers forever
and ever.5?> Whoever takes time to study the reference texts below will
notice that some verses and themes converge.>?* Just one example: in
14:1,4 themes 5, 6, 9 and 12 are found simultaneously.

With this we have come to the end of our exploration of twelve
missionary themes, of which we already saw the origin in the book of
Genesis.

It is possible to obtain all references to the other occurrences of these
twelve themes in the remaining Bible books. If you so desire, contact the
author at recruiting4missions@gmail.com

522 Verses that illustrate theme 11: Rev. 2:5¢,16b,22a,23a; 3:3b,16b; 6:5b,6b,8,10b,
12-14,16b,17; 8:5-9:19; 11:5,6,10b,13,14,18a,c,19b; 14:8,10,112,18-20; 15:1,2a,62,
7-17:1,16b; 18:6-10,14-172,18,19,20b-24; 19:2a,3b,15,17-21; 20:2-42,9¢,10,15; 21:8b;
22:18b,19b

523 22:5b

524 Verses that illustrate theme 12: Rev. 1:4,9a,11,20; 2:1-3:21; 5:9b; 6:11b; 7:4-10,14-17;
11:3-72,8-12,18b; 12:5,10b,11,17b; 13:10a; 14:1,3-5; 19:1a,3a,6-9,10b; 20:9b; 21:9b,10b-27;
22:9,15,17a,21
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Appendix

Introduction

Two different topics are treated as an appendix for the simple reason that
neither of them fits any of the categories of the preceding chapters.

The first one, about women in (missions) ministry is an essay that belongs
to the realm where Bible and culture meet. This becomes obvious, every
time I discuss it with missionary students, e.g. in Africa, where opinions
about male/female and husband/wife relationships differ considerably from
those we usually see in Western countries. What counts, is not how we think
in the West or reason in Africa, but what our supra-cultural Bible has to
teach both of us. Now that more and more Developing World Christians,
male and female, engage in world missions, these issues must be re-visited.

The second is an essay of a more missiological nature, in which I compare
the background of most Africans with an average profile of the remaining
unreached people-groups in the world. The conclusion will not come as a
surptise to most observers of missional trends in the Developing World.
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1  Women in (Missions) Ministry

The topic of women in (missions) ministry has caused much debate.
Before World War II it was assumed — even in the West — that women
should not minister the word in church and were hardly seen in leadership
roles. At first glance there seemed to be a biblical legitimacy to this. Since
about 1960 these discussions have sharpened, especially in Western
countries, and a biblical evaluation of traditional assumptions versus newer
counter-arguments seems necessary.

I propose to approach this topic with three ‘keys of understanding’. The
first is culture, a negotiable, because it differs, depending on era and area.
The second is Godly creation-order, a non-negotiable, independent of external
circumstances. Finally, the spirit of the biblical text should be discovered, the
deep underlying intentions, instead of superficially reading the text without
such deliberation. When these keys are handled properly, it is hoped that
there will be little left to fight over.

The cultural key could be called Flexibility in Changeable Secondary Issues’. First
we must assess what Paul’s and Peter’s words>?® meant to their original
readers in the 1%t century Roman Empire. Then we should check in what
ways that culture differs from our own and what its message is for our time
and culture. In this way we don’t discard their words, but try to
understand them in the context of our era and area. This is necessary, lest we
sink into interpretational irrelevancies that obscure the message for today.

When we read 1 Cor. 11 we would answer Paul’s questions different from
how he does. E.g. in our time it cannot be considered improper for a
woman to have short hair (especially in Africa!) or to go to church without
a hat. And although long hair for a man would be considered disputable in
some circles, most would agree that calling it ‘dishonorable’ is a bit far-
fetched.

In Jewish-orthodox culture long hair for men was and is commonly
accepted.

5251 Cor. 11:3-7,11-15; 14:26,33,34,35,39,40; Ef. 5:21-24,32,33; 1 Tim. 2:8-12; 1 Pet. 3:1a,3-7
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This shows that Paul in his letters had 1%t century Roman and Greek culture
in mind, rather than 15t century Jewish culture. Therefore, hairstyle belongs
to the category of external cultural issues.

Next comes the issue that women have to remain silent in church. Paul
cannot have meant that in an absolute sense, because he allows men and
women to pray, to prophesy and to speak in tongues. Since women were
usually less educated, there were relatively more things they did not
understand. That was fine, as long as they did not interrupt the service by
asking questions aloud. Paul advises to rather ask questions at home. The
disgrace he mentions is found more in the interruption of events than in
the speaking itself. Paul may also have been considerate with the women
that they would not disgrace themselves by asking ‘dumb’ questions.
Meetings should be orderly and everyone, also women, were allowed to
participate vocally.

Also the passage in Timothy>2¢ has cultural aspects: the lifting up of hands,
coiffure, clothing, wearing of jewels and teaching. It seems that Paul had
no problem with women who were teaching, as long as they qualified in
the biblical sense of the word, similarly to how elders and deacons should
qualify in the sense of Christian character and behavior.

What is generally seen as respectable and decent apparel in one’s culture, does not
become disrespectable or indecent at the moment one steps into church.

The passage in Timothy where Paul says that he won’t allow women to
teach must be considered in the context of time, place and circumstances.
Whoever does not know about these aspects may easily come to wrong
conclusions. In Ephesus where Timothy was pastoring, there was already
gnostic influence: people who claimed superior, secret knowledge, often
going hand in hand with either ascetic or licentious living.>?” Women who
taught this false, syncretistic doctrine also used sexual charms to lure men
into their thinking. Needless to say that this was not only false teaching, its
side effects were immoral behavior and attitudes.

526 1 Tim. 2:8-12
527 Paul combats this teaching explicitly in his letter to the Colossians
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So, when Paul said that he did not want ‘women to teach’, he referred to
this type of women, in that time and area; not to women in general. After all, this
is the only occasion where he says so, which makes it pretty thin ground to
base a doctrine on this, which shuts up more than half of Christianity. The
devil would love it

The second key>?8 is about Godly Creation-order and Moral Immutabilities: God is
the head of Christ, Christ is the head of the Church (with man as first
responsible); man is the head of woman. Because of this context there is no
threat to the value or position of a woman. This order offers her
protection and security. Female attempts at breaking this order is as
ridiculous as a man trying to usurp Christ’s position as head of the
Church. There has to be one who carries the final responsibility and has
the authority to take decisions when no consensus can be reached. That
person however, is accountable to Him Who is over him by His own
creation-order.

The issue is to not offend Christians with different opinions, especially those whose lack
of insight in these things wonld be classified by Panl as ‘weak’.

Peter’s passage® shows the norm of iuner beanty, our third key. It is about
how we behave, men and women, and about showing the fruit of Christ’s
love in our lives. In such an attitude there is no place for dominance of
one over another. Do we desire a meek, gentle spirit in our wives? Christ
expects the same of us, men.

Rather than criticizing women because of certain roles, we should treat
them with love, respect and appreciation. When we do, the differences we
used to fight about will grow dim. Besides, what Christian woman would
not love to submit to the leadership of a man who really acts in the Spirit
of Christ?

Now back to missions. When apostles travel they ‘have the right to take a
believing wife with them’.>3 Is it likely that these women left their families
and spent travel money, just to keep their husbands company? Or would

528 B, 5:21-24,32,33
529 1 Pet. 3:12,3-7
530 1 Cor. 9:5
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they have come to minister? How would they minister by ‘remaining silent
in church’?

When Paul calls his relatives Andronicus & Junia (not Junias, the male
form of the name) ‘outstanding among the apostles” and ‘having been in
prison” with them>3!, how likely is it then that this female apostle was in
prison for ‘remaining silent’» And what about his other female co-workers
Apphia, Euodia, Syntyche, Mary, Persis, Phoebe, Ttyphena and Tryphosa?
Not to mention Priscilla, Aquila’s wife. Together they taught Apollos and
Paul honors them as ‘fellow workers in Christ Jesus, who risked their
necks for my life’.>32

Let’s think twice before we tell women to remain silent. They minister
more on the mission fields than men do. And do we object to that?

Study Questions

1. Describe the three keys used to interpret cultural issues in the Bible
Explain the male ‘hair’-issue in Greek versus Jewish culture in the 19 century
3. Explain how the phrase ‘women should be silent in church’ can be understood more
corvectly than is assumed traditionally
4. Explain why Panl wrote to Timothy that ‘women should not teach’, using your
knowledge of the 1% century church in Epbhesus
Explain the principle of ‘inner beanty’ in men as well as women
Would you object to women who desire to preach in your church? What biblical
arguments do you have to support your opinion?

SN

531 Rom. 16:7
532 16:3,4
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2. Redemptive Gifts of the Church in the
Developing World

It 1s my conviction that the Church in the Developing World is huge in
numbers and rich in redemptive gifts. When we use Patrick Johnstone’s
2001 stats333 we see that the Church in Latin America & The Caribbean,
Asia and Africa combined number about 1,174 million (all Christians) and
304 million of those are Evangelicals. If only every 1,000 Evangelicals
would send and support just one missionary, the Church in that part of the
wortld alone could send over 300,000 missionaries. At present the real
number is about 92,000 (excluding the Pacific Islands) and the total
number of missionaries in all the world is just over 200,000. This last
number includes the entire Western world>34.

It would be simple with such good material as Johnstone’s at hand, to toy
around with missionary statistics for a long time, but then we could easily
miss the point. The non-Western Church has important redemptive gifts
and abundantly so. Paradoxically, some of those originate in the human
suffering we perceive from media reports, if not from first-hand
experience. Interestingly, there is a parallel between these redemptive gifts
and the average ‘unreached-people-profile’ — if such a thing exists at all —
that we find when we look at many of the people groups where the gospel
is still unavailable.

An important issue is, that we realize that unreached people groups are in
that state for five good reasons:

Firstly, there is the physical aspect (remoteness, lack of roads and
unavailable means of transport).

Secondly, we see the issues of culture (isolated from other cultures, and
relatively closed communities).

In the #hird place we face different social strata (higher/lower status:
economic positions and education).

533 Johnstone, 2001:19,29,39
534 Thid, p. 21,34,41,747
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Then, generational components play a role (e.g. will non-Christian youth
and children find Christ when most Christians are found in older age

groups?)

Finally, there are the religious reasons: a non-Christian people group may
remain so because the minority Christian group is fearful to reach out, or
because a nominal majority Christian group is slow to reach out.

Even if such a thing as an ‘average unreached people-profile’ does not
exist, there are still a number of commonalities that are at least interesting
to look at. Seven of those draw our attention:

The first is the tribal, rural background (as contrasting to a national, urban
background) that many share.

Next there is the oral tradition (as in contrast to literacy).

Thirdly, unemployment and the resulting poverty seem to have been the
rule, rather than the exception.

As fourth aspect there is the frequent occurrence of natural disasters, such
as droughts, famines, earthquakes, floods and mudslides.

Then there is the problem of physical disease and the absence of adequate
medical care.

Sixthly, there is a lot of war-related pain, like fleeing, fear, material loss,
emotional trauma, physical disablement, rape and the death of loved ones.

Finally, they share a traditional ethnic religious belief system, where
demonic bondage and the fear of evil spirits dominate entire societies.

When we look at the background of many believers in the non-Western
Church, we see that many of them come from similar and comparable
origins. When these Christians have discovered Christ as their source of
salvation and their relief and comfort i the midst of such suffering, they
qualify much better to reach out to those remaining unreached and least-
reached people-groups than their Western brethren are.
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The latter come from an almost diametrically opposed direction, culturally
speaking, which often includes the lack of toughness, required to reach
those that are — in Western eyes — hard to reach.

Yet, our non-Western brothers and sisters have many arguments why 7oz
to engage in world missions, some of which are founded on a perception
of inferiority and others on false comparisons with Western Christians.
They say ‘we were not trained ... therefore we are unemployed ... and
have no income ... and are poor ... and have no food ... and cannot
afford medical care ... nor schooling for our children’. And although there
is truth in these arguments, they may never be used as reasons why world
missions should be left in the hands of their Western siblings. Fortunately
the taskforce of non-Western missionaries grows rapidly — just not rapidly
enough.

It is time to shake off this perpetual doom-attitude of slavery, oppression,
mismanagement and war, political turmoil, coups, corruption and
economic regression. There is a better, positive and more mature
response. Non-Western Christians may ask themselves: Can we turn
weaknesses into strengths? Suffering into redemptive gifts? Lethargy and
self-pity into faith? Can we believe the word of God in spite of prevailing
circumstances? Can we choose to become givers rather than receivers? It
has been said that ‘@ beggar never gives, but a giver never begs’. Would that not be
a good new paradigm to live from?

The conclusion is: Nobody is more suitable to reach the remaining unreached people
groups, than non-Western Christians are. There are big differences among them,
but they have much in common too. There are tremendous needs on the
continents of the southern hemisphere, but there is also a huge potential
of manpower, enthusiasm and faith. World missions is NOT ‘the white
man’s job’, ‘the hobby of the few’ or ‘the task of the rich’. The great
commission was given to a// disciples, regardless of race or color.

Christ commissioned the whole Church to take the whole gospel to the whole
world to every person. Are you not called to be a missionary yourself? Then
what can yox do for world missions? You can pray, you can give and you
can go. Why not pray once a day, give once a month and go once a year?
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Study Questions

1.

What is the missionary-sending potential of the Church in the southern bemisphere
i 1,000 Evangelicals support 1 missionary?

What parallels did yon learn about, between the typical properties of Developing
World Christians and unreached people groups?

What conclusion needs to be drawn from this?

Give five reasons why unreached pegple groups are unreached

Which seven aspects were given as description of ‘the average profile of an unreached
people group’?

Explain how Developing World Christians can turn their suffering into redemptive
gfts

Which vicions circle of thought often hinders Developing World Christians?

Which three interesting slogans did yon learn in the last three paragraphs? Do yon,
or don’t you agree? Motivate your answer

What should be the role of the Western Church with regard to the unreached and
least reached people gromps?
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Other Books by Steef van ‘t Slot

World Evangelisation — That All May Hear, Hebron Press, Benoni, South
Africa, 1999/2005, re-published by Recruiting for Missions and printed by
Seismos Press in 2012.

This book is also available in French under the title Evangelisation du Monde
— Que Tous Puissent Entendre, 2013

The present four books World Evangelisation & The Bible’s Missionary Message,
Part I — The Old Testament, and Parts ILA & IIB — The New Testament can be
ordered online as Print on Demand at one of the following sites:
www.biblekiosk.co.uk or www.bijbelkiosk.nl or www.smr.global

Books are printed on demand through the Print Location Network of
Snowfall4POD at several locations worldwide

Biblical Foundation for World Missions, Hebron Press, Benoni, South Africa,
2005. This book is out of print, but still available as MS WORD
document. Should you be interested, you can contact the author at
recruitingdmissions@gmail.com This book was the basis for the three
volumes of The Bible’s Missionary Message, 2014/15.

Biblical Mission Stories, a Theology of Missions Course for Oral Learners,
2007. This course was not published as a book but translated into an East-
Asian majority language where it is used to train cross-cultural
missionaries. This document is also available in MS WORD format and is
presently published as a series of articles on our website, only in English.
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Recruiting for Missions

The Foundation ‘Recruiting for Missions’ was established in 2010 in The
Netherlands, as a legal entity to a ministry that started in 1998 by Dutch
missionaries Steef & Tineke van ‘t Slot, until 2006 working in and from
South Africa.

The ministry secks to mobilize churches, mainly in the Global South, to
participate in the execution of Christ’s great commission. It helps them
recruit and train cross-cultural missionaries to people groups in their
countries and on their continents that are unreached or least-reached with
the gospel; and with the training of Christian workers for children’s
ministry.

This is done through development of theological and missiological
materials, that can be taught in the form of weekly modules (20-30 hours),
suitable for churches, Bible schools, theological seminaries, retreats,
missionary training centers, etc.

Available modules: Introduction to Missions (World Evangelisation — That All
May Hear) and The Bible’s Missionary Message (three volumes, one on the OT
and two on the NT), as well as a course for children’s workers. Teaching
takes place upon invitation, to be sent to recruiting4missions@gmail.com

The Foundation operates on unsolicited gifts. It pays no salaries; funds are
spent on development and production of teaching materials. It does include
travel costs of itinerant faculty.

If you desire to donate gifts to the ministry, you can deposit your gift in the
name of Recruiting for Missions, 6717 PP Ede, The Netherlands. IBAN
code: NL97INGB0004329130; BIC code: INGBNL2A.

In The Netherlands gifts are tax-deductible because the Foundation has an
ANBI status.

102





